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                         FOREWORD 

He who judges Oklahoma by any other known state will find his calculations going wrong.  
Her physical features, her political history, her population, her business methods and her 
spirit are unique.  He who tells the true story of Oklahoma must shed the forms that held him 
in other states and prepare to move in new land and breathe another atmosphere under a 
different sky.  The very uniqueness of Oklahoma has caused it to be, perhaps the most 
misunderstood of any state in the Union, sometimes overrated, more often underrated. 

It has enjoyed, or suffered, as per view-point, extensive advertisement.  In such 
advertisements, its unique and striking features have received the emphasis.  The emphasis 
has created the false impressions that abound concerning this state. 

Under the name “Oklahoma”, we include all of the territory covered by the present state 
of Oklahoma, and all of the time since this land came within the knowledge of the Anglo-
Saxon race. 

The history of this country naturally falls into two periods:  the first one embracing the 
time when the Indians owned, inhabited and controlled the country.  This, we designate “The 
Indians’ Home.”  The second period begins with the advent of the white man; not simply the 
trader and herdsman, or the hunter and adventurer; but this period dates from the time when 
white men came here to make homes, and in sufficient numbers to dominate the country.  
This period may be said to begin with the coming of the railroads.  This, we designate “The 
White Man’s Paradise.” 

During the first of these periods, the country is often thought of a sort of corral for the 
warring factions of a disappearing race; that beastly savages, without moral or civil restraint, 
roamed at will over its valleys and plains.  This is a gross misrepresentation, and does great 
injustice to the Indian citizens.  The excrescencies of a few wild tribes of the West, is no fair 
way to test the peace-loving Indians embraced in the civilized tribes.  A correct estimate of 
the western Indian civilization during this first period is what we hope to bring within the 
scope of this work.  

The literature of Oklahoma up to the present time falls readily into two classes:  first, 
that written from the inside, or the Indian’s viewpoint.  This class sees the Indian as a 
virtuous race of heroes being martyred by the brute force of cruel tyrants.  In these writings, 
there is traced the plaintive whine of hopeless helplessness, that is born of morbid sentiment, 
and is unworthy of the true Indian. 

On the other hand, those writings from the outside, or the White Man’s viewpoint, have 
utterly misunderstood the Indian, and consequently misrepresented him.  In those writings, is 
easily traced the efforts to justify the White Man in his unjust dealings with the Indian. 

The habiliments of civilization fit but poorly the trammeled limbs of nature’s child.  True, 
but many of the best strains of blood, in the veins of a Kentucky race horse, come from the 



wild herd that roam the prairies untrammeled by bit or rein; so, it will be found that some of 
the great men and women, who are the pride of our civilization, carry in their veins the blood 
of noble red men.  In the qualities that make for manhood and womanhood, according to his 
opportunity, the red man has not been surpassed by any race on earth.  From these two 
classes of writers, we gather much of the chronological and historical data that make up the 
body of this work.  However, our principle source of supply is the men and women who lived 
and acted through the thrilling scenes, or followed so closely upon the trail of the actors that 
their tracks were yet plain and distinct. 

Ever and anon, we must step to the one side or the other and speak from the standpoint 
of the actor; but in the body of this work the author endeavors to view all things from the 
standpoint of the true historian, rather than the partisan advocate.  We need scarcely 
mention that class of prolific writers who fill magazines and Sunday papers with marvelous 
copy at so much per inch.  They roam with untethered conscience over all boundaries of 
truth, and scorn to let facts stand in the way of figures of rhetoric. 

This purports to be a history of Baptist work in Oklahoma.  But, in order to understand the 
work of the Baptist people, it is necessary to hold well in mind the outlines and principal 
events of the political history of all of the people.   

Moreover, no one can ever understand the events that took place in Oklahoma unless he 
first traces the career of the actors before they arrived in Oklahoma. To judge fairly of 
Baptist work and workers one must at least be acquainted with the work and workers of other 
denominations living and acting among the same people at the same time.  For these reasons, 
the author endeavors to keep the reader reasonably familiar with the political situation, the 
trails leading up to certain events, and always an eye on our religious neighbors. 

In the midst of other pressing duties, the writer has gathered the materials for this book.  
At irregular intervals, and with many interruptions, he has tried to arrange in readable shape, 
with the firm conviction that, in justice to the uncrowned king and the almost unknown 
heroes who wrought so mightily for God in this land of the Anakim, it ought to be written. The 
fadeless glory of these fearless soldiers of the cross ought to be unveiled before our eyes of 
the coming generations. 

The writer is indebted, beyond expression, to the good men and women who have given 
his access to their libraries, their private papers, and their memories.  We cannot mention all 
by name, but among those who were especially helpful, we cannot refrain from naming:  Rev. 
J. S. Murrow, without whose encouragement and help this work would not have been 
undertaken, Mrs. Mary E. Armstrong, Mrs. N. M. Bartles, Rev. Daniel Rogers, Gov. John F. 
Brown, Mrs. Alice B. Davis, and Mrs. A. E. Alberty. 



   Chapter I 

The Coming of the Cherokee 

Baptist work in Oklahoma began among the Indians embraced in the civilized tribes on the 
east side of what is now the state of Oklahoma.  It would be impossible for anyone to 
appreciate, or even understand, the characters and the work among these Indians without 
some knowledge of the previous history and events that led up to their settlement in what 
was then Indian Territory.  Of the roving bands of Indians, and white men too, who hunted 
over these prairies before Indian Territory was organized and assigned to the Indians, in this 
work we take no note. 

In the beautiful and fertile section of country where Tennessee, Georgia, and North 
Carolina touch each other, reaching for a hundred miles or more into each of these states, 
was the home of the Cherokees.  Back through the centuries, beyond white man’s knowledge, 
this land had been their home.  The Great Spirit had been prodigal in His gifts to these 
children of nature.  The land was fertile, the climate attractive, and game abundant.  Here, 
they had lived, and loved, and buried their dead.  The hills and mountains, the valleys and 
streams, were unspeakably dear to the Indian’s heart.  Living so close to nature; he looked 
upon the animals, the birds, and the fish, as a part of his tribe.  The trees that sheltered him, 
the fruits that fed him, the animals that served him, were all more precious to him than they 
could ever be to the less sentimental and more resourceful white man.  He had known no 
other home and never wanted to know any other, until he reached the happy hunting grounds 
known only to the brave and true. 

These children of the forest were domestic, and peaceful, by nature.  They had little 
trouble with their neighbors.  They took readily to the arts of civilization.  They were friendly, 
kind-hearted, and sociable.  

When the white man came to be their neighbors, they were kindly received.  The 
Cherokees made rapid progress in the simpler arts of farming and raising stock, but the white 
men kept crowding in on the Indians’ lands.  Once the white men were in the territory of the 
friendly Indians, they never left it.  If the law of his state forbid, the white man disobeyed it.  
If the Indians’ law forbid, he ignored it.  If the Indian appealed to the state courts for redress, 
a treaty was the only result and in the treaty the Indian was no match for the shrew white 
man.  In the final settlement, the Indian must cede, that is, give the white man the land of 
which he had taken possession.  The white man never moved off a good piece of land.  The 
Indian had no resource but the tomahawk and scalping knife.  If he resorted to these, the 
white man called for protection of his country.  When the soldiers came, they make no inquiry 
as to the merits of the case – that was none of their business—they went after the Indians, 
slaughtering them right and left.  Of course, the Indian was no match for the trained soldiers.  
He could take his choice: he could be butchered, together with his women and children; or he 



could lay down his arms and sign away as much of his inheritance as the white men cared for 
at that particular time. 

Anyone who reads the history of the white man’s dealings with the Indians will become 
nauseated with the frequent recurrence of this program.  To substantiate the foregoing 
statement, I submit a few facts and quotations: 

By innumerable treaties with the Indians, the United States had recognized the Indian 
Nations as sovereign, independent nations.  By paying for and receiving titles to lands from 
the Indians, they had recognized their ownership of the land.  In fact, the United States, and 
the State of Georgia, did not deny the Indians ownership of the land, but they did virtually 
deny them the right to refuse to sell their land at the white man’s own price, which was a 
mere pittance of what the land was really worth.  With the Indian, the size of the purchase 
price had little to do with it.  The heart-rending experience of being forced to give up his 
home made the price a matter of indifference. 

The State of Georgia was the chief aggressor in compassing the removal of the Cherokees 
to the West.  The United States had assisted the state in securing large grants of land from 
them.  But, in due time, this land was all settled up and the pioneer settlers wanted more.  
The Indian lands were rich and well watered.  In 1802, they owned 7,150,110 acres of land in 
the State of Georgia.  In these rich lands, they had great herds of all the principal domestic 
animals, and used them to good advantage.  They did an extensive agricultural business, with 
considerable manufacturing and commerce.  They were happy, peaceful, prosperous, 
contented people.  But the white man wanted their lands.  And the Indian has found to his 
sorrow, that what the white man wants, if the Indian has it, he generally gets. 

After being coerced into a cession of a million acres of their land, three thousand 
Cherokees, seeing the inevitable, in 1809, voluntarily moved west and settled on White River 
in Arkansas, where they fondly, but vainly, hoped they would be out of the reach of the 
avarice of the white man.  A few years later, they moved on west to Indian Territory and 
settled.  

Soon the aggressive pioneers of Georgia wanted more of that rich land for their 
multiplying families.  The state seemed perfectly willing to forcibly possess the land of the 
Cherokees; but the United States Government insisted on keeping faith with the Indians, and 
refused consent to their robbery.  The government had made treaty after treaty with the 
Indians and, without, exception, suffered its subjects to violate them by trespassing on the 
Indians’ lands.  In 1785 the United States made a treaty with the Cherokees called the 
“Hopewell Treaty.”  The fifth article of this treaty read:  “If any citizen of the United States 
or other person, not being an Indian, shall attempt to settle on any part of the lands 
westward and southward of the said boundaries which are hereby allotted to the Indians for 
their hunting grounds, or having settled and will not remove from the same within six months 
from the ratification of this treaty, such person shall forfeit the protection of the United 
States, and the Indians may punish him or not as they please.” 



Yet in five years, General Knox reports “that upward of five hundred families are settled 
on the Cherokee lands.”  When the matter was laid before the United Sates Senate, they 
advised the president to have these people moved off, and the boundaries of the Hopewell 
Treaty guaranteed; or a new treaty be made by which a new boundary would be fixed, that 
would exclude the land occupied by these more than five hundred families, and the new 
boundary be guaranteed by the United States.  

The United States could not keep the settlers off of the Indian’s land without maintaining 
a heavy military guard always on the border, and the presence of such a force would engender 
strife.  Beyond question, the frontiersmen were at fault in trespassing on the Indians’ lands; 
but the United States, not being willing to use drastic measures necessary to make her own 
citizens respect the treaties with the Indians, suffered injustice to be done the Indians.  
Under these conditions the United States must undertake to extinguish the Indians’ title to 
the land occupied by her citizens.  In the efforts to compass that end our government made 
the record that forever stains the pages of our history. 

The Indians did not want to sell their land: they loved it.  Every foot of it was dear to 
them.  Here, their fathers had lived and hunted and fished and loved and married and reared 
their children and buried their dead.  They could not, and would not, sell their lands unless 
they were forced to do so.  The chiefs complained most bitterly that the white men had taken 
possession of their land and asked that the government remove them.  The commissioners 
said that the settlers were too numerous for the government to remove.  A dignified chief, 
with consummate sarcasm, said, “Is the congress that conquered the king of Great Britton, 
unable to remove these people?” 

President Thomas Jefferson had written to the Cherokees:  “I sincerely wish you may 
succeed in your laudable endeavors to save the remnant of your nation, by adopting 
industrious occupations and a government of regular law.  In this, you may always rely on the 
counsel and assistance of the United States.” 

In 1791, he wrote General Knox, defining the United States attitude toward Indian 
possessions:  “The government should firmly maintain this ground, that the Indians have the 
right to the occupation of their lands independent of the states within whose chartered lines 
they happen to be; that until they cede them by treaty, or other transaction equivalent to 
treaty, no act of the state can give a right to such lands.  The government is determined to 
exert all its energy, for the patronage and protection of the rights of the Indians.” 

Previously, General Washington had assured the great Indian Confederacy, called the Six 
Nations:  “In the future you cannot be defrauded of your lands.  No state or person can 
purchase your lands unless at some public treaty held under the authority of the United 
States. The general government will never consent to your being defrauded; but will protect 
you in all your just rights.  You possess the right to sell and the right of refusing to sell your 
lands.  The United States will be true and faithful to their engagements.”  This attitude was, 
on numberless occasions, expressed by the government, and certainly the Indian Nations had 
reason to expect it to maintain its solemn treaty obligations. 



The state of Georgia, however, was aggressive, insistent, and determined to drive the 
Indians from her borders, or rather, include in her borders the lands belonging to these 
Cherokee Indians.  Through her governor and representatives in congress, she demanded that 
the Cherokees be compelled to give up their lands, insisting on a promise of the United States 
that it would extinguish the Indian titles to all lands within her borders, as soon as it could be 
peaceably done.  It seemed at last the time had come when they were determined to take 
the land away from the Indians, if not by fair means, then by foul, for they must have the 
land. 

In 1820, the Cherokee Nation had made good progress in the ways of civilization.  They 
owned, at that time, a territory larger than the States of Massachusetts, Rhode Island, and 
Connecticut combined.  They numbered about eighteen thousand.  Farming and raising stock 
was their favorite business, but they did quite extensive business in manufacturing and 
commerce. 

It was in the early twenties that George Guess (Sequoyah), an illiterate genius, invented a 
syllabic Cherokee alphabet.  He caught the idea from the white man’s talking paper. This was 
a long step toward higher civilization for the Cherokee.  From this time on, they had a written 
language of their own, both in English and Cherokee tongue.  In a very few years, a majority 
of the adult Cherokees and practically all the younger ones could read and write. 

In 1825, the New Testament was translated into the Cherokee language by David Brown, 
the best educated man in the nation.  In 1828, a newspaper called “The Cherokee Phoenix” 
began to be published in Cherokee, with an English translation.  But the progress of the 
Cherokee did not quench the desire of the white man to possess their land.  The State of 
Georgia extended its jurisdiction over all the Cherokee country within the borders of that 
state. 

The Cherokee nation was well organized.  It had its own government, modeled after the 
United States.  It had good laws, and they were well enforced, so far as its own citizens were 
concerned.  The white people, who persisted in dwelling within their territory, were generally 
a source of embarrassment to the Cherokees. 

When the State of Georgia failed to induce the United States to remove the Indians from 
her borders, she took measures herself to accomplish that end.  First, the state extended her 
jurisdiction around all of the Cherokee country within her borders, notwithstanding the 
solemn, and oft-repeated, guarantee of the United States, that they should be protected in 
their right of possession.  On December the nineteenth, eighteen hundred and twenty-nine, 
the Georgia legislature passed a law “to annul all laws and ordinances made by the Cherokee 
Nation of Indians; all laws, ordinances, orders and regulations of any kind whatever, and, 
passed, or enacted by the Cherokee Indians, either in general council, or in any other way 
whatever, or by any authority whatever, null and void, and of no effect, as if the same had 
never existed; also that no Indian, or descendant of any Indian residing within the Creek or 
Cherokee Nations of Indians, shall be deemed a competent witness in any court in this state, 
to which a white man may be a party.”      



Another law was passed, forbidding the Cherokees to dig the gold in their own mines.  
Some of them were arrested and carried off to the state courts for trial, while they saw 
thousands of invaders, unmolested, robbing their mines. 

In 1831, eleven persons were arrested and tried, for living among the Cherokees without 
taking an oath to obey the laws of Georgia.  All took the oath and were pardoned, except two 
missionaries of the American Board of Missions:  Messrs. Worchester and Butler. These were 
put in the penitentiary, pending an appeal to the supreme court of the United States.  That 
court decided in favor of the prisoners and they were released.   

Under the stress of these conditions, the Cherokee held a council and sent, by the hand of 
chosen representatives, one of the most dignified and pathetic appeals to the United States it 
has ever been our lot to read. Any true American, seeing their absolute confidence in the 
Great Father (The President), their patience under excruciating suffering, and the absolute 
justice of their cause, must blush with shame to know that, while the justice of their cause 
was acknowledged, there was no justice for the Indian.   

The crux of the whole matter was this:  the white man wanted the Indian’s land, and the 
Indian must sell it at the white man’s price: five million dollars, a mere pittance that was not 
worthy to be called a price, for the vast and rich domains owned by this nation of people. But 
the Indian would not sell his land.  He would rather shed his blood and leave his bones to 
bleach on the hills where his fathers had died, than to sell his land at any price. The wily 
diplomats tried to lure him away from his home by the promise of rich hunting grounds in the 
West.  That was not his home and it did not appeal to him.  He no longer desired to live by 
the chase.  He wanted to walk in the white man’s road. He would rather die and be buried in 
his own land, than to go to any other land and live.  He made his last brave, gallant stand on 
the promise of the Great Father (George Washington) who had said to the Six Nations, in 
1790, “In the future you cannot be defrauded of your lands.  No state or person can purchase 
your lands unless at some public treaty held under the authority of the United States.  The 
general government will never consent to your being defrauded; but will protect you in all 
your just rights.  You possess the right to sell and the right of refusing to sell your lands.  The 
United States will be true and faithful to their engagements.” 

A delegation of chiefs and principle men, twenty in all, from the Cherokee Nations, 
presented to the Congress of the United States this memorial:  “We cannot but view the 
design of these letters as an attempt bordering on a hostile disposition toward the Cherokee 
Nations, to wrest from them by arbitrary means, their just rights and liberties, the security of 
which is solemnly guaranteed to them by the United States … We assert under the fullest 
authority, that all the sentiments expressed in relation to the disposition and determination 
of the nation never to cede another foot of land, are positively the productions of the voice 
of the nation … There is not a spot out of the limits of any of the states or territories thereof, 
and within the limits of the United States, that they would never consent to inhabit; because 
they have unequivocally determined never again to pursue the chase, as heretofore, or to 
engage in wars, unless by the common call of the government to defend the common rights of 
the United States … the Cherokees have turned their attention to the pursuits of the civilized 
man: agriculture, manufactures, and the mechanical arts, and education, are all in successful 



operation in the nation at this time; and while the Cherokees are peacefully endeavoring to 
enjoy the blessings of civilization and Christianity, on the soil of their rightful inheritance, 
and while the exertions and labors of various religious societies of the United States are 
successfully engaged in promulgating to them the words of truth and life from  the sacred 
volume of Holy Writ, and under the patronage of the general government, they are 
threatened with removal or extinction … We appeal to the magnanimity of the American 
Congress for justice, and the protection of the lives and rights of the Cherokee people. We 
claim it from the United Sates by the strongest obligations which impose it on them, by 
treaties: and we expect it from them under the memorable declaration, ‘that all men are 
created equal; that they are endowed by their Creator with certain inalienable rights; that 
among these are life, liberty, and the pursuit of happiness.’” 

Encroachments and oppressions from the white man continued.  Petitions, memorials, and 
appeals continued to be poured in upon congress.  Strong advocates of the Indians’ cause 
were found in congress.  When the bill for their removal was finally passed, it was by only one 
majority.  Nevertheless, they became a part to one of the foulest crimes that rank injustice 
has ever committed against a helpless people.  

Stirred up and goaded on by covetous avarice, the keen intellect of the Anglo-Saxon was 
set to scheming, and his strong arm nerved by the backing of unjust laws against the peaceful 
Cherokees.  The accumulation of centuries of prejudice burst with relentless fury upon the 
hapless heads of all red men who stood in the way of the white man’s desire.  Never did the 
fanatical Arab pursue the supposed decrees of Allah with more relentless zeal, than did the 
citizens of the God-favored state of Georgia hound these children of nature from their 
borders. 

They proscribed the red man because he was not has the white man, and they throttled 
him in his honest and successful efforts to become like the white man.  What could the Indian 
do?  There was no higher earthly court of appeal.  The Cherokee, once the proud master of 
this entire wide domain, was now a prisoner in his own home.  Fifty years ago, his invincible 
warriors held in their hands the tide of battle that raged and foamed, now against the British 
and now against the colonists. Either side was glad, then, to court his favor, with flattering 
promises of unmolested possession of all the land that the savage heart might covet.  But the 
Cherokee had long since passed the stage where he would appeal to the tomahawk and 
scalping knife.  Nothing but the direct limits of oppression would drive him to draw the 
tomahawk in defense of self and home. 

The steady pressure of emigration’s resistless tide proved too much for even the stoical 
resistance of the Cherokees and they began to give way before it.  Some of their chiefs and 
some of their best and most loyal white friends saw in the determined spirit of the white 
settlers the doom of the Indian Nation.  They saw that there was no protection from the 
ruthless intruders, and that the savage nature, now held in restraint, would sooner or later 
break out.  In fact, there was strong ground for believing that irresponsible adventurers were 
prodding the Indians to product that very thing.  Whatever the provocation, when once the 
red man raised his tomahawk, the process was simple, and comparatively easy to carry out.  
The settlers would arm themselves and call for the protection of the government, while they 



slaughtered and robbed the Indians until their vengeance was satiated and their avarice 
satisfied.  In the settlements the Indians were compelled to give deeds, not only to the land 
already stolen from them, but to such as the white man thought he or his friends would likely 
want to steal within the next few years. 

Under these circumstances, many of the best friends of the Cherokees began to advocate 
following their brethren of other tribes to the West.  True, it meant ruining their homes that 
they loved so well and breaking their hearts, but they had no choice in the matter.  It was 
plain that President Jackson had set his iron will to move them.  Between standing by their 
former determination to die in their own land, leaving their ghosts there to haunt their 
oppressors, or being banished to the frontier, they might choose.  But they could not stay 
there and live. 

In 1835, a treaty was finally affected between the United States and the chiefs of the 
Cherokee Nation.  The bulk of the Indians could not, and would not, ratify the treaty; and to 
this day, many of them claim that the treaty was obtained by fraud.  They were given two 
years in which to pack up and leave their homes.  As the time wore on, they made no move 
toward going.  They seemed rooted to the soil on their native hills.  They could not 
understand why that morning sun that had gilded the tops of their native mountains for 
centuries, should shine on them no more; that they should soon hear no more the ripple of 
the mountain stream that for thousand years had sung its endless song to their fathers.  On 
the bosom of that limpid stream the Indian warrior, pride of his proud nation, had made love 
to the graceful maiden; and the moon, looking down with approving smile, and the ten 
thousand twinkling stars, saw the oft-recurring scenes of love.  The silver-throated night bird 
sang his endless, happy song.  The trees, the grass, the flowers, the birds, the animals, and 
fishes; the hills, the valleys, and the mountains, all had voices for the Indian’s ear.  Each as 
far as the Indians legends reach, every morning had seen the smoke in clouds, and rings, and 
graceful curves, ascend from wigwam and the happy, care-free camp fire, up into heaven’s 
blue dome.  Must his trees be felled, his meadows be plowed, and his clear streams be 
polluted?  Must the noisy railroad frighten away all of his game?  Must that loved land be his 
no more?  The poor Indian’s heart sank within him, his feet refused to carry him away, and he 
could not, simply could not, leave his home. 

In May, 1838, General Winfield Scott was ordered to go with a military force and remove 
them.   His address to them was firm and kind.  The task was far from agreeable to that high-
minded soldier.  He told them the plain duty before him and them.  He entreated them, as a 
soldier, and pled with them, as a father, that they obey the orders promptly and give no 
occasion for the use of force. 

From the harrowing sight of the arrest and mobilizing, holding under guard, and in prison, 
many of them in chains; from the heart-rendering scenes as they were forced out and away 
from their homes; from the unspeakably cruel plundering and taking of their homes before 
they were out of sight of them, let us turn away.  True, they were removed by a good general, 
and for the most part by kind-hearted soldiers, but, as Gov. John F. Brown, of the Seminole 
Nation, remarked to the writer, “If a man is to be killed, it is a small matter whether he is 



shot or hung; it is the being killed that hurts.”  Over it all, we draw the veil and the heart-
rending scene of breaking up and starting, which dragged their sickening way along, we pass. 



Chapter II 

Religious Work among the Cherokees in Their Old Home 

Living in the midst of a Christian nation, if there be such a thing on earth, surrounded by a 
people whose expanding life was alive with religious activity, there was comparatively little 
done to evangelize this great nation of people.  Yet it is doubtful if there ever was a heathen 
nation more ready to receive, and profit by, the gospel, than the Cherokee people.  Still, the 
reproach of neglect is somewhat softened by the very earnest and successful work of some 
brethren who heard the Macedonian cry and promptly responded. 

As early as 1801, the Moravians attempted work among the Cherokees.  A little later, some 
school work was done by the same people.  In 1816, the American Board of Missions sent Rev. 
Cyrus Kingsbury to the Cherokees with an offer to establish schools among them.  The offer 
was hospitably received and some effective work done. The school established was named 
“Brainard.”  Into this school came a remarkable character by the name of Catherine Brown, 
an Indian maiden, alert and ambitious, fond of ornament and display, but withal of rigid 
chastity.  General Jackson said of her:  “She was a woman of Roman virtue and above 
suspicion.” She became interested in Christianity from the very first, and readily accepted 
the Saviour.  In six months after entering school, she could read her Bible well, and was an 
active worker for the salvation of others. Within a few weeks, she made a widespread and 
profound impression for good.  One of the unsolved mysteries of a benign providence is that 
this first fruits of the Cherokee mission was soon called up higher. 

October 13, 1817, Rev. Humphrey Posey of North Carolina came among the Cherokees and 
started a school.  He found thousands of these people making rapid progress in the arts of 
civilization and education.   The first school was soon followed by others.  Passing on toward 
the south, he left the first schools without proper care and they were soon scattered.  
Following the trail of the Cherokees, he came on west across the Mississippi River. 

In 1820, Mr. Posey returned to the Cherokees in North Carolina and established the first 
permanent work among them.  The mission station was established at Valley Towns, on the 
Hiawassee River.  Mr. Thomas Dawson was secured as assistant, and three building were 
erected.  Forty children were soon receiving instruction in religion and the common branches 
of education. Another school was started at Tinsawattee, in the State of Georgia, and here he 
had the help of Georgia brethren, so the work made substantial headway. 

In September, 1821, the church at Great Valley, Pennsylvania sent out a company of 
missionaries to the Cherokees.  In “The Latter-Day Luminary”, Published by the board of 
managers of the Baptist denomination of the United States, is found an account of their 
farewell service, as follows: 

“Ten or twelve ministering brethren led the service by singing, prayer, and exhortation.  
The instructions of the board were publicly read, and an affectionate farewell taken by the 
shaking of hands of the ministers and missionaries.  The meeting was powerful and melting; 
every eye seeming to say, “The Lord is in this place of the truth.” 



The following morning, at eleven o’clock, the missionaries collected themselves, by 
appointment, at center square.  Four or five hundred brethren and sisters from the different 
churches met them.  There, under the open sky, the praises of God were sung, for the growth 
of the empire of the Messiah.  The missionaries were again, by prayer, commended to God 
and the word of His grace, when, amid a thousand wishers for their prosperity, they ascended 
their wagons and departed.”   

In this company were:  Thomas Roberts, Superintendent; Isaac Cleaver, a blacksmith; and 
Evan Jones, a teacher; with their wives and families; and John Farrier, a farmer and weaver.  
All of these went from Great Valley Church; and with them went, from Philadelphia, Elizabeth 
Jones, Mary Lewis, and Ann Cleaver, teachers.  Including the children, there were in the 
company twenty-five persons.  They made their journey to Valley Towns in four wagons. 

Their coming gave great emphasis to the work at Valley Towns and, for awhile, everything 
went well.  Mr. Roberts translated “The Philadelphia Sunday School Spelling Book” into the 
Cherokee language.  He remained in charge of the mission about three years.   

After about two years, all of the Philadelphia missionaries, except Evan Jones and his 
family, returned to Philadelphia.  Mr. Roberts continued to represent the Cherokee mission 
work among the northern Baptist churches. 

Deeply impressed that God had for him a work among the Cherokees, Mr. Jones began a 
career of service and devotion to them that is not surpassed by any of the devoted friends 
who have given their lives to the uplifting of this people.  In connection with Bible teaching, 
he taught them the essential principles of civilization.  In 1825, he was ordained to the 
ministry, and by 1827, four or five pupils from the mission school had accepted their teacher’s 
Saviour as their Saviour, Lord and Master. This was just seven years since the mission was 
permanently established.  What joy must have filled the hearts of the toilers when they saw 
the ripening harvest.  A description of the baptism has come down to us that is worthy of a 
place in this record.  It was written by Rev. Thomas Roberts, and is as follows: 

“On a pleasant Sabbath morning, hundreds of Indians were wending their way to the 
beautiful Hiawassee River to see the first fruits of the nation planted in the likeness of Jesus’ 
death, and raised in newness of life, after His resurrection.  We saw no visible dove 
descending, as when Christ arose from the baptismal stream, but we saw and heard and felt 
the power of the Holy Spirit.  We saw the big tears chasing each other down the furrowed 
cheeks of old Indian warriors who never, since their manhood, had wept before.  We heard 
the prayers of young converts, who, emboldened by the Spirit of God, cried aloud for a 
blessing to descend on their benighted nation.  We felt, as we had never felt before, that God 
had a blessing with which to enrich a neglected Indian race.” 

Could these toiling missionaries have seen the numberless hosts already redeemed from 
among the Cherokees, and witnessed the triumphs of redeeming grace that was even speedily 
to follow, their joy would have been complete.  Who can say that they did not see by faith, 
and read in the promises of God all He has done to redeem that race from ruin?  In 1825, 
David Brown, the best educated man in the Cherokee Nation, translated the New Testament 



into the Cherokee language, and in 1826, it was printed in the new Cherokee alphabet, 
invented by George Guess.   

After five years of work in the mission, Mr. Jones took one of his most advanced pupils, 
John Tinson, as interpreter, and began a career of preaching from place to place until he 
became one of the best known men and trusted leaders among the Cherokees. From this 
time, up to the departing of the Cherokees, the preaching of the gospel was attended by 
apostolic power and success.  From house to house, or under trees, or anywhere the Indians 
were gathered together, went Evan Jones and his rapidly increasing list of co-laborers, 
preaching the gospel with unabated zeal and cheering effect. 

Among the early converts was Kaneeda, a man of strong intelligent and great force of 
character.  He was awakened by a sermon on the sufferings of Christ.  He was ordained, the 
first native preacher among the Cherokees, in 1833.  Mr. Jones bestowed upon him the 
appropriate name of John Wyckliffe, which his descendants, among the Cherokee, bear to this 
day.  For many years, during and after the troublous times of the removal, he was a trusted 
leader and one of the foremost Baptist preachers of the nation.  For twenty-six years, he 
remained true to his ordination vows and a credit to his people.  In November, on the twenty-
second day, eighteen hundred and fifty-seven, he laid down the cross and received the crown.   

Oganaya and Daulaska came into the kingdom a little later.  They were both beloved and 
honored preachers of great usefulness and power. 

The year 1830 marks the date of the conversion of Jesse Bushyhead.  From the standpoint 
of Christianity, he is the most conspicuous figure among the Cherokee people in his 
generation.  He lived seventy-five miles south of Hiwassee, and was known as a public-
spirited man of high moral character.  He spoke fluently both Cherokee and the English 
languages.  His first conception of Christianity was received directly from the Bible. From that 
book, without the help of any teacher, but the Holy Spirit, he was convinced of sin and, by 
faith, accepted the Saviour.  He went thirty miles to where there were Christians.  There he 
confessed the Saviour, and was baptized by a Baptist preacher from Tennessee whose name 
we have not learned.  A church was organized at Amohee, the place of his residence.  Here, 
Mr. Bushyhead collected and ministered to a large congregation of people.  Later on, he came 
in contact with the missionaries from Valley Towns.  In the spring of 1833, the mission was 
visited by Hon. Heman Lincoln, of Boston, the treasurer of the General Convention.  During 
his visit, Jesse Bushyhead and John Wyckliffe were ordained to the ministry. 

In the same year, Jesse Bushyhead and Oganaya were appointed on a delegation to the 
United States government at Washington to try to adjust the difficulties between the Indians 
and the State of Georgia.  During his absence, which lasted six months, Beaver Carrier, a 
native preacher, had charge of the work at Amohee.  For six years, Mr. Bushyhead continued, 
with his co-laborers, to preach the gospel.  These were the most turbulent times that the 
Cherokee Nation ever saw, yet the gospel continued to triumph gloriously. 

In the autumn of 1837, Mr. Bushyhead and other Cherokees accompanied a United States 
agent to visit the Seminole Indians as mediator between them and the government.  By the 



persuasion of the Cherokees, a deputation of the Seminoles came, under a flag of truce, to 
St. Augustine, to make overtures of peace.  They were arrested and held as prisoners of war.  
Notwithstanding his chagrin and disgust at the treachery of the American officers, Mr. 
Bushyhead embraced the opportunity to preach the gospel to the Seminoles. 

During the exciting times just prior to the arrest and forcible removal of the Cherokees to 
the West, Rev. Evan Jones and his interpreter, a Stephen Foreman, were arrested by the 
United States officer and compelled to leave the Cherokee country. They found retreat in 
Tennessee, not far away, from which they visited the churches.  The Indians travelled, 
sometimes ninety miles, to the place of meeting, and such meetings as they had have seldom 
been witnessed in the annals of Christianity.  Brother Bushyhead fitted up his great barn with 
seats and a pulpit for services, and entertained sixty or seventy of the company in his own 
house, during the meetings.  In the midst of persecutions, scarcely paralleled on the American 
continent, these Christian Indians continued to rejoice in the triumphs of the gospel. 

We have read some of the accounts of the meetings of these Christian Indians to prepare 
themselves for leaving their homes, and to fortify themselves against the great temptation 
that must come to them, when the last look at their beloved, and once happy, homes would 
show their persecutors in full possession, that bring tears of sorrow mingled with indignation 
and shame, that liberty-loving Anglo-Saxon Americans, could perpetrate such an outrage on a 
harmless and helpless nation of people.  Then we have gone with the missionaries down to 
the camps where they were held as prisoners, sometimes bound, and witnessed those scenes 
of fortitude and forbearances, and the triumphs of faith that only the stoical nature of the 
Indian and the grace of God can exhibit.  Their prison corral became the very house of God 
and the gate of heaven to them.  A part of the church at Valley Towns was gathered into Port 
Butler, awaiting transportation.  Brethren Wyckliffe and Oganaya were in the company and 
held religious services all the time.  Here, in the fort, while they were held as prisoners, they 
held their church meetings and received ten members for baptism.  They secured permission 
from the officers to go to the river and baptism them.  On God’s Sabbath day, in this land of 
religious liberty, they marched out under guard to the beautiful Hiwassee River, and there 
buried them in baptismal grave.  That scene made a profound impression on both the white 
and the red men.  It was a strange inconsistency that robbed them of their political and 
physical liberty and yet granted them full religious liberty.  It was in true apostolic style that 
these Indians rejoiced in the midst of bonds and imprisonment and felt themselves happy that 
they were accounted worthy to suffer, if it might work out to the furtherance of the gospel.    

The Indians were gathered in detachments, of about one thousand each, for 
transportation to the West.  A trusted leader was placed in charge of each detachment.  Rev. 
Evan Jones exhibited great general-ship in the distribution of his religious forces through the 
several companies, where they were most needed, to conduct religious services in the camps 
and on the way.  Rev. Beaver Carrier left his own neighbors and kindred, in this trying time, 
that he might go on ahead with a company, where his services as a minister were badly 
needed.  Brother Bushyhead also left his own clan and the friends and associates of his own 
family, to take the leadership of one of the bands where there seemed to be no one 
competent to lead.  In his company was a part of the Valley Towns Church, who dwelt on the 



Valley River, and in the Dseyohee Mountains.  Mr. Jones himself left his family in Tennessee, 
that he might give himself entirely to the service of the Indians.      

Chapter III 

 The Trail of Tears 

The deportation of the Cherokees extended from 1809- when about three thousand of 
them, goaded by the encroachments of the white settlers, emigrated to Arkansas and settled 
on White River- up to the great removal in 1838 and 1839. During this period, there was more 
or less passing back and forth between the Cherokees East and the Cherokees West.  
Occasionally, small detachments would move west and stay. 

One of these detachments, consisting of eighty families, principally from the churches of 
Valley Towns and Hickory Log, moved to Arkansas in 1831, and settled in a rich district in the 
northern part of the Territory.  Their pastor and leader was Rev. Duncan O’Bryant.  The 
settlement was prosperous in temporal and spiritual things.  In 1834 Mr. O’Bryant died.  He 
was a good man and a faithful missionary.  His successor was Rev. Samuel Aldrich of 
Cincinnati, Ohio, who lived only one year. These and many other Indians, who had stopped in 
Arkansas, eventually moved on into Indian Territory. 

The great movement that began in May, 1838, after all of them had been captured and 
about three thousand sent west, the principal men of the nation, led by their rising young 
leader, John Ross, petitioned General Scott that the removal might be suspended until the 
sickly season, then just beginning, was passed.  This concession was readily made by the kind-
hearted general.  Even this small favor was received with great joy by the captive Indians.  
The time was spent in religious work and the gospel was wondrously triumphant. 

In capturing the Indians, many of them, falling back into their old habits, fled from their 
homes into the mountains, and thwarted all efforts of the soldiers to reach them.  As soon as 
the suspension of the movement was known, Mr. Evan Jones and Mr. Jesse Bushyhead, by 
permission of General Scott, carried a message from the chiefs to the Indians in the 
mountains, advising them to come in and join their kindred in submission to their fate.  The 
great-hearted chiefs felt that this would be far better for them than to remain in there as 
refugees among a people that would count them enemies.  They had no trouble in finding 
them and inducing most of them to come in and surrender. 

In the month of October, 1838, the balance of the nation amounting to about sixteen 
thousand, were on their journey.  They were divided into fourteen companies: one of them 
led by Mr. Bushyhead, and another by Mr. Evan Jones, another by Stephen Foreman, another 
native preacher, and one by Mr. Taylor of the Grainard Church.  It took them from four to six 
months to make the seven-hundred-mile journey. 

Many flashlight descriptions of that disgraceful journey have come down to us, and the 
Cherokee still shudders at the thought of it.  The story of the unspeakable sufferings and 
horrible afflictions of that long journey will never be adequately told.  It was not the cruelty 



of the individual officers and soldiers that was responsible.  These were generally as good to 
the victims as circumstances would permit.  Such a journey, by such a people, under such 
circumstances, could but result in unspeakable suffering.  Back of them laid the long history 
of their noble nation, of which they were justly proud.  Back there were their ruined homes 
and the graves of their fathers. In fact, their broken hearts were left behind and they had no 
hope for the future.  Nothing but the gospel of Jesus Christ shed the light of hope into the 
Indian’s heart during these dark days.  He, poor, untutored child of the forests, was passing 
through the “Valley of the shadow of death.”  A few days journey took him beyond his old 
hunting ground, and home-sickness swept over him with such crushing forces, that, whether 
he lived or died was a matter of indifference. 

Some of them journeyed overland all the way: others made a part of the journey in boats.  
In passing, we pick up this record:  “On the 31 of October 1837, as the steamboat Monmoth 
was ascending the Mississippi River, it was run into by another boat and 311 of these 
miserable creatures drowned.  That such a number should have been crowded into one vessel 
seems incredible, and we are informed that the boat was an old, condemned vessel.  It was 
probably hired cheap by the contractors for removing the Indians.”  They certainly succeeded 
in removing the Indians on a double and gruesome sense. 

More than one-fourth of the entire nation perished on the way to the Indian Territory.  
Disease and accident claimed their heavy toll, but hundreds of these heart-broken people, 
wearied with the hopeless struggle against injustice of a stronger race, simply gave up the 
struggle and lay down and died. 

Of course, there were all along the way the vultures of traffic, robbing the unwary Indian 
of the little that a few of them had succeeded in carrying away from their old homes.  Then 
all along the way there were the ever present vendors of liquor.  The red man never could 
resist temptation, not stand the effects of, the deadly fire-water.  It is a strange 
inconsistency in the white man’s ethics that allows him to rob the red man with an 
undisturbed conscience. So they were robbed and plundered and abused on the way, as well 
as before they started, and after they reached their destination.  Anyone who has any 
considerable knowledge of the Indian’s business affairs is well aware that what seems, to 
many people, to be the Indian’s lack of energy, is caused by the ever present uncertainty as 
to who will get the benefit of his energy.                                        

The company led by Mr. Bushyhead began its march October the fifth and reached Indian 
Territory February the twenty-third.  Eighty-two of this company died on the way.  This was 
far less than the average of the companies, due doubtlessly to the superior and sympathetic 
leadership of their really great general.  Sixty-six members of this company were Baptists.  
Two of these were appointed to conduct religious services on the way.  Regular prayer-
meetings were held every evening and more extended services on Sundays. 

The Valley Towns Church moved in organized capacity, and was in a state of revival all the 
way.  The ordinances were observed, and many members received during the journey.  Alas, 
while they rejoiced to be receiving new members, they were continually called upon to bid 
farewell to those who fainted and died by the way-side.  On that sad trail of desolation and 



death was mingled the Indian’s sad wail of bereavement with the glad joy of redeemed souls: 
in the morning, a baptizing and in the afternoon a burial; then in the evening, the Lord’s 
Supper.  Sometimes, alas, the church was compelled to exercise discipline, for temptation 
was always present, especially in the form of liquor and gambling, and the Indian churches 
are strict disciplinarians. 

The Amohee Church also moved in organized capacity.  Of that church we have not a very 
clear record, during the removal, but after arriving in the Indian Territory it appears again.  It 
seems probable that these two churches were together in the same company, and acted as 
one during the journey and separated again after they arrived, and located some distance 
apart.   

The revival continued throughout the journey.  The Holy Spirit’s power was manifested in 
a marvelous way.  On one Sunday, there were fifty-six baptized, and on the following Sunday, 
forty-six more.  During the journey, there were one hundred and seventy Cherokees hopefully 
converted and baptized.  On their arrival in their new home, four churches were organized 
from the members already received.  Notwithstanding the unsettled and deplorable condition 
of these people in the new country, the revival continued and blessings came upon them in 
copious showers up until the breaking out of the Civil War. 

Before passing this period, we mention the fact that about two thousand of the 
Cherokees, who escaped the soldiers and hid in the mountains, were left there.  They never 
could be induced to leave their mountain retreats and go west.  Notwithstanding the fact that 
their lands were taken from them, and they were handicapped by the encroaching white 
men, a large measure of prosperity attended their efforts, and, for many years, they are said 
to have surpassed their kindred in the West in the arts of civilization. 

Of those who followed the Trail of Tears, the vast majority have long-since crossed the 
river that marks the boundary of the land of oppression and injustice.  They rest from their 
labors and their works do follow them.  There the wicked cease from troubling and the weary 
are at rest. 

While en route to this country, there was born to Jesse Bushyhead and wife, Elizabeth, a 
daughter, who now resides at Tahlequah, Oklahoma.  She is Mrs. A. E. Alberty, and owns and 
conducts the National Hotel in Tahlequah.  Although past the three-score years and ten, she is 
a hale, motherly woman, a veritable mother-in Israel.  In this famous hotel she has often 
entertained the dignitaries of her own and other nations.  She is a woman of splendid 
education, graduate of the National Female Seminary, and of easy, cultured manners.  Her 
memory is well stored with the history of her people, especially that part in which her father 
and brother, Principal Chief, D. W. Bushyhead, played such a prominent part.  It is by her 
grace that we are in possession of much of the interesting history of her people.  In the 
following chapters, we shall have more to say of her and her interesting family. 



Chapter IV 

The Creeks or Muskogees 

The Muskogee Nation of Indians had their homes in Alabama and a part of Georgia.  They 
were called, by the English, Creek Indians, on account of the number of streams in their 
country, and they have come to be known by that name, rather than by the Indian name of 
Muskogee.  They numbered twenty-two thousand, about the same as the Cherokees.  Their 
removal to this territory preceded that of the Cherokees by a few years.  The history of their 
removal so nearly parallels that of the Cherokee, related in the foregoing chapters, that we 
shall not rehearse it in detail.   

In 1828, a large body of Creeks, known as the McIntosh party, moved to the West. The 
principal chief of this party was William McIntosh, a mixed-blood Creek.  He was a strong 
advocate of removal, and, for that reason, was cordially hated by the majority of his tribe.  
He and twelve other chiefs signed a treaty with the United States Government, ceding away a 
large part of the Creek lands.  He was charged with betraying his nation by selling the graves 
of their fathers.  For this, he was condemned by the council of his nation and sentenced to 
death.  This decree was carried out, by a party of Indians appointed for the purpose, on May 
1, 1825.    

In 1832 a treaty was consummated involving the exchange of the remaining Creek lands in 
the East for a large tract of land lying south and west of the Cherokee lands in Indian 
Territory.  In this treaty, the United States stipulated and guaranteed:  “nor shall any state or 
territory ever have the right to pass laws for the government of such Indians.” 

While the State of Georgia was so vigorously pushing the expulsion of all the Indians from 
her borders, the Christian people of that grand old state were moved with compassion for the 
doomed people, and they determined to give them the gospel.  As early as 1819, the mission 
board of the Georgia Baptist Association resolved to attempt the establishment of a mission to 
the Creeks.  In 1822, Rev. Lee Compere, of South Carolina, established a mission on the 
Chattahoochee River, the state line between Georgia and Alabama.  He found the Creeks far 
behind the Cherokees and Choctaws in the arts of civilization and their spiritual condition was 
like Egyptian darkness.  They were mentally and physically indolent, and strongly attached to 
the customs of their fathers.  Added to these, were their clannish feuds, and depressing 
relation to the United States Government.  Nevertheless, the mission enjoyed a fair measure 
of success, and its wholesome results were soon felt in the improved condition of the nation.  
The training given to the Indian youths, in the mission school, was in a few years felt in the 
councils of the tribe. 

One of the first converts in the mission was John Davis, a young man of superior mind.  He 
became a prominent preacher and leader of his people.  For some years, he acted as 
interpreter for Mr. Compere.  He moved west with his people and was appointed a missionary 
in 1830.  Mr. Compere’s mission was discontinued in 1829, but the good effects of his work 



was carried by the tribe to their new home in the West, and the seed sown by this godly 
missionary continued to bring forth an abundant harvest. 

The Choctaw Nation, numbering fifteen thousand, had their home between the Alabama 
and the Mississippi Rivers.  They were further advanced and more inclined to the arts of 
civilization than other southern tribes. As early as 1818, the American Board sent Rev. Cyrus 
Kingsbury and L. S. Williams as missionaries.  They established a mission at Eliot, and found 
the Choctaws eager to avail themselves of the opportunities offered.  The mission schools 
were crowded to their capacity from the opening, as long as they continued.  Other 
missionaries came to reinforce the founders and the work was well attended with good 
success.  Several other schools were established to meet the growing demands.  

The settled policy of the United Sates Government to move all of the Indians to the 
reservation in the Indian Territory soon began to disturb the Choctaw Nation.  Realizing that 
they could not escape the common fate of the other tribes, they accepted the inevitable 
more calmly than their neighbors the Cherokees and Creeks.  Still, their ready submission 
seems not to have saved them from the unspeakable suffering incident to such a journey.  The 
journey was made, for the most part, in winter.  This plan avoided some suffering incident to 
the heat and disease of the summer season; but when it is remembered that most of even the 
women and children must walk all of the long five hundred-miles- and one witness declares 
that nine-tenths of the women were barefooted, and sometimes begged of farmers an ear of 
corn to appease their hunger- the horror of the whole movement may be imagined without 
further comment.  The Christian Indians held morning and evening worship and refused to 
work or travel on the Sabbath day.  An agent, who had a good opportunity to know, said that 
the trouble of removing those who had been under missionary instruction was less, by one-
half, than that of removing the others.  By 1833, all who survived the ordeal of transplanting 
were settled in their new home.  The land assigned to them lay between the South Canadian 
and the Red Rivers, extending from the west line of Arkansas to Texas on the West.  

The Chickasaws, numbering five thousand, who were closely related to the Choctaws, 
were moved and settled in the same territory as the Choctaws.  Not long after their 
settlement in the West, the two nations became merged into one.  The history of the removal 
of this small tribe is not materially different from the history of the other tribes already 
rehearsed. 

The smallest of the Five Civilized Tribes of the Indian Territory is the Seminole.  This great 
nation inhabited east and west Florida, and are said to be a branch of the Creek Nation.  They 
were a bold, brave, fierce, savage nation, that scorned the ways of civilization and defied the 
white man’s conquering march. They number among their fathers some of the most 
distinguished warriors that ever fought on American soil.  Their braves have played the 
principal part in some of the bloodiest battles recorded in our histories.  According to their 
numbers, they have taxed the resources of America beyond all of her enemies.  What 
American school boy but has read of the Seminole Chiefs: Oceola, Micanopy, and Billy 
Bowlegs?  They absolutely refused to consider any propositions to sell their lands and move to 
the West. In the pines and everglades of Florida, they had an ideal home for a people 
following their mode of life.  Mr. John McIntosh, a distinguished Cherokee of Florida birth, 



gives us a vivid description of the Seminole life in his original home.  He says:  “The 
Seminoles, or lower Creeks, inhabited formerly east and west Florida.  They enjoyed a super-
abundance of the necessaries of life, content and undisturbed, they appeared as blithe and 
free as the birds of the air, and, like them, as volatile and active, tuneful and vociferous.  The 
visage, action, and deportment of a Seminole are the most striking pictures of happiness in 
this life.  Joy, contentment, love, and friendship, without guile or affection, seem inherent to 
them, or predominant in their vital principle; for it leaves them but with the last breath of 
life.  On the one hand, you see among them troops of boys, some fishing, some shooting with 
a bow, some enjoying one kind of diversion, and some another; on the other hand, are seen 
bevies of girls wandering through orange groves and over fields and meadows, gathering 
flowers and berries in their baskets, or lolling under the shades of flowery trees, or chasing 
one another in sport, and trying to paint each other’s faces with the juice of the berries.”  

The United States Government undertook to move them by force.  The Indians determined 
to stay in their old home, dead or alive.  If they must have their bodies to fertilize their 
beloved land, they determined to double the offering with the bodies of their enemies.  For 
eight long years, the war of extermination dragged its bloody way along. The government sent 
some of its greatest generals against this little band of savages.  Among them were:  Generals 
Gaines, Thompson, Jackson, Clinch, Wool, Scott, and Zachery Taylor.  The major part of this 
brave nation were either slain or captured.  The captured were brought to Indian Territory 
and settled among the Creeks and Cherokees.  Later on, they were allotted separate land and 
their national life restored.  The characteristics that made them such great patriots and 
warriors, under proper conditions advanced them in the civilization and Christianity with 
remarkable rapidity.  In their new home, following the ways of peace and piety they 
continued to rear leaders that challenge the admiration of all who admire strong characters. 

In the impenetrable everglades of Florida, far beyond where the white men would dare to 
follow, a small remnant of that once great and powerful nation, took refuge, and to this day 
there are about five hundred of them wading about in the swamps and eschewing practically 
all intercourse with white people.  They are as untouched by civilization and Christianity as 
their fathers were when white men first touched the American continent. 

The Cherokees, Creeks, Choctaws, Chickasaws, and Seminoles, mentioned above, known 
as the Five Civilized Tribes, constitute the original settlers of Indian Territory.  Many other 
tribes, and remnants of tribes, were brought in later and settled among them. Most of the 
later arrivals were given small allotments purchased from the original owners.    



Chapter V 

Beginning of Baptist Work in Indian Territory 

By the year 1832, most of the Creek Indians were settled in Indian Territory.  Here, 
conditions were more favorable for their development than in their old homes. The breaking 
up of the old home, the strenuous months of the removal and the facing of practically a new 
world, seemed to quicken their mental powers and sharpen their appetite for knowledge. The 
learning that served the white man to such a good purpose began to appeal to the Indian as a 
desirable possession. 

For three years, John Davis was the only religious teacher among the Creeks.  He taught 
school three days out of the week, and gave the balance of his time to religious work.  He had 
four regular preaching places, at which he conducted religious services on Sundays.  He was 
popular and successful to a gratifying degree.  In May, 1832, Rev. David Lewis was ordained, in 
New York, as a missionary to the Creek Indians.  He joined Mr. Davis in the work, and 
preparations were made for organizing a church. 

The honor of being the first regular Baptist missionary to the Indians of the North belongs 
to Rev. Isaac McCoy.  He was born near Uniontown, Pennsylvania, June 13, 1784.  His early life 
was spent in Kentucky.  In 1817, he began his great career as a missionary to the Indians.  
Soon after he began work he became convinced that it would be best for the Indians to be 
segregated from the white people to avoid the contaminating influence of the whiskey vendor 
and the grafter.  He was convinced that the Indians could never hold their lands in peace so 
long as they were surrounded by the wily white man.  He was among the first to advocate the 
creation of an Indian Territory for the permanent home of the waning tribes of that once 
great people. 

He visited Washington City and laid his plans before John C. Calhoun, then Secretary of 
War.  That great statesman saw at once the wisdom of such a plan and became a warm 
supporter of it.  In 1828, Mr. McCoy was one of an exploring party sent by congress to the 
proposed Indian Territory.  In 1829, he and Rev. David Lykins visited the territory with a view 
to selecting school sites for the Baptist’s Triennial Convention.  It was in the development of 
these plans that this pioneer missionary visited Indian Territory in September, 1832.  On the 
ninth day of the month, he assisted in the organization of the First Baptist Church in Indian 
Territory.  The constituent members of this church were:  Rev. David Lewis and wife, John 
Davis, and Quash, Bob, and Ned, three black men, slaves of the Creeks, who had been 
baptized by Rev. Lee Compere before they left Alabama.  Thus, the Baptist work in what is 
now the State of Oklahoma began with two white persons, one Indian, and three Negroes.  
The following Saturday, two Creeks and two Negroes were received for baptism, and the 
following Sunday took place the first baptism in “The Indians’ Home.”  On the same day, 
under the shade of the wide-spreading, hospitable, forest trees, in the presence of a great 
gathering of wondering, dusky Indians, and their darker slaves, the Memorial Supper was 
spread, and observed in apostolic simplicity. 



Can any Baptist, yea any Christian, or even any thoughtful citizen, fail to linger here, with 
uncovered head, to look upon that sacred scene.  Angels might covet the privilege of joining 
in that service.  God’s Spirit came upon them in mighty power.  The recording angel looked 
down from heaven and wrote new names in the Lamb’s Book of Life.  By the end of October, 
thirty-eight members had been added to the new church in the wilderness.  One of the early 
converts was a daughter of the famous Chief William McIntosh. 

The site of this church was three miles north of the Arkansas River, and fifteen miles west 
of Fort Gibson, in a densely populated Indian settlement.  The name of the settlement, or 
station, was Ebenezer, but the church was called Muskogee. 

Mr. McCoy expresses his joy at the organization of this church, in the following language:  
“We retired from our meeting, not only with solemn countenances; but many faces, both 
black and white, were suffused with tears, and every heart seemed to be filled.  For myself, I 
felt like seeking a place to weep tears of gratitude to God for allowing me to witness a gospel 
church formed under such auspicious circumstances in Indian Territory, toward which we have 
so long directed our chief attention with deep solicitude.” 

One little church with six members was not much to stir the emotion of an onlooker; but 
every missionary, and every converted Indian, who had wrestled with the problem of giving 
the gospel to the Indians, watched with bated breath and throbbing heart the planting of the 
gospel in this new and untried soil.  Their prayer was that it might grow up before Him in a 
tender plant.  Mr. McCoy saw in this little church the earnest of the great harvest for the 
Master that he served so devotedly. 

John Davis, who had served under appointment of the American Baptist Board of Foreign 
Missions, as a lay worker for three years, was licensed to preach and after a while ordained.  
He proved a worthy forerunner of all the preachers, red, white, and black, that have been 
ordained in Oklahoma since that eventful day.  He had improved his time in the Compere 
Mission School and was probably the best scholar in the Creek Nation, speaking fluently both 
the Creek and the English languages.  He had married a pious Creek woman, who had been 
educated at the Presbyterian mission.  She was a good woman and proved to be a great help 
to him in his work.  He received a small salary from the Baptist Mission Board to enable him to 
give his time to the mission work.  The kind, brotherly helpfulness of the Presbyterians to the 
young Baptist missionary, before there was any Baptist church in his nation, was truly noble, 
and from their own standpoint by no means in vain, as many of his converts, having no Baptist 
church, naturally went to the Presbyterian mission.  

Mr. Davis translated the Gospel of John and part of Matthew into the Creek language. Rev. 
Johnston Lykins, a missionary of learning and piety, was then publishing a small monthly 
newspaper called “The Shawance Sun”, also books and tracts and parts of the Bible, at his 
mission among the Shawnee Indians of Kansas.  In 1834, he invited Mr. Davis to join him in 
publishing some literature needed to work among the Creeks.  Accordingly, Mr. Davis spent 
four months with Mr. Lykins, during which time they compiled and published a book containing 
the Gospel of John, a part of Matthew, and some hymns in the Creek language.  They used the 
new system invented by George Guess (Sequoyah), in 1825.  This book Mr. Davis brought home 



with him and circulated among his own people.  The good accomplished by this bit of literary 
work on the part of John Davis can never be computed until the books of the Recording Angel 
are opened. 

Mr. Davis continued to labor with great zeal and discretion and the Lord abundantly blessed 
his work.  He remained in the employ of the board until 1839, and died soon after that time.  
A man of God was he, faithful and true.  He was buried at the old North Fork Town, but the 
place of his grave is unknown.  The Old Muskogee Church, too, after some years of prosperity, 
has gone down and few people know even the place where the First Baptist Church in “The 
Indians’ Home” was located.        

The year following the organization of this church, a meeting house, a school house, and 
other buildings necessary to the mission station, were erected.  The Sunday school had an 
attendance of seventy-four and the congregations on Sundays often numbered three hundred.   

According to a previous treaty with the United States, the Creeks were entitled to an 
annuity of four thousand dollars for school purposes.  This money was used for building and 
supporting schools in the nation.  It was the custom of the government to employ Christian 
workers to teach in these schools.  They were efficient, generally acceptable to the Indians 
and good results followed.  Men and women, who were under appointment as missionaries, 
were often employed. 

Rev. Davis Lewis opened a mission school with thirty pupils and it prospered for a time; but 
a scourge of sickness, and the fact that Mr. Lewis fell under suspicion of unbecoming conduct 
and left the settlement under a cloud, closed the school for a time. 

This was a severe trial for the young church; but John Davis, whose integrity was above 
reproach, continued with unabated zeal and the work went on. 

In December, 1834, the mission was reinforced by the coming of Rev. David B. Rollin, with 
his wife and two children, from the Tonawanda Mission, New York; also, as teachers, Miss Rice 
and Miss Cullum.  Increased prosperity followed their coming.  Some unruly members were 
excluded from the church and a revival brought into the church by baptism, five natives and 
eight Negroes; and five Negroes and one native by letter, from other churches. 

In the meantime, Rev. Davis and other native helpers were planting new missions and 
churches in other parts of the nation.  The growing prosperity of the mission gave great hope 
and encouragement to its friends.  But troublous times were approaching.  Belated Creeks 
kept coming from the East in large numbers.  The McIntosh Party, in the West, was entrenched 
in power and they looked with suspicion on the new-comers who, for the most part, allied 
themselves with the opposing party.  This was a fruitful source of factional disturbance.  
Then, there was determined opposition on the part of many of the chiefs and leading men to 
the introduction of Christianity into the nation.  This opposition was encouraged by lawless 
white adventurers, many of whom were finding their way into the Indians’ country.  The 
matter was of sufficient importance to be considered in the national council.  The council, by 
majority vote, declared that the introduction of Christianity into the nation was inexpedient.  
Some unfounded charges made against the missionaries were refuted; still, all these things 



hurt the work, and the opposition became so strong that the work at that place had to be 
suspended. 

Rev. Isaac McCoy says:  “In 1830, the Presbyterians constituted a church among the Creeks, 
and sometime afterward, located a missionary there.  The church has lost its visibility (1837), 
and recent difficulties have occasioned a suspension of missionary labors.” 

“In 1831, the Methodists commenced a mission amongst the Creeks.  They have done 
something in the way of schools, but have directed their attention chiefly to preaching.  Their 
labors also have been suspended.” 

On account of the severe persecutions, all the white missionaries were forced, for the time 
being, to leave the field.  John Davis and some faithful native and Negro helpers continued 
the work in the face of severe persecutions.  This period affords some of the most heroic 
examples of suffering endured for Christ to be found in the annuals of the church militant. 

It may be noted, by the above account, that the Presbyterians, Methodists, and Baptist 
began work among the Cheeks at practically the same time.  It is worthwhile to note what 
seems to be the reason for the Baptist Mission surviving, while the others went down.  The 
Methodists laid the emphasis on evangelizing, neglecting school work.  The Presbyterians had 
a church and school, conducted by the white missionaries.  The Baptist did fervent 
evangelistic work, followed up closely by school work; but when the testing time came, the 
Baptist native preacher saved the cause. 

Before retreating under the fire of persecutions, Rev. David B. Rollin and his wife buried 
one of their children among the people they sought to serve.  Thus, the first life of a white 
person sacrificed on this mission field, was that of an innocent child.          



Chapter V  

In 1837, Rev. Charles R. Kellam secured a government appointment as teacher at Ebenezer.  
This secured for him both support and protection and, at the same time, enabled him to be a 
great assistance to the struggling church. 

In the organization of the church in Indian Territory, the Baptists were barely in the lead of 
The American Board of Foreign Missions.  Not far from Wheelock Academy, a national school of 
the Choctaw Nation, is an old cemetery.  In it can be found a grave with a stone covering the 
entire top of the grave.  On this stone is the following inscription: 

“Reverend Alfred Wright: born in Columbus, Connecticut, March 1787, died, March 31, 
1858.  Appointed missionary to the Choctaws in Mississippi in 1820, and sent to Indian 
Territory with the Indians in 1832.  Organized Wheelock Church, December, 1832; received to 
its membership, 570 souls.” 

This stone was engraved in Mississippi and sent here to mark the last resting place of this 
sturdy old pioneer missionary.  It is the loving tribute of friends who were well acquainted 
with the work done by him for the Indians. 

It is sometimes claimed that this is the first church in Indian Territory; but the best 
evidence that we have found is in accord with the facts stated above, which makes the 
Muskogee Baptist Church the older by about three months. 

Dr. J. S. Morrow says of Elder Alfred Wright:  “He was one of the few notable characters 
whose influence is felt to this day in the civilization of the Indians of the five tribes.” 

The meeting house built at Wheelock probably preceded the building at Ebenezer and, 
unless very recently demolished, it is still standing.  Thus, it has the honor of being the oldest 
meeting house in Oklahoma, and this explains the origin of the report that Wheelock is the 
oldest church in the state. 

In the religious development of this country, up to the year 1860, it will be noted that the 
Negroes, slaves of the five tribes, play an important part.  In the Cherokee, Choctaw, Creek 
and Chickasaw Tribes, about eight percent of the population were Negro slaves.  The Negro’s 
natural tendency to religion caused him, here, as in other lands, to respond to the gospel 
message; and the direct study of the New Testament naturally led him to be a Baptist.  Many 
of the most faithful and effective evangelists of these early days were Negroes. 

From The Indian Missionary, July 1886, Rev. Daniel Rogers, editor, we take the following 
account of the most interesting and worthy Negro preacher:  “During the time of opposition 
of the Creek Indians, there was a colored Baptist minister by the name of Mundy Durant.  He 
was a large, strong man, of fine physical proportions.  He readily spoke the Creek language, 
and commenced preaching to the Indians when a young man.  At one time, a drunken Indian 
armed with a knife about a foot long, came to Durant’s house, while he was at dinner.  
Mundy arose and closed the door and fastened it.  The Indian while attempting to force an 
entrance, slipped and fell, dropping the knife in the fall.  Mundy stepped out, secured the 



knife and laid it away.  He then seized the Indian, who had risen to his feet, threw him down 
and took him by the throat.  Then he thought ‘this will not do for me, a Christian.  It is not 
right to hurt the man.’  So he took him in his strong arms, despite the struggles of the Indian 
to extricate himself, and carefully put him over the yard fence and told him to go home.  
The Indian arose, and with a surprised look, said:  ‘I thought you Christian people were 
weak, but you are too strong for me!’ 

“At another time, while Mundy was praying at a meeting, the same Indian came along and 
struck him on the head, Mundy arose from his knees, seized the Indian, threw him down, and 
tied him, but did not hurt him, as he felt that it would be wrong.  He only wanted to keep 
him from hurting others while he was drunk.  Afterwards, this same Indian became an 
earnest seeker.  The Band Chief told Mundy to go on and help his people if he could, for he 
did not know of anything else that would keep them from doing bad things.” 

“Through Uncle Mundy’s influence, many of the Indians were converted.  Before his death, 
which occurred only about two years ago, he witnessed great changes among the Creek 
Indians.  The strong opposition to Christianity that was manifested in his early life, passed 
away, and now the Creeks are a peaceful people.  There are many churches among them and 
many faithful, consistent Christians.” 

Rev. James O. Mason, D. D., was appointed missionary to the Creeks in 1838.  He was 
acceptable and useful to the native Christians; but the opposition of the chiefs and leading 
men had become so strong that it was unsafe to remain in the nation.  Three Indians 
attempted to assassinate him: one of them, firing a gun point-blank at him, sent the ball 
through his clothes within two inches of his heart; another, rushed at him with a Bowie knife, 
but he escaped.  The chiefs denied all knowledge of the affair.  It is likely that they did not 
know about it; but their well-known hostility to Christianity encouraged such characters to 
commit such deeds.  Mr. Mason was compelled to withdraw for a time, but the Ebenezer 
station was by no means abandoned.  Very active and bitter persecutions were yet to come, 
but the story belongs to another chapter. 

At Johnson’s Choctaw Academy, in Kentucky, 1829, and Indian youth named Peter Folsom, 
was converted.  He was the first of his tribe to become a Baptist.  He was then twenty years 
of age.  For fifty-six years he remained true to his profession.  He was the first, and one of 
the foremost of all the host of Baptist preachers produced by that nation.   

Baptist work in the Choctaw Nation began in 1832.  Rev. Charles E. Wilson, from the Lower 
Doublin Church of Philadelphia, with Rev. Sampson Burch, a native Choctaw interpreter, was 
in charge.  Mr. Wilson opened a school, but on account of an epidemic, soon gave it up and 
devoted himself to house to house work.  After two years, he left the work and the next to 
take it up was Rev. Joseph Smedley and wife.  They were followed a little later by Rev. Eben 
Tucker and Dr. Alanson Allen, all under government appointment, but recognized as 
missionaries of the Triennial Convention, through its Foreign Mission Board.  Mr. Ramsey Potts 
and his wife were also under government appointment, teaching in the Choctaw Nation at 
that time.  Mrs. Potts was a Miss L. Purchase.  Mr. Isaac McCoy says, “She was one of the last 
remnants of a tribe of Massachusetts Indians.  She, however, had no knowledge of any Indian 



language or manners.  She was intelligent and well educated in English, and felt a great 
desire to be the instrument of good to the suffering Aborigines.”  She was married to Mr. 
Potts, in 1827.  In 1837, Mr. Potts was ordained to the ministry and from that time on, he and 
his devoted wife accomplished a great work for the Lord.       

October 5, 1837, a church was organized with four members, which soon increased to 
eight.  This was the first Baptist church organized in the Choctaw Nation.  It was named 
Ramsey Church, and its location was ten miles west of Fort Tawson, and five miles north of 
the Red River. This church was reorganized in April 1854, and the name changed to 
Providence. 

Peter Folsom, referred to above, welcomed these missionaries as they came, and rendered 
valuable assistance in the work they were doing.  Sometime during this period, he was 
ordained to the ministry.  Before the time of the close of this chapter, 1840, his long and 
fruitful service as a preacher was well under way.  He was instrumental in the formation of 
five or six strong churches and inducting into the ministry five native preachers, whom the 
Lord had called to preach the gospel:  namely, Rev. Lewis, William Cass, Mea Shonubby, Simon 
Hancock, and Alexander Pope.   

Baptist work among the Cherokees may be said to have begun, in Indian Territory, with the 
arrival of the band led by Jesse Bushyhead, February, 13, 1839.  Among the Cherokees arriving 
about that time, were more than seven hundred Baptists.  Rev. Evan Jones accompanied them 
as the leader of one of the bands of immigrants.  There was also John Wyckliffe, Oganaya, 
Beaver Carrier and other native preachers among them. 

The center of Baptists interests was at the settlement called Baptist.  Here, Bushyhead 
located, and temporary arrangements for religious services were first provided.  Those were 
busy days, but religious work was not neglected, at least by some of that despoiled nation of 
people: indeed, it was the one fountain of hope that buoyed up their hearts in this time of 
severe trial. 

The place called Baptist was simply a thickly settled neighborhood of Indians clustered 
around the church known by that name.  The capitol of the nation was afterward located in 
Tahlequah, a few miles away. 

Something about the experience through which they had passed seemed to give great 
stimulus to these people.  Physical, mental, and moral faculties seemed to take on new like, 
like vegetation in the springtime.  They were far beyond the frontier line of the white man’s 
settlement and, as they fondly hoped, beyond the reach of his encroachments.  Here was a 
new land; an empire of their own.  They had made such progress in the arts of civilization 
that they could well be called a civilized people.  Christianity had taken hold on them, and so 
many of them were turning to it that they seemed to have before them the making of a new 
nation in a new land. 

Mr. Bushyhead wrote about this time: “Books are greatly needed among the Cherokees.  
The progress of the gospel and the course of providential discipline through which they have 
passed, have given such a stimulus to the mind of the people that they manifest increased 



eagerness for information, and it is all important that the knowledge that they receive 
should be of a healthy mind.” 

The United States had given to them the most solemn and binding guarantee that they 
should never again be disturbed.  Here, was guaranteed to them, by United States Patent, 
seven million acres of land, with definite boundaries, and in addition to this “a free and 
unmolested use of all of the country west of the western boundary of the seven millions of 
acres, as far west as the sovereignty of the United States and their rights of soil extend.” 

The fifth article of this treaty reads:  “The United Sates hereby covenant and agree that 
the lands ceded to the Cherokee Nation, in the foregoing article, shall in not future time, 
without their consent, be included within the territorial limits or jurisdiction of any state or 
territory.” 

The land in which they found themselves was not such as they left in the East, yet it was a 
good, rich land, and hope of future national life and greatness sprang into vigorous life.  Alas, 
for “Poor Lo”, he must yet learn that the solemn covenants of civilized nations hold well only 
until they come to stand in the way of the onward march of civilizations’ God: “Material 
Interests”, then they will find a way to avoid the most binding obligations. 

That western outlet was soon peopled with white settlers, threaded by railroads, and 
made to support numberless cities and villages.  The seven million acres have been whittled 
down to a mere garden patch, and the floods of emigration have long since swept away the 
nationality of the Cherokee. 

The Baptists who survived “The Trail of Tears”, seven hundred or eight hundred by the 
time they were fairly settled in the new home, divided into four churches and distributed 
themselves in the nation in the interests of the Kingdom of God.  They were aggressive for 
God and His blessings were poured in copious showers upon them. 



Chapter VI   

                
KINGDOM BUILDERS—1840 TO 1860 

By the year 1840, the civilized tribes were practically all settled in “The Indians’ Home.”  
They had abandoned forever their former savage manner of life and settled down to live as 
best they could in the white man’s world.  In this new and undeveloped land, with his limited 
knowledge and experience of the new way, and his more limited resources, it was an uphill 
and steep road to travel.  Led on by the strong, tender, loving hand of intrepid leaders sent to 
them as missionaries of the cross, ably assisted by the no less strong hand of numberless 
native heroes, they made rapid progress.  

Each of the tribes had its own organized government, modeled after the United States 
Government.  The Principal Chief elected every four years became “The Governor.”  Other 
chiefs, representing different bands or divisions of the tribes, became legislators.  The council 
house became the capitol of the nation.  Here, they met at regular intervals and, in dignified 
and orderly way, performed all the functions of government.  Among the world’s patriots, 
none have ever prized his liberty more than the American Indian, and certainly none have 
even cherished a more genuine loyal respect for law than he.  On these two points, the 
civilized tribes excelled; and the best nations on earth could learn something on these points 
from their red brothers. 

Their laws were sensible, practicable, and fitted their needs, jealously guarding the 
interests of life and property.  The men charged with enforcement of the laws were not often 
hampered by technicalities.  In a grave, conscientious way they accepted the responsibility.  
The body of the nation stood firmly by their officers in doing their duty, and as promptly 
repudiated them if they failed.  In that spirit, and with that kind of backing, the officials did 
their duty well, and the Indian, in his own miniature nation, had a very efficient government.  
The great bulk of his troubles came from without.  His difficulties, for the most part, were 
caused by the intruding white man. 

The Indian’s summary and sensible way of handling an offender is well illustrated by an 
incident in the ministry of Rev. Cephas Washburn, a pioneer Presbyterian missionary, as told 
by Emmet Starr in his Cherokees “West.”  While preaching on one occasion, an Indian, partly 
intoxicated, spoke out in approbation of the sentiment presented.  A chief gave him a 
significant look.  In a little while the offence was repeated.  The chief, by a gesture, directed 
him to the door and followed him out.  In a few minutes, the chief returned alone.  When the 
service was concluded, the chief said to Mr. Washburn:  “Come out here; I want to show you 
how I fix people who won’t behave themselves in meeting.”  Back behind the house, they 
found the man with his head against a sapling, and a strong handkerchief in his mouth, tied 
behind the sapling.  The chief untied the handkerchief and let him go. 

I have it on good authority that this is a common mode of taking care of such offenders 
and, at their big meetings; they frequently have a number tied out that way.  Sometimes they 
tie and gag them and leave them lying on the ground. 

In this transaction, there is no thought of revenge, or of punishment, but they simply fix 
the man so he cannot bother anybody until the meeting is over.  Such a practice made 



effective, because the entire tribe approved of it, even the offender, when he has sobered 
off, will likely admit its justice.  It may be further stated that the full-blood Indian will rarely 
disturb any sort of public religious meeting, unless he is drunk. 

With the year 1840, the Baptist work in Indian Territory began to assume important 
proportions.  The period from 1840 to 1860 was one of steady and healthy growth with, here 
and there, discouraging lapses and sometimes complete failures.  The most conspicuous 
feature of this period is the large number of strong men; white, red, and black, who led the 
forces during this time.  Some of them were just closing their glory-crowned life with its best 
work, and some were just entering upon the years of usefulness allotted to them.  We take 
this occasion to call attention to the work, and pay tribute of respect to their worthy 
characters.  We feel keenly our inability to do justice to these mentioned, besides the many 
worthy ones that we cannot even mention by name. 

Isaac McCoy 
This man of apostolic labors and martyr sacrifices for the Indians belongs to no special 

tribe or territory; but he is worthy, with John Elliot and Brainard, to be called an apostle to 
the North American Indian.  He never lived in Indian Territory, but from 1817, when he began 
his career as a missionary to the Indians, to the day of his death, he never ceased to labor for 
the welfare of the Indians of all tribes.  He was a man of God, whose zeal and devotion never 
lagged nor faltered, and his noble wife was his peer in all of the qualities that make the 
noblest of missionaries.  For thirty years, most of it in frail health and great pain, he 
sacrificed the comforts of home and association with loved ones.  To him and his good wife 
were born thirteen children; ten of them buried on the mission fields before he ceased from 
labor to enter into rest. 

He seems, to the writer, to have done more to promote the plan, and further the purpose, 
of colonizing the Indians in Indian Territory than any other man.  He was a statesman of broad 
and far-reaching vision.  His services to the United States, in behalf of the Indians, would 
have made a less scrupulously careful man fabulously rich; yet he was always poor, and often, 
with his family, suffered for the necessities of life.  He represented the Indians in numerous 
treaties where vast tracts of America’s richest land passed back and forth.  Many times 
Indians tendered him rich estates in return for his services.  These he always declined, 
believing that to do the best service to the Indian, he must keep himself free from the 
suspicion of being enriched by them. 

In 1836, Mr. McCoy published the third number of “The Annual Register of Indian Affairs 
with the Indian Territory.”  It is dated Shawance Baptist Mission House, Indian Territory.  At 
this time, the boundaries of Indian Territory had not been fixed, but it was supposed that it 
would include a strip of land lying west of Missouri and Arkansas, from the Puncah River on 
the north to the Red River on the south, and extending west two hundred miles. 

About the same time, he issued from the same press the first number of “Periodical 
Account of Baptist Missions with the Indian Territory, for the year ending December 31, 1836.”  
It was a pamphlet of fifty-two pages, written in his clear, forceful style, and literally packed 
with practical information and stirring appeal.  The list of missionaries included Rev John 
Davis, Fort Gibson, Indian Territory; Rev. C. R. Kellam, Rev. Joseph Smedley, Dr. Alanson Allen 



and Rev. Eben Tucker, Choctaw Agency, West Indian Territory; and Mr. Ramsey D. Potts, Fort 
Tawson, Indian Territory. 

In 1842, Mr. McCoy succeeded in interesting a large number of Baptist leaders to issue a 
call for a meeting for the purpose of organizing an “association” that should have for its main 
object the promotion of missions to the American Indians.  A preliminary meeting was held in 
Louisville, Kentucky, June 1842, and a general call issued for the meeting in Cincinnati in 
October of the same year.  There was a large attendance of representative Baptists from all 
over the United States, the larger attendance, however, being from the Central and Western 
states.  Mr. McCoy was made corresponding secretary, with headquarters at Louisville, 
Kentucky. 

Regarding the estimate put upon him by his brethren who knew best the service that he 
had rendered to the denomination, the following will suffice:  “God has preserved to us the 
great and good man who devised for us and led us in this stupendous movement, which has 
done more for the Indians than has been done for them since the landing of the Pilgrims.  We 
may still have the advantage of his unequaled experience, his influence at Washington, and 
his entire devotion to the cause.”  This sentence was uttered by Dr. Howard Malcom and 
approved by Spencer H. Cone, Rufus Babcock, John L. Dagg, and many others. 

The new organization took the name: “American Indian Mission Association.”  By mutual 
consent, the Baptist General Convention transferred most of the Indian mission work to the 
new association.  Mr. McCoy moved his family to Louisville, and from that point labored 
incessantly for the cause of Indian missions, until his death, June 21, 1846. 

His body was laid in the Western Cemetery, at Louisville, Kentucky.  The city has long 
since surrounded the little graveyard that holds the remains of this intrepid soldier of the 
cross.  To Isaac McCoy more than to any other man will always be due the honor of leading his 
denomination in regular organized effort for the salvation of the American Indian. 

Rev. Evan Jones 
When the Cherokees came to Indian Territory in 1838, Mr. Jones left his family in 

Tennessee and led a band of them to their new home in the West.  He located at Baptist, and 
for some years was the leading spirit in the Baptist work among the Cherokee, gradually 
extending his work and influence to the other tribes.   

Mr. Jones’ most important work for the Indians was his literary work.  He and Rev. Jesse 
Bushyhead began the translation of the New Testament into the Cherokee language before 
they left Georgia, and completed it after they reached Indian Territory.  In 1843, Mr. Jones 
secured a gift of a printing outfit from the board in Boston.  This was established at Baptist 
Mission and he began at once the printing of Baptist literature.  They used principally the 
phonetic system, invented by Sequoyah (George Guess), but some of the publications were in 
English. 

Mr. H. Upham, a practical printer, who came all the way from Boston with the printing 
outfit, had charge of the publishing department.  In August, 1844, was issued the first number 
of the first volume of the “Cherokee Messenger”, a monthly publication.  Evan Jones was 
editor and H. Upham the publisher.  It was printed, for the most part, in the Cherokee 
language, with here and there an article in English.  The contents consisted, principally, of 



translations from the Bible, “Pilgrim’s Progress”, and “Parley’s Universal History”, together 
with such local news as they thought worthwhile. 

This was the first publication in what is now Oklahoma.  I secured, from Mrs. E. Alberty, of 
Tahlequah, a handsomely bound copy of the files of this paper, from the first number in May, 
1846.  On the fly-leaf is the name of Daniel Rogers.  He gave it to Mrs. Alberty, who is the 
daughter of Jesse Bushyhead.  This is probably the only files of that paper in existence at this 
time. 

Mr. Jones continued as missionary, counselor, leader and friend, with the Cherokees, till 
he reached the ripe old age of four-score years.  With the exception of a brief period during 
the war of the rebellion, he gave to the Cherokees fifty-one years of service.  He died at 
Tahlequah, 1872.  His remains were buried in the cemetery near the city. 

John B. Jones 
This is the illustrious son of Rev. Evan Jones.  Born at Valley Towns, Georgia, he was reared 

among the Cherokees, and Cherokee was his native tongue.  At thirteen years of age, he 
commenced interpreting his father’s sermons.  He was reckoned, in his generation, to be the 
best scholar in the Cherokee Nation.  He and his father were close friends of the famous John 
Ross, Principal Chief of the Cherokees, and a man of international reputation.  In shaping laws 
and making treaties of the Cherokee Nation, Evan Jones and John B. Jones, were for many 
years the principal advisors.  In 1861, and 1866, they were sent by the nation to Washington 
to aid in obtaining important new treaties. 

John B. Jones’ most valuable service to the Cherokees was in translating and publishing 
portions of the Bible, “Pilgrim’s Progress”, sermons, hymns, etc.  During the troublous times 
preceding the war, he was compelled to leave the Indian country for a time.  He settled at 
Upper Alton, Illinois, and continued his translations for the Cherokees.  Returning after the 
war, he secured the transfer of the mission from Baptist to Tahlequah, where, in 1867 and 
1868, he secured one hundred and sixty acres of land, reaching almost to the heart of the 
capitol city.  Here, he built a splendid mission house.  It is said that he gave to this mission 
seven hundred and fifty dollars and, while living in the house, paid rent to the amount of 
twelve hundred dollars. 

He served as Indian agent for many years, preaching the gospel without charge, and giving 
largely of his means to the mission.  He died in Denver, Colorado, where he had gone the year 
previous in search of health, June 13, 1876.  His last words were: “O hour glorious!”   Long 
will his memory be cherished by the Cherokee Indians. 

Dr. J. G. Johnson, of St. Louis, said:  “Glorious has been the fruits that have followed the 
labors of these two Joneses, to whom, probably, more than to all the rest of the world 
besides; the Cherokees are indebted for their Christianity and their civilization.” 

Rev. Jesse Bushyhead 

The greatest man among the Cherokees during this period was Rev. Jesse Bushyhead, a 
mixed-blood.  He was born at Amohee, Georgia, about 1800.  Physically, he was a fine 



specimen of manhood; large, well-built, handsome, and a kingly bearing.  He had a clear, 
open countenance and friendly way about him that commanded respect and invited 
confidence. 

At about thirty years of age, he made a thorough study of the Bible.  This was an honest 
search for the truth.  He believed himself responsible to God, and competent to understand 
God’s Word, so had neither guide nor interpreter except the Holy Spirit.  He became a 
Christian and went thirty miles to be baptized by a Baptist preacher from Tennessee, whose 
name has not come down to us. 

Straightway, he began to preach the gospel and gathered a company of believers at 
Amohee.  In due time, he met with Evan Jones and the missionaries of Valley Towns.  In 1833, 
the Hon. Heman Lincoln, treasurer of the General Baptist Convention of America, visited the 
mission stations.  During his visit, Jesse Bushyhead and John Wyckliffe were ordained to the 
gospel ministry. 

Already, he was a prominent chief among his people and with other chiefs was entrusted 
with the gravest problems with which the harassed and distressed nation had to deal.  He was 
one of a large delegation of prominent Cherokees who carried a memorable and dignified 
protest to the Congress of the United States against the wholesale robbery of the Cherokee 
Nation.  While yet a young man, his influence as a great Christian statesman was felt, and he 
was asked by the United States Government to become a mediator between it and the fierce 
Seminole warriors that, for years, had defied the armies sent against them.  With some 
trusted companions, he understood this delicate and dangerous mission.  They won the 
confidence of the Seminoles, and doubtless would have succeeded in getting them to make 
terms and stop the barbarous war, but imagine their chagrin when the Indians, under a flag of 
truce, came within the power of the United States soldiers and were seized and thrown in 
prison.  He preached the gospel to them and, even under those intolerable conditions they 
gave it a respectful hearing.  Back in Amohee, he fitted up his great tobacco barn for a 
meeting house, and arranged entertainment for the great crowds of Indians who came for 
many miles to hear the gospel preached. 

As related above, he led a band of about one thousand Cherokees on the memorable “Trail 
of Tears”, arriving in Indian Territory to settle with his family at Baptist, in February 23, 1839, 
and immediately made arrangements for carrying forward the Lord’s work.  He built a house 
and improved a farm; fenced the farm and set out fruit trees.  When Rev. Evan Jones came 
with his family a year or two later, Mr. Bushyhead gave him this house and built another for 
himself.  This incident was told to me by his daughter, Mrs. Eliza Alberty, of Tahlequah.  
Moving is characteristic of her noble father.  She remembers well the great gatherings of 
Indians at the meetings every month.  Her father kept two cooks and entertained all who 
were not otherwise provided for.  Here, was a prominent leader in the organization of 
temperance societies in the Cherokee Nation.  He was a close 
 friend and advisor of Principal Chief John Ross.  Soon after coming to Indian Territory, he was 
elected to the office of Chief Justice of the Cherokee Nation, and held that office till his 
death.  He made many trips to Washington on behalf of his nation and frequently preached in 
the churches of the city.  

His wife was a mixed-blood.  They reared three sons and three daughters.  The oldest son, 
D. W. Bushyhead, served his nation for eight years as treasurer, and as principal chief for 
eight years.  His descendants are educated, prominent, and honorable citizens. 



Mr. Bushyhead owned several slaves.  Among them was one known as Uncle Reuben, a 
Baptist preacher.  Uncle Reuben always had liberty to go to preach whenever he wanted to do 
so, and a certain horse was always at his service. 

It seems incredible that Mr. Bushyhead should have done so vast an amount of work, and 
started so many good things for his people, and yet died so early, as July 17, 1844.  From the 
“Cherokee Messenger” we copy the following tribute to the noble Cherokee Christian 
statesman.  

Death of Rev. Jesse Bushyhead 
With unfeigned sorrow, we announce the death of the Rev. Jesse Bushyhead, our beloved 

brother and faithful fellow-laborer in the gospel field.  His sickness was short.  On his way to 
a sacramental meeting, July 13th, he was seized with fever, which baffled all medical skill 
within reach, and terminated his useful life on Wednesday night, July 17, 1844. 

During his sickness, he was sometimes not able to speak, and sometimes not allowed to 
do so, lest it should aggravate his disease.  But when he did speak, he expressed the most 
satisfying and unshaken confidence in God, through the blessed Redeemer.  His mind seemed 
to be enraptured with a view of the teaching of God conveyed to the soul by various 
channels; by his work, by his servants, by his spirit. Sometimes he had an intense and 
satisfying view of the glory of God’s sovereign power.  Speaking of his sickness, he said:  “If it 
be His will, raise me up, He can do it – He will do it through your labor and efforts.  But if it 
is His will not to raise me up, I am satisfied.” 

The day he died, through burning with fever, and not allowed to utter his delightful 
feelings, he said:  “I am in a very happy state of mind.” No look or expression was allowed to 
cast a shade of doubt over the hopes, full of immorality, which filled the soul and beamed in 
the countenance of our brother, and which sustained him in the last conflict.  In the midst of 
labors daily extending, in number and efficiency, he is taken away from the field to join the 
triumphant hosts who encircle the Redeemer’s throne. 

Probably the most far-reaching and important work done by this good man was his 
translations of scripture into the Cherokee language.  He began this work before leaving 
Georgia and, in connection with Rev. Evan Jones, he continued to work at it until the Lord 
called him up higher.  

Rev. Joseph Islands 
During a wonderful awakening among the Creeks, in 1842, a prominent Indian named 

Joseph Islands was converted.  Straightway, he began to preach the gospel.  There was no one 
to baptize, and no competent teacher, so, without baptism, he took the Bible and preached 
and exhorted for two years; in the meantime, praying the Lord to send someone to baptize 
and lead him further into the light.  At that time, the principal men among the Creeks bitterly 
opposed the introduction of Christianity, and persecutions were severe.  After the straight-
forward Indian way, they were trying to enforce the law against “praying” which included all 
sorts of worship.  Joseph Islands saw many of his converts, and most useful helpers, whipped 
for “praying”, but, somehow, he escaped. He was greatly encouraged and helped by the 
coming of Rev. Sidney Dyer, sent out by the American Baptist Indian Mission Association.  He 



moved out of a good house, into a small, log cabin, and fitted up the better house for 
religious services.  He went everywhere, day and night, warning men and women to flee from 
the wrath to come. 

The Indian Mission Board, being apprized of his noble work, sent him a draft for fifty 
dollars.  This he declined to accept, lest the knowledge of it might prejudice the Indians 
against his efforts to lead them to Christ.  He did open the way for the board to help in the 
blessed work among the Creeks, by asking them to send him “some books that would bring me 
(him) to the knowledge of the gospel.”  When Mr. Dyer was compelled to leave the field, he 
asked the board to send some other man – “some man who is not afraid to die for Christ’s 
sake.” 

Great throngs depended on his ministry and his influence was deep and far reaching. Yet, 
the persecutions raged.  Writing about his work, he said:  We have had great persecutions 
here, of which Brother Smedley has informed you.  Brother Jesse (a devout Negro preacher) 
received fifty stripes, and Brother Billy received the same, and Brother O-Sah-he-na-hah, a 
native, received fifty stripes.  These three brothers belong to our church.  One colored man, 
a member of the Methodist Church, has received fifty stripes, and one native sister, of the 
same, received fifty stripes, and it was supposed that she would die, for they whipped her 
until she fainted, but she recovered. 

They commenced with the intention to whip all we leading ones, saying that would stop 
all the rest of them.  They said we were the ones that were causing the people to pray.  They 
wanted to whip me and Brother Harry; and on one Saturday the opposing chief sent out and 
gathered his people to come to our meeting house on the Sabbath, to whip us; but God 
restrained their wrath, and some feared to come upon us; and from that time they never 
whipped anymore.” 

For several years, Brother Islands was pastor of the North Fork Church, and general 
evangelist among the Creeks.  The Indian Mission Association met in Nashville, Tennessee in 
1847.  The most interesting figure in that great body of heroes of the cross was Joseph 
Islands.  Everybody wanted to meet him and feel the thrill if his consecrated personality.   

Standing before that body, he himself was argument enough to convince the most 
skeptical of the wisdom of Indian missions; and his passionate appeals for his people swept 
away all prejudice and barriers.  It was easy to see that his heaven-blessed career was 
nearing its close.  Even as one heard him speak, his very words seemed accented and 
inflected with the conquering spirit of that eternal world.  He understood this perfectly and 
gave his waning strength to arranging for his blessed work to continue after he was gone.  He 
went to Louisville, Kentucky, to the Indian Mission Board, and begged for his successor to be 
appointed.  Rev. A. L. Hay, from Georgetown College, was appointed and soon followed him to 
the Territory.  He found that his illustrious predecessor was nearing the end of his work on 
earth and only lingered for a tender farewell and benediction on the workers. Mr. Hay, at 
first, taught school at Old North Fork Town, then became missionary.  Side by side they 
worked till the end came.   

After witnessing his suffering and triumphant faith, Mr. Hay wrote the following beautiful 
account of his passage through tribulations to the glorious triumph:  “Patiently, he bore his 
afflictions.  His religious enjoyments were as great as at any period in his Christian history.  
His pains, however great, did not lessen the deep interest he took in religion.  When I 
returned from church meeting, he immediately inquired if any were received for baptism.  



When religious papers came, he was anxious I should read to him whatever I through 
interesting; and would inquire if there were any revival intelligence from the United Sates or 
other lands.  When writing a letter for him to Brother Potts, our fellow-laborer, he wished me 
to say, ‘I am wholly devoted to the cause of Indian missions.’  Before his dissolution, he 
wanted to leave with me what he supposed would be his last words.  He said: ‘I shall soon 
pass through the dark valley of the shadow of death, but I fear no evil.  I am happy, happier 
than ever before.  You will succeed me in the ministry here.’  He then offered a prayer that I 
might be sustained.  ‘Warn the people of the terrors of hell; tell them of the joys of heaven; 
persuade them to flee from the wrath to come; say to them that I could not meet my 
sufferings as I do, if it were not for the grace of God; say to them that already I enjoy 
heaven; and tell them so to live that they may meet me there.’ 

“After much long and intense suffering, he died on March 8, 1848.  The house and yard 
were thronged.  The entire community was his friend, and the members of his church, 
numbering one hundred and seventy, were all here.  At the announcement of his death, there 
was one general burst of grief, and an Indian’s lamentation is mournfully touching.” 

Like his noble neighbor and contemporary among the Cherokees, Rev. Bushyhead, Joseph 
Islands’ brief career made a profound impression on the Creek Nation.  Indians are greatly 
influenced by strong and noble characters.  They worship the genuine and despise the false or 
hypocritical in leaders.  It was the great character of Joseph Island and his firm stand for 
Christ that broke the force of the awful persecutions, and gave the gospel a hearing in the 
Creek Nation that swept thousands of its people into the kingdom of God, and only when 
time’s last record is closed will the work and life of that good Indian cease to tell of God. 

 Rev. H. F. Buckner 
The most influential white man who ever gave his life to the Creek Nation was H. F. 

Buckner.  The history of the Creek Nation is fairly saturated with the influence of this forceful 
character.  All of his contemporaries, in Indian Territory knew Dr. H. F. Buckner, and knew him 
to be the controlling spirit in the Creek Nation.  Strange to say, actual data and distinct 
records of his career and achievements are comparatively scarce.  This resulted from two 
causes:  first, Brother Buckner, though a great platform speaker and master of assemblies, 
was not careful to preserve permanent records of what was accomplished.  He was more 
concerned about making history than he was about writing it.  The deep impression made on 
the nation is conclusive proof he must have done and caused to be done, vastly more than 
such records as we have been able to secure would vouch for;  second, he was known, by 
intimate friends, to have kept certain historical records that seem to have disappeared before 
or shortly after his death.  At any rate, we have not been able, so far, to locate them. 

We have some sermons and a goodly number of articles written by him; but, in these, he 
has said little about his great work and less about his greater self.  He seems to have had, 
always, some object for immediate attainment, to which he gave his unstinted service.  The 
only thing that continuously interested him was his life purpose to glorify God in the Creek 
Nation.  



H. F. Buckner was born in 1820.  He received a good education for a country boy at that 
date.  He was married November 22, 1842 to Miss Lucy Ann Dogan, the daughter of Rev. 
Samuel Dogan, M. D., a Baptist preacher, and physician of prominence and considerable 
influence, in Pulaski County, Kentucky.  She promised at the time of their marriage to go with 
him wherever the Lord would direct his life.  Neither of them, at that time, had any idea 
what was involved in that promise.  She was a woman of culture and refinement, a pious and 
loving wife, leaving a home of comparative luxury and plenty for a life of poverty and 
hardships; but her devotion to her husband and the blessed work to which the Lord had called 
them both was beautiful to behold.  

At the time of their marriage, Mrs. Buckner was a member of the Old School Presbyterian 
Church.  Later on, she became a Baptist of strong convictions, and a firm believer in the 
doctrines peculiar to Baptists. 

About the year 1846, Brother Buckner was appointed, by the Baptist Central Association of 
Kentucky, a missionary to the mountainous parts of Eastern Kentucky and Virginia and Ohio.  
He served there three years, receiving a salary of three hundred dollars per year.  It was his 
successful work here that led to his appointment by the American Indian Missionary 
Association, a missionary to the Creek Nation. 

Joseph Isilands was dead, and his co-laborer and successor, A. L. Hay, though successful, 
remained only a short time.  The Indian Mission Board was anxiously scanning the field for a 
man to fill that important, but exceedingly difficult place. 

This important appointment came to the missionary as a surprise, and then came the 
struggle of this consecrated man and his faithful wife to answer the heavenly call and devote 
their lives to the neglected Indians.  Heretofore, they had read and thought of the Indians 
with curious interest.  The real need of these people had not taken deep hold on them.  The 
white man’s duty to the remnant of that once great people had not come home to them.  Now 
the whole situation came before them with appealing force.  God’s hand in the call of the 
Mission Board was not hard to see.  Right there the road forked.  Deciding that question 
rightly, and following God’s lead, was the making of a great career, or rather, two great lives. 

By the strictest economy and consistent with efficiency, they had saved from their small 
salary and carefully invested their accumulations until they owned a good farm of an hundred 
acres, well-improved and stocked, and located near their parental homes.  With that in view, 
they had selected it, improved and beautified it until it had become very dear to them. 

To leave that home, and congenial friends, and the fast-aging parents, and come away 
beyond the vanguard of civilization, and devote themselves to the half-savage Creeks, where 
persecutions were still raging, meant to them almost more than we can realize at this 
distance.  It meant the laying of two young, happy, hopeful lives upon God’s alter, for both 
sacrifice and service.  They bravely faced the ordeal and determined to make the offering.  
God accepted the offering and, in His own way, compensated them for all of their loss, even 
on the earthward side of the grave.  With what heavenly compensation He has enriched their 
homes over yonder, we shall know after awhile.  “He that loseth his life for my sake, and the 
gospel’s, shall find it”, finds illuminating illustration on these two lives. In the life of 
hardships and suffering among the Indians, God gave them real joy beyond anything that their 
old Kentucky home could have afforded them. 

They came to Indian Territory in 1849, and settled at the old Creek Agency, Ebenezer, near 
Quassad Town.  They came to a mission from which all missionaries, except those connected 



with the schools, had been expelled.  Permission to stay and preach the gospel was only 
negative.  The council simply endured them. 

In point of civilization, the Creeks were at that time, far behind the Cherokees and 
Choctaws.  Dr. Buckner’s salary, for the first few years, was only four hundred dollars per 
year. 

Their first engagement was for two years.  They left their home in Kentucky all furnished, 
ready to return to, if God did not seem to favor their work among the Indians.  Long before 
the two years were up, they had settled the matter for time and eternity.  This was to be 
their life work and they came to love it with deathless passion.  To them, life was more than 
meat and the body more than raiment.  

Arriving at their destination, I quote Dr. Buckner’s own words:  “The first thing Mrs. 
Buckner had to do, after walking four miles from the steamboat landing, leading our little 
son, was to scour the blood of a murdered man from the puncheons of our little Indian cabin.  
John McIntosh, the son of Gen. William McIntosh, had just been murdered in that cabin, and 
the blood stained the entire puncheon floor.” 

“To cook and wash for her little family, was a light task, when she had me to help her on 
wash days, but it was seldom we were permitted to eat alone, for it was not the fashion of 
those early times.  We lived near Quassad Town, and they did not visit us in pairs, but rather 
by the dozens, bringing their dogs with them.  Of course, we were missionaries, staying here 
by negative consent and not by right; and as we wanted good will of all people, for Christ’s 
sake, my wife cooked for them and they ate at our table.” 

On one occasion, before their first year closed, Dr. Buckner was quite sick with fever. He 
says:  “Many crowded around the cabin to see how I was, but they did not have the prudence 
these Indians now have, they all stayed for dinner, and Mrs. Buckner had to cook from two 
o’clock till sundown.  I am not telling the half, neither will it ever be known until that day 
when our Saviour shall say, “Well done, thou good and faithful servant.” 

Seeing their inability to live at that rate, on the small income, they moved about nine 
miles away and undertook to start life among the Indians, on a different basis.  They planned 
not to have regular meals, but, watching their chance, when there were no Indians around, 
they would eat at irregular intervals.  Even these clandestine meals were often interrupted by 
the roving Indians that seemed to come up out of the ground just at the wrong time. 

Regarding the disposal of their home in Kentucky, and her parental inheritance, Dr. 
Buckner says:  “We never realized a dollar from our Kentucky home, or a dollar from her 
paternal estate.  It is true that in 1858, she became heir to several slaves, but the cost of 
getting them from Kentucky here, greatly over balanced their earnings until they were free.  
Her sympathy for her family servants was so great that, by her advice, I bartered our 
Kentucky home for some slaves that the others had inherited, to keep from parting any 
children from their parents.”   

There was a young half-breed living near Dr. Buckner’s home, who was in the habit of 
getting drunk.  On such occasions, he would sell a slave and stay drunk until he had wasted 
the proceeds.  Dr. Bucker had tried to reason him out of the habit until he, with all others, 
had given him up; but not so Mrs. Buckner. On one occasion when he was having delirium 
tremens, she persuaded Dr. Buckner to go and talk to him and try to get him to come to their 
home.  He went to see him, but failed.  She insisted till he went and tried again, with better 
success.  They took him into their home and kept him until he was sober.  Then he stayed on 



and she watched over him until he was converted and became a great help to Brother 
Buckner in translating.  His name was Goliah Herod, for a number of years one of the best 
interpreters in the Creek Nation. 

About the beginning of the war, a great sorrow came to the missionary in the death of his 
wife and child.  In 1861, he married the daughter of a missionary, Rev. A. E. Vandiver.  To 
them, were born three boys and two girls, who still live in Oklahoma. 

Just awhile before the coming of Dr. Buckner to Indian Territory, there was a lull in the 
storm of persecution that had raged so fiercely against the “praying Indians” and, in its 
severest form, it was never renewed.  The gospel had already won its victory, and was 
beginning to break the hard crust of heathenism, that had so long encased that powerful 
nation of people. 

Dr. Buckner could not live anywhere very long without his influence and powers of 
leadership being felt.  It was so, in this his adopted nation.  He soon became a prominent and 
forceful leader among the people to whom he had dedicated his life.  Dr. J. S. Murrow, who 
knew him and his work better, probably, than any living person, says:  “He made a stronger 
impression on the Creek Nation than any other man.  He was in many ways a very strong 
character.  He had many strong friends and some bitter enemies.”  

He was preeminently a preacher, logical and forceful in his speaking and writing.  His 
articles were welcomed by any periodical in the country, and he frequently wrote for the 
denominational papers.  He was strong on evangelizing, but not so strong and careful as to 
organization.  If he had been equally strong in organization and discipline, among this new 
and undeveloped people, his great work would have been even greater than it was. 

Like all great missionaries, he had a firm grip on the fundamental doctrines of our faith, 
and was at his best in preaching of them.  This sometimes brought him in sharp contact with 
the Presbyterian missionaries, who were zealous and successful missionaries among the 
Indians.  The plain preaching of Brother Buckner, on the ordinances and church government, 
was a source of irritation to the Presbyterians, as it caused the Indians frequently to leave the 
Presbyterian Mission and come to the Baptists for baptism, as they read it in the New 
Testament.  Rev. R. M. Loughbridge, a Presbyterian missionary among the Creeks, took in hand 
to reply to Brother Buckner’s preaching.  This led to a challenge and a debate on the mode 
and subject of baptism.  Mr. Loughbridge, though well educated and a strong preacher, was no 
match for a man like Buckner, and he suffered an ignominious defeat. 

The debate was held in the Muskogee Church near the Presbyterian Mission, in 1856.  Of 
course, it was conducted in a Christian spirit and gentlemanly manner.  The Indians naturally 
took a great interest in the subject, and true to their nature, would promptly follow where 
the evidence led them. Many Creek Indians, among them the prominent McIntosh family, had 
been wavering between the Presbyterians and Baptists.  Following the debate, the entire 
McIntosh family, and many others, came to the Baptists.  Among the Creek Baptists to this 
day, the McIntosh are quite prominent.  All the Creek Baptists are proud of the fact that the 
first Baptist missionary to carry the gospel to the wild Indians in western Oklahoma was John 
McIntosh, a member of this same family.   

About the year 1856, a Mormon elder, a prominent man of pleasing address and great 
ability, ingratiated himself into the graces of a prominent and wealthy family in New Orleans.  
He stole the wife and two lovely daughters and fled up the Mississippi River and joined the 
company of Mormons coming across Indian Territory and on to Utah.  They stopped at North 



Fork Town.  They did not escape the eagle eye of the missionary.  He managed to delay them 
until the arrival of the husband and father, who was on the trail.  The shrewd elder 
discovered the arrival of the father and hid himself and the women.  In that land of Indians, 
pioneers and scouts, they were not long in finding them.  The man took his daughters back 
with him and sent the woman on with the elder.  It is needless to say that he became a 
lifelong friend of Dr. Buckner. 

He continued to work and grow in influence and usefulness among the Creeks until the 
breaking out of the war, when all religious work in Indian Territory was greatly disturbed, and 
most of it broken up.  In 1863, he became a refugee.  Taking his family, he joined his friend 
and brother missionary, J. S. Murrow, at Fort Washita, and later on they went to Linden, 
Texas.  From there, he went to Independence, Texas, and became pastor of the church.  
Here, he remained until after the war.  He was a great preacher, and successful pastor, but his 
heart was with the Indians, and so as it seemed safe to do so, he returned to his ruined home, 
and scattered flock, in Eufaula, Indian Territory.  He returned in 1870, and found his house 
had been burned and most all of his improvements destroyed.  A corn crib had escaped 
destruction, so he moved his family into this, until better quarters could be provided.   

He attended the Southern Baptist Convention nearly every year and had large influence in 
that body.  He secured favorable recognition of the Indian work, and it was through his 
influence that a Baptist school was established in the Creek Nation, for the education of their 
young men and women.  This was the Levering Mission, located near Wetumka.  It was not 
founded until after Dr. Buckner’s death, but it was the direct growth of his influence. 

In the year 1872, a camp meeting in the Creek Nation was visited by Doctors G. J. Johnson 
and S. W. Marston of St. Louis, and S. L. Helm of Louisville, Kentucky.  The great work done by 
Dr. Buckner among the Creeks was so manifest, and provision for his support and comfort was 
so plainly inadequate, that they determined to appeal to his many friends in the states, to 
express their appreciation in a tangible way.  They issued a formal appeal to the Baptists of 
the country, especially of the South, to furnish the means to build him a comfortable home.  
In about a year, two thousand and six hundred dollars came in for that purpose.  An elegant 
home was built for him, two miles northeast of Eufaula.  He died in 1880 and was buried near 
the home that was given him by his many friends and admirers. 

John Jumper 
John Jumper was a famous chief among the Seminole Indians.  He came from Florida to 

Indian Territory with the first band of Seminoles in 1840, and settled with his tribe in the 
western part of the Creek Nation.  He was the son of a chief and inherited the title and office 
of chief.  He was a splendid specimen of physical manhood, more than six feet tall and 
weighing two hundred and fifty pounds.  He was equally as great intellectually and morally as 
he was physically.   

General Albert Pike said: “John Jumper is one of the noblest men I ever met in my life.”  
He was converted and united with the Presbyterian Church, being sprinkled by Rev. Lilly.  Mr. 
Lilly and a Mr. Ramsey were missionaries of the Presbyterians Church, to the Seminole Indians.  

When Rev. J. S. Murrow came among the Seminoles, he preached not far from the 
Presbyterian Mission, and close to the Jumper’s home, Jumper Town, as it was called.  Jumper 
came to the meetings and saw Brother Murrow baptizing folks in the Canadian River.  It 



seemed to make a deep impression on him, and he remained thoughtful for some days, then 
asked Mr. Lilly and Mr. Ramsey to explain what it meant.  They had to translate a part of the 
gospel into the Creek language, spoken by the Seminoles, rendering baptism “Ok-pop-ti-sa-
tes”, washing ceremony.  Mr. Jumper noted that it was in a river, as he saw Murrow baptize, 
and their explanations were not satisfactory. 

James Factor was the first Baptist convert among the Seminoles, a pious man and friend 
of Jumper’s.  Jumper came to him about the matter, and he offered to go with him to see 
Brother Murrow about it.  Brother Murrow, feeling the delicacy of the situation, as Jumper 
was the foremost Indian in the Presbyterians Mission, asked them to bring with them Thomas 
Cloud, the Presbyterian interpreter, to assist Factor in interpreting, so that no one could 
charge him with unfairness.   

Jumper could not speak English at all, so must depend entirely on his Presbyterian and 
Baptist interpreters.  Brother Murrow told him plainly the meaning of baptism, and explained 
to him Baptist polity.  Reading to him all the scriptures bearing on the subject, the 
interpreters interpreting and explaining word by word, it was a long and carefully wrought-
out piece of work.  After through consideration of the whole question, Mr. Jumper presented 
himself for membership in the Baptist Church.  He was received on profession of faith, and 
baptized by Rev. John Bamo, a Seminole preacher, into the fellowship of Esuhutche church, 
later known as Ask Creek Church. 

Mr. Jumper was a well-to-do farmer, who owned lots of stock, and had always about him 
plenty to meet the demands of his extensive hospitality.  At the close of the Civil War, 1865, 
John Jumper and James Factor were ordained by H.F. Buckner and J. S. Murrow, to the gospel 
ministry. 

John Jumper became a really great preacher.  He was, for many years, pastor of the Ash 
Creek Church and led the people in building two meeting houses there.  His old home and the 
Ash Creek Church are about two miles west of the present town of Sasakwa. 

During the Civil War, Mr. Jumper raised a company of Seminoles, and joined the 
Confederacy, reaching the rank of Lieutenant Colonel. He was appointed, on one occasion, to 
bear important messages to Gen. Kirby Smith at headquarters in Shreveport, Louisiana.  While 
eating at General Smith’s table, he was served with wine and asked by the general to drink.  
He politely declined, explaining to the general that he never drank liquor. 

Among the great men of whom the Seminole Nation is justly proud, John Jumper belongs 
to the front rank.  His piety and influence as a man and his power as a preacher is still plainly 
felt among the Seminoles. 

John Jumper married early in life and reared a family of six sons and two daughters.  He 
sent several of his sons to Dr. Murrow for education and training.  Every one of them, 
however, died of consumption at the age of eighteen or twenty.  Then his wife and one 
beautiful and accomplished daughter died, and the great Indian’s heart broke.  His remaining 
daughter, Rebecca, married and lives at Konawa, Oklahoma. 

Rev. Peter Folsom 
The first Baptist convert in the Choctaw Nation was Peter Folsom, a student in Johnson’s 

Choctaw Academy, in Kentucky, in the year 1829.  He was twenty years old when converted. 



Sometime after 1830, he came to Indian Territory and began work in the Eastern part of 
the Choctaw Nation.  He welcomed the first white missionaries that came and joined heartily 
with them in giving the gospel to his people.  He took part in the organization of the first 
church among the Choctaws, and was the first Choctaw ordained to the ministry. 

A note in the “Indian Missionary”, at the time of his death, credits him with organizing 
more churches, preaching more sermons, and ordaining more preachers than any man in the 
Choctaw Nation. 

His fellow-laborer, Dr. J. S. Murrow, says of him:  “In physical appearance, Brother Folsom 
was tall and commanding.  He was born a leader.  He had a sweet and gentle disposition, was 
extremely hospitable and easily imposed upon.  In the councils and business affairs of his 
nation he was also a leader and his impress on its welfare was large and good.  His character 
is in every respect was unimpeachable.  The nation, the church, and the world have lost few 
better or more useful men than Peter Folsom.” 

In 1854, he accompanied Dr. H. F. Buckner to Memphis, Tennessee, to the Southern Baptist 
Convention, and was largely instrumental in securing the transfer of the Indian Mission 
Association to the convention.  In 1874, he accompanied Dr. J. S. Murrow on an extended trip 
in Georgia.  They attended a number of associations and visited many churches and prominent 
Baptists.  The trip was a wonderful help to him and his people.  His appearance and addresses 
and his humble piety made a profound impression wherever he went, and mightily stirred and 
quickened the spirit of missions among his people. 

In 1881, he was requested by the Choctaw Association, to go to Mississippi and investigate 
the condition of the two thousand full-blood Choctaws, who were left there when the rest of 
the tribe was brought to the West.  He preformed that duty faithfully, but, because of his age 
and enfeebled body, he remained only a short time.  His report, however, caused the 
association to send two young Choctaw preachers: Jesse Baker and Albert Brown, to these 
Mississippi Choctaws.  These two young men died in Mississippi, but as a result of their labors, 
there were more than thirty conversions and a church was organized.  The work went on 
under the blessing of God and the fostering care of Dr. N. L. Clark, and when those Mississippi 
Choctaws were removed to Indian Territory, in 1902, hundreds of them were Christians and 
members of Baptist churches. 

Peter Folsom died at his home in the Choctaw Nation, February 9, 1885, aged seventy-six 
years. He rests from his labors and his works do follow him.  His name will be honored by the 
Choctaw Nation as long as the rivers run and the grass grows. 

John F. Brown 
About the year 1840, or a little later, there came to Indian Territory, from South Carolina, 

a Scotsman by the name of Dr. John F. Brown.  He was a man of strong character and a good 
physician.  He was for a long time under appointment of the government as physician to the 
Creeks and Seminole Indians.  He married a full-blood Seminole woman; a Baptist woman of 
good family and strong individuality.  They reared three sons: John F.; Jackson; and Stanley 
E., and three daughters.  John F. and Jackson both became Baptist preachers and wealthy 
merchants, owning and operating large supply stores at Wewoka and Sasakwa.  Dr. John F. 
Brown died about 1866, leaving a good sized estate to his family. 



John F. Brown, Junior, was born in 1843.  About the close of the war, he was baptized by 
Dr. J. S. Murrow.  He served as Governor of the Seminole Nation for thirty years, but not 
continuously.  The Seminoles elect their governor every four years.  The Seminole Nation is 
now a part of the State of Oklahoma and their government has been succeeded by the federal 
and state government.   

Governor Brown settled on his large estate near Jumper Town, in 1868, and opened a 
large general store.  In connection with his large farm, he ran this store continuously till 
1901, when the business was moved to the town of Sasakwa, two miles east of the former 
site. 

When this store was first established, there was no railroad in Indian Territory, and goods 
were hauled from Baxter Springs, Kansas, and later from Muskogee and Purcell.  He was 
successful as a farmer, stock-raiser, and merchant, as well as a statesman of no mean rank. 

He was, with most every able-bodied Seminole, in the Confederate Army.  He was first 
lieutenant in Cooper’s Brigade, and later in Colonel D.N. McIntosh’s regiment, and still later 
with Colonel John Jumper’s regiment. 

He had been preaching for twelve years and is pastor of the Old Jumper Church, 
Esuhutche, now called Spring Church.  In 1910, the writer was entertained in the governor’s 
home and found him a most entertaining host, a man of wide information and good judgment.  
His dominant purpose in life is clearly to promote the interests of his Seminole people, and to 
that end he has given his unstinted service.  It was fascinating to listen to his opinions and 
comments on national affairs, present and past, as they related themselves to the Seminole 
Nation.  There was evidently a little soreness over the disappearance of tribal government 
and citizenship and, with them, many good customs dear to the heart of the Indians.  Among 
other things, he said: 

“The moral tone and character of the Seminole Indians was decidedly better when I was a 
boy.  Contact with white people has brought vices off-setting all the good that they have 
brought us.  The gospel has helped immeasurably all who have accepted it.  I cannot compute 
the good done by the gospel, but contact with the white people has lowered the character of 
the non-Christian Indian. 

Religion makes an Indian thriftier.  He takes care of what he has and his religion helps him 
in a business way.  Whiskey is the greatest evil ever invented by the devil.  It has done more 
harm that all other things.  I cannot condemn it in too strong terms. 

I remember A.J. Holt coming here many years ago and teaching school near Jumper’s.  He 
lived in one of Jumper’s houses, a mile and a half from here.  I was running my store here 
then, and kept a general stock of goods.  Holt did not stay here long.  He went to Texas and 
then to Anadarko, among the wild Indians.” 

Rev. Joseph Samuel Murrow 
Just before the close of the period under review, came Rev. J. S. Murrow into Indian 

Territory.  In length of time, and value of service, he is the foremost of all our missionaries.  
He has given fifty-six years of continuous and unstinted service to Indian missions in Indian 
Territory and the State of Oklahoma.  His ministry has reached and blessed every Indian tribe.  
In the organization and management of our denominational machinery, he has rendered 



untold service to the white people of Oklahoma.  Through the Indians and the whites, directly 
and indirectly, he has rendered valuable service to the Negroes of the state. 

Of this man, he will write no biography, at this time.  That service to the Baptist cause 
must be done by another hand at a different time.  Here, we note only some of the main 
features of his useful career as they related themselves to the general history of the Baptists 
of Oklahoma. 

Joseph Samuel Murrow was born in Louisville, Richmond County, Georgia, on June 7, 1835.  
His father was a Baptist preacher.  He was educated at Mercer University. 

In 1857, he was appointed, by the Domestic and Indian Mission Board of the Southern 
Baptist Convention, a missionary to the Indians of the Indian Territory. He was supported by 
the Rehoboth Association of Georgia.  In September, of that same year, he was ordained by 
that association, and sent out to the Indian Territory.  October 9, 1857, he was married to Miss 
Nannie E. Tatum, at Fulton, Mississippi.  Together, they arrived in Indian Territory, November 
the eleventh, of the same year.   

There were very few white people in the territory at that time, but among the Indians 
were many Negros held as slaves.  These Negroes were the best, and almost the only 
interpreters.  Brother Murrow came first to the home of missionary H. F. Buckner, the only 
white missionary in the Creek Nation, secured a Negro interpreter, and promptly began his 
life work.  His consecrated wife gave herself unreservedly to her part of the same work.  
December 25th, Brother Murrow baptized an Indian girl.  Since that time he has baptized more 
than a thousand Indians and most as many whites and Negroes. 

In August, 1858, he suffered the loss of his devoted wife and infant daughter.  He himself 
suffered greatly from chills and fever; but kept steadily on with the work.  He aided Dr. 
Buckner in his work, traveling on his pony all over the Creek, Choctaw, and Seminole Nations.  
In 1859, he led in the building of a log meeting house, the first of about sixty that he was 
instrumental in building, among the Indians. 

On October 26, 1859, he married Miss Clara Burns, daughter of Rev. Willis Burns of 
Skullyville, Choctaw Nation.  Rev. Burns had come as a missionary to the Choctaw the year 
previous.  Soon after his marriage to Miss Burns, he moved to the Seminole Nation and 
established the mission work in that nation. 

His systematic, diligent, and persistent work made rapid in roads on non-evangelized 
Indians.  In fact, the gospel door to the Five Civilized Nations was wide open, and a hearty 
welcome awaited the herald of the cross.  The cruel war, however, was soon upon them.  The 
helpless Indians were first deserted by the United States, that had promised to protect them 
if they would come to the Indian Territory, then robbed and plundered by irresponsible 
bushwhackers and outlaws from both the North and South.   

The Indians were divided as to the war, some going with the Confederate States, and some 
staying with the United States.  The Seminoles largely joined their fortunes with the 
Confederacy.  They requested the Confederate Government to appoint Rev. Murrow as its 
agent to the Seminoles.  This was done and Brother Murrow stayed with the Seminoles during 
the dark and trying days of the war. 

In 1863, the Seminoles were forced to become refugees and live in a camp on Red River.  
To them, were added a part of the Creeks, Osages, Comanches, and Wichitas.  The able 
bodied men were all in the army.  Brother Murrow was subsistence agent for all these Indians 
for three years and handled for them vast quantities of goods and provisions.  Of all the 



money and goods that passed through his hands, every dollar and every pound was promptly 
and carefully accounted for.  Not a farthing of it stuck to the fingers of our missionary 
statesman, and no breath of scandal or suspicion followed his trail.  The white people always 
believed in and honored him.  The Indians universally love and trust him.  He coveted no 
man’s silver nor gold nor land.  While the people around him have grown wealthy and the land 
multiplied in value, he has lived the simple life.  All through the more than half a century, he 
has lived on his slender salary and divided with the needy.  To him, life is more than meat and 
the body more than raiment.  The Lord has blessed him and he has been happy. 

At the close of the war, he spent a year in Texas, teaching school to support his family, 
until conditions would warrant returning to his work in the Territory.  In October, 1866, a 
communication from the Rehoboth Association in Georgia, informed him that they were ready 
to resume the mission work in Indian Territory.  At this time, the greatest need seemed to be 
among the Choctaws and he settled at a place that he called Atoka, meaning “much water.” 

For two or three years, most of his time was given to gathering together and reorganizing 
the churches among the Choctaws, Seminoles, and Creeks.  Again, his busy, happy, fruitful 
days were overshadowed by dark clouds of sorrow.  On October 7, 1868, his faithful wife laid 
down the heavy, but delightsome, burdens of a missionary, to receive the crown awaiting the 
faithful.  Three beloved and precious boys preceded and followed her; leaving him only his 
little daughter Cogee, a little boy who soon followed after his mother, and an adopted 
Choctaw girl.  It was a desolate family.  He carried little Cogee back to Georgia where she 
was tenderly cared for until such time as she could come back to comfort and help her father, 
and become one of the most useful women in all the Indian Territory.  In November, 1869, he 
was married again, to Miss J. H. Davidson, of Canady, a woman of remarkable industry and 
integrity. 

In 1872, missionary Murrow gathered the churches of the Choctaw and Chickasaw Nations 
together at Atoka, and guided them in the organization of the Choctaw and Chickasaw 
Association.  This is the oldest association holding continuous sessions to the present time, in 
the present State of Oklahoma.  It has become the mother of many other associations among 
the Indians and white people.  The Muskogee Association was organized in 1851, but held no 
session from 1860 to 1874. 

In 1874, Brother Murrow was afflicted with diseased eyes, necessitating special treatment 
and suspension of the work for a time.  He went to Atlanta, Georgia, for treatment, and while 
there he took up correspondence with Major I. G. Vore, a government official, a devoted 
Baptist, and a man well acquainted with the needs of the Indians, relative to mission work 
among the wild Indians located in Western Indian Territory. 

Ever since his association with some of them during the war, the evangelizing of these 
Indians had lain heavily on the missionary’s heart.  In his annual letter to the Rehoboth 
Association, Georgia, 1868, he refers to the Indians on the plains, and expresses the hope that 
they may soon have a missionary from among the converted Indians. 

As a result of this correspondence, and after consultation with Dr. H. F. Buckner, they 
asked the General Association of Texas to support a missionary among the wild Indians.  They 
recommended for that important work Rev. John McIntosh, a Creek Indian, in whom the 
churches and brethren had the utmost confidence.  The appointment was made by the Texas 
Convention, and Brother McIntosh opened the work in 1876.  After a few months, Brother 
Murrow visited the mission and found Brother McIntosh much discouraged because his salary 



had not been paid.  Brother Murrow preached to the Indians, divided his slender means with 
the missionary, and gave new impetus to the work.  The story of this mission, however, 
belongs to a later chapter. 

From this time onto the present day, the life and work of Brother Murrow is so intimately 
connected with the denominational life of the territory and State of Oklahoma that we shall 
not undertake to write of it separately.  He was instrumental in the organization of the 
Missionary and Educational Convention of Indian Territory.   

He was the first to advocate and help establish a school for higher education of the 
Indians, resulting in the founding of Indian University at Bacone, and later of the Atoka 
Baptist Academy at Atoka.  In December, 1886, he became the editor and proprietor of the 
“Indian Missionary”, a monthly paper that for several years had rendered good service to the 
Baptist cause among the Indians.  It was held up to the high standard that former editors had 
set for it.  Files of the paper, from August, 1884, to December 1890, are in our possession, 
and from its pages we have gathered the larger part of the material for this book.  The 
crowning work of this useful life is the founding of the Murrow Indian Orphans’ Home at 
Atoka.  All of these things will be spoken of in regular order. 

Dr. J. S. Murrow is a man to attract attention in any gathering.  Large in body, brain and 
heart, he is a born leader of men, and master of assemblies.  Honors from his brethren flowed 
to him as naturally as water flows downhill.  Strong and bold for the right, his commanding 
patriarchal appearance is a standing protest against oppression.  His plain, straight forward 
speech and clean life disarm hypocrisy and win confidence from all good people.  He has 
learning and culture that place him at ease in the most refined and scholarly company.  
Guiding the destinies of nations for many years, he is, of necessity, a statesman of no mean 
ability.  Having successfully managed his own business, and looked after the inheritance of 
scores of Indian children, and managed large interests for the Baptist denomination, and 
handled great quantities of good for the government, he is a superior business man.  He has 
spent more than fifty years in educating and training Indian preachers. 

His strongest faculty is in organizing and developing and bringing out the best in people.  
He is a born historian, having quick, accurate judgment as to historical material, and careful 
systematic methods of gathering, and preserving, such material.  His library, and collection of 
books and papers, was doubtless the largest, and by far the best, of any private collection in 
the state.  It included, before it was divided up, files of the minutes of all of the Baptist 
Associations, conventions, and meetings of various kind, that have taken place in the Territory 
since he came here.  There were files of all the Baptist papers ever published in the state, as 
well as carefully kept files of many outside papers, and general denomination periodicals.  
Here were to be found rows, and rows, of government reports touching the Indian affairs, and 
almost every book ever published about the Indians.  Then he had a habit of writing regularly 
to the denomination papers and periodicals, and his writings had a permanent value.  Among 
his papers are found careful and accurate accounts of the main historical events at, or closely 
following, their occurrence.  

All of his mechanical arrangements, for preserving historical material, were seconded by 
an unusually clear and strong memory.  He was always conservative, and scrupulously 
truthful, in speaking, or writing about anything. 

In 1881, Brother Murrow severed his connection with the Home Mission Board of the 
Southern Baptist Convention.  This step seems to have come about because of Brother 



Murrow’s attitude toward the missionaries of the Home Mission Society of New York, who were 
working in Indian Territory.  He felt that there should be the most hearty cooperation, and 
recognition of their work and workers, while the Home Mission Board felt he should maintain 
a more exclusive attitude toward the missionaries of the other board. 

The difference was aggravated by various and sundry reports, often exaggerated, touching 
soundness in doctrine and practice.  Doubtless, if all concerned could have known, and 
understood each other better, this sacred relationship, of more than thirty-years standing, 
would have remained until this good day.  Of course, such a separation caused much suffering 
and much heartache.  The Lord, however, does all things well, and now some of us think we 
can see the hand of the Lord in that painful experience. Some things of vast importance have 
been done that never could have been if things had continued as they were.  How much that 
change contributed to the uniting of all the Baptist forces in the territory, eternity alone will 
reveal. 

Soon after separating from the Southern Board, he was employed by the Home Mission 
Society of New York, as Superintendent of Indian Missions in Indian Territory and Oklahoma.  In 
this position, he gave valuable service in locating missions and selecting missionaries for the 
various stations. 

Again in 1887, he was called upon to give up his devoted wife.  Faithfully, bravely, and 
well she had done her part, but the Lord took her.   

In 1888, he was married to Miss Kate Ellett, who for some time had been associate editor 
of the “Indian Missionary.”  Miss Ellett was a graduate of the Missionary Training School of 
Chicago.  She was sent as a missionary teacher by the Woman’s Baptist Home Missions Society 
of Chicago.  Her first work in the Territory was in Bacone University.  After some years of hard 
and successful work among the Cherokees, she was transferred to Atoka, in the Choctaw 
Nation.  On account of impaired health, she engaged in various lighter duties among the 
Choctaws, while acting as associate editor of the “Indian Missionary”, then edited and 
published by Brother Murrow, at Atoka. 

This union gave general satisfaction to the friends of both parties.  Mrs. Murrow is a 
woman of superior culture and genuine piety.  She possesses, to a high degree, industry, tact, 
and good judgment.  Her extensive experience, and love for the work among the Indians, well 
qualified her to be the companion of such a man.  The years that they have spent together, in 
their hospitable home in Atoka, have been happy and useful ones.  Their wide circle of friends 
and especially their many Indian children, hope they may abide among us yet many days. 

Dr. J. S. Murrow is called the Father of Masonry in Oklahoma.  In 1869, he organized the 
first Blue Lodge in Indian Territory after the war; He was the first Worshipful Master.  In 1878, 
he assisted in organizing the first Royal Arch Chapter in the territory, and was its first King.  In 
1883, he organized the first Council of Royal and Select Masters, at Atoka, and was the first 
Thrice Illustrious Master.  He was the first Prelate of the First Commandery, Knights Templar, 
in the territory, and first prelate when the Grand Commandery was organized.  He organized 
the first Chapter, Order of Eastern Star, in the territory, at Atoka, and served for years as 
Worthy Patron, and Grand Patron.  

He was elected first Grand High Priest of the Grand Royal Arch Chapter, at its organization 
in 1890 serving one year; he was then elected the Grand Secretary, serving in that position to 
the present time.  He has held, and faithfully filled, many other offices and positions of honor 
in Masonry.  For faithful service, he was elected by the Grand Commandery, Knights Templar, 



Honorary Grand Commander, and presented with a Grand Commander’s jewel.  In October, 
1909, the Supreme Council of the 33, at Washington, D. C, conferred upon him the “33” 
honor, the highest degree on Masonry. 

                 



Chapter VII 

     Twenty Years of Sowing and Reaping – 1840-1860 

    The Cherokees – 1840-1860 

At the opening of this period, there were about 95,000 Indians in the Indian Territory.  
They belonged to twenty-three different tribes.  The general boundaries were pretty well 
fixed at that time and were about the same as the present boundaries of Oklahoma State. 

Rev. Isaac McCoy said, about this time:  “Most of the immigrants who have had time to 
recover from the damage sustained in their removal, are improving their condition.  Some 
tribes have already laid a solid basis of civil and religious institutions; others are following 
them at greater or less distance.  The whole is assuming the appearance and customs and 
enjoyment of a civilized community:  and as order is restored, and the social relations of life 
promoted, they are brought within the reach of religious instruction, from regular attendance 
upon which the unsettled state of their affairs has prevented them.” 

From 1840, the growth and progress of the civilized tribes in civilization and material 
development reads like a fairy tale.  In spite of the irreparable loss and discouragement 
incident to their removal, they bravely faced the future and began over again to build homes, 
cultivate farms, organize governments, establish schools and churches and win back the 
blessings of civilization that had been wrested from them along with their lands and homes in 
the East.   

Speaking of the Cherokee Nation, Helen Jackson, in “A Century of Dishonor”, said:  “The 
progress of this people in the ten years following the removal is almost past belief.  In 1851, 
they had twenty-two primary schools, and had just built two large houses for a male and 
female seminary, in which the highest branches of education were to be taught.  They had a 
temperance society, with three thousand members, and an auxiliary society in each of the 
eight districts into which the country was divided.  They had a Bible society and twelve 
churches; a weekly newspaper, partly in English and partly in Cherokee; eight district courts, 
two circuit courts, and one supreme court.  Legislative business was transacted as before, by 
the national council and committee, elected for four years.  Nearly one thousand boys and 
girls were in the public schools.” 

The religious development had kept pace, fairly well, with the material development.  
The churches that came with the Cherokees from the East had multiplied many times all 
through this period and great revivals of religion were the order of the day; especially was 
this true among the Cherokee. 

These Indians took the matter of government and law enforcement seriously.  The nation 
was honeycombed with temperance societies, and the soul-destroying liquor was hated and 
fought with a vehemence and unanimity not often reached by their white brothers.  “The 
Cherokee Messenger”, the first paper published in Indian Territory was devoted largely to the 
exploiting of the temperance societies.  One of the foremost workers in the temperance 
societies was Jesse Bushyhead, Chief Justice of the Cherokee Nation. 

When Jessy Bushyhead led his division of the Cherokee Nation into the Indians’ new home, 
he settled at a place not far from the present town of Tahlequah.  A great many of the Indians 
clustered around their chief and they called the place Baptist.  It was, at first, the principal 



settlement in the Cherokee Nation.  One of the first things provided for was a place for 
worship.  Regular preaching services were held from the beginning of the settlement.  
Churches and preaching places sprang up all over the nation. 

In 1842, Mr. Evan Jones secured a gift of a printing press and type, in English and 
Cherokee, from the Mission Board in Boston.  This had to be transported overland all the way 
from Boston, except where rivers could be used.  With the printing outfit came Mr. H. Upham, 
a printer.  Mr. Jones had built a log house for the purpose, and when the press arrived it was 
installed in the house, and began, thus, the great work of creating a literature for the Indians 
of the new country.  

They printed parts of the Bible, hymn books, tracts, and such other literature as they 
thought would tend to strengthen the people, intellectually and morally.  Naturally, a large 
part of the printing was in the interest of temperance.   

The printing was for the most part in the Cherokee language, using the phonetic 
characters invented by Sequoyah, a comparatively illiterate Cherokee, before they left their 
home in Georgia. This printing press continued its enlightening and evangelistic work until it 
was destroyed by Guerillas during the war.  

In August, 1844, was issued from this press the first copy of the first newspaper published 
in Indian Territory, and it was a Baptist paper.  It was called “The Cherokee Messenger”, and 
issued monthly at fifty cents a year.  I have in my possession bound copies of the paper as of 
May, 1846.  I found these files in the possession of Mrs. Eliza Alberty, of Tahlequah, a daughter 
of Rev. Jesse Bushyhead.  It is neatly printed on good paper.  It contains translations of the 
Bible and Farley’s “History of the World.”  Besides this, there is religious and general news. 
This beginning of literature in Indian Territory is of such interest and importance that I quote 
from the prospectus of the first issue: 

 
        Cherokee – Baptist Mission Press.  H. Upham, publisher.  Prospectus of the Cherokee 
Messenger: 

“The Cherokee Messenger will be published on the first of every month, in numbers 
consisting of at least sixteen pages, octavo.  It will contain translations of the Scriptures and 
other standard works, suited to the present condition of the Cherokee people.  Also, it will 
contain interesting intelligence from brethren connected with the various mission stations 
throughout the Indian country and elsewhere; communications relating to the progress of 
temperance, or pertaining to the intellectual, moral, and religious improvement of the 
Cherokee, and other Indian tribes. 

“The Messenger is not designed to be a controversial work.  The great object which we 
wish to accomplish is to furnish a religious publication which will meet the wants of the 
Cherokee brethren of all denominations: and desirous that our efforts may be crowned with 
success, we solicit the kind cooperation of the friends of Christ, of every order, to aid us in 
the diffusion of religious truth, and that this portion of the earth may soon become 
enlightened, and each be supplied in his own language, with the knowledge of the wonderful 
works of God, and of the way of life and salvation through the merits of the crucified 
Saviour.  

“Terms of payment: the price of the Messenger is fifty cents a year, payable in advance.” 
There follows a long list of official representatives of the paper, several of them in each of 

the seven districts of the Cherokee Nation.  We note in this paper a most interesting 



advertisement, which we quote to give our readers an idea of the educational ideals of that 
early day among Cherokees. 

Advertisement of the Cherokee Female Seminary, connected with the Baptist Mission. 
“The third session of this school, commencing Monday, September 2nd, and will continue, 

without vacation, until July the 13th, 1845; in three successive terms, of fifteen weeks each, 
under superintendence of Miss Sarah Hale Hibbard. 

“Instruction will be given in the common elementary branches; also in the nature of 
sciences, moral and intellectual philosophy, civil and ecclesiastical history, and the Latin 
language. Biblical instruction will be particularly attended to. 

“The design of this school is the improvement, subsequent usefulness, and ultimate 
happiness of these young ladies of the Cherokee Nation who may share its advantages.  Such 
a course will, therefore, be pursued, as it deemed best adapted to lead the mind to correct 
habits of thought, and lay the foundation for a through, systematic, and practical education. 

“The aim will be not only to develop and call into action the intellectual faculties, but to 
inculcate the pure principles of morality and the Christian religion. 

“Punctuality in attendance upon all of the exercises and obedience to the regulations of 
the school will be required.  Regular attendance at public worship and Sabbath School will 
be expected. 

“Board may be obtained at Widow Eliza Bushyhead’s at $1.25 per week, including 
washing, or one dollar per week without washing.” 

                                                                               Evan Jones. 

The paper was heartily welcomed by the people and had a fairly successful career for a 
little less than two years.  The religious and educational value of that printing press can never 
be computed, but it certainly became the leading factor in the intellectual and spiritual 
development of the Cherokees.  It enabled the missionaries to multiply their usefulness many 
times. If, in our present foreign mission fields, a printing press would be equally as effective, 
it would seem the part of wisdom to send a printing press along with each missionary who 
goes to open up a new work. 

Rev. W. P. Upham and wife came into the Cherokee Nation as missionaries in the early part 
of the period under review and spent eighteen years in this work.  He was both a preacher 
and teacher. He conducted a school for young ladies, probably succeeding or cooperating with 
Miss Hale.  Mrs. Garry E. Quarley, oldest daughter of Rev. Jesse Bushyhead, who died at 
Baptist, February 23, 1907, seventy years to the day after landing in Baptist, was one of his 
pupils and remembers well his faithful work, teaching all the week and preaching in the 
school house at some other point on Sunday.  When the war broke out, he went to Kansas as a 
frontier missionary. 

There were a few white preachers among the Indians during this period.  They were the 
missionaries sent out by the mission board.  There were many Indian preachers, some of them 
great preachers.  Then there were a goodly number of Negro preachers, slaves of the Indians, 
for the most part.  It seems to have been the rule for all of these preachers—white, red, and 
black – no matter what they did all week, to all go afield on Sunday and preach the gospel.  
There seems, generally, to have been no lack of people ready to hear the preachers. 



Colonel Lewis Downing, the leader of the great Downing party, in the Cherokee Nation, 
was a Baptist preacher before the war, a soldier and preacher during the war, and again a 
preacher after the war. After the war, he was elected Principal Chief, Governor of the Nation. 

D. W. Bushyhead, son of Rev. Jesse Bushyhead, a leader among the Cherokees, 
accompanied Rev. Evan Jones to the Baptist Anniversaries, held at Pittsburg, Pennsylvania, 
1852.  Their speeches before that body made deep and lasting impressions and great impetus 
to the cause of Indian missions.     

The multiplying of Christians and churches among the Cherokees went steadily and rapidly 
forward, up to the breaking out of the Civil War in 1861.  The beginning of the war was the 
breaking up of practically all of the organized work among the Indians in Indian Territory, as 
well as among the white people all over the Southland.  It was a severe test of the 
genuineness of their faith.  Scarcely could their religion have had a harder trial.  One of the 
worst features of it all was the enforced retirement from the field, of the white missionaries, 
who had been their leaders and guides, both in civil and religious affairs. But these Indians 
had seen trouble before, and their religion was no temporary affair. They proved its 
genuineness by the steadfastness with which they clung to in times of greatest trials. 

After the close of the war, 1866, Dr. E. E. L. Taylor, Associate Corresponding Secretary of 
the Home Mission Society, visited Indian Territory.  His report on the status of religion among 
the Indians is interesting and tells the story of their faith and faithfulness as seen by an 
outside but interested witness.  Among other things, he said:  “A more successful protestant 
mission can hardly be named on the face of the globe than is found among the Cherokee tribe 
of Indians. 

“The Board of Boston, prior to the war, and before it was transferred to the Home Mission 
Society, had not a single mission – Asiatic, European or African – which, for the expenditure of 
men and means, returned in conversions more gracious or soul-satisfying results, than the 
Cherokee mission. 

There were literally thousands who had been converted, and given the best evidence 
possible, in life and in death, of the genuineness of their faith in Jesus Christ.  No more 
efficient nor devoted preachers have been raised up on any foreign mission field, than have 
been and are today to be found among the Cherokee Indians. 

“As a nation, they have suffered terribly by the devastations of both the Northern and 
Southern armies, during the late conflict.  The Cherokee Nation was the Virginia of the 
Southwest, over which now one army and now the other, marched, each leaving little 
undestroyed, which was found in the hands of their enemies.  As a people, however, the 
Cherokees were true and loyal to the United States Government to the end, and sent into the 
field a larger number of Union soldiers, in proportion to their population, than New York or 
Massachusetts.  Not a little of this noble self-sacrificing patriotism is to be ascribed to the 
Christian principles and the examples of the Joneses and the Baptist ministry whom they 
raised up and taught.  I could easily establish this statement.  They have gained their social 
and intellectual status chiefly through the influence of Christian missions.  Less than fifty 
years ago, they were wild barbarians.  Behold what God hath wrought.” 

The Choctaw – 1840-1860 



In the point of development, intellectual and spiritual, the Choctaw, in the period under 
review, seem to come next to the Cherokees; with the Creeks, and Seminoles, close after.  It 
will be remembered that the Choctaws and Chickasaws had combined under one tribal 
government and are generally known as the Choctaw Nation.   

The Kentucky Mission Society attempted to conduct an Academy for the Choctaws at Blue 
Springs, Kentucky.  It had a patronage of Col. R. M. Johnson and the government.  It began in 
1818, and its career, though brief, was honorable and useful. 

Indians, at that time, were unwilling to send their children away to another state to be 
educated.  This school, however, has left one monument to its usefulness that forever 
compensates for the expense of its establishment: that is the conversion, while a student 
there, of Peter Folsum, the first Choctaw to become a Baptist, and a powerful factor in the 
planting of the gospel among the Choctaws. 

In 1844-45, began a movement resulting in the establishment of Armstrong Academy, in 
the southern part of the Choctaw Nation.  Professor Ramsey D. Potts, for ten years previous to 
that time a government teacher among the Choctaws, was the main promoter and the 
principal of the academy.  Mr. Potts, like several other founders of our Baptist work among 
the Choctaws, was supported by the government as a teacher, and recognized by the Baptist 
General Convention as a missionary of their board.  The government wisely selected Christian 
men and women for teachers and encouraged them in the planting of Christian churches and 
institutions as the best means of promoting civilization among the Indians. 

The Choctaw Nation had an annuity from the government each year, and part of it was 
devoted to supporting teachers in the schools.  Mr. Potts and his co-laborers received a part of 
this money.  There were associated with him in the academy and mission work, Rev. P. P. 
Brown and wife, Rev. H. W. Jones, Mrs. R. D. Potts, and Miss Chenoweth. 

Reports from the school to the Board of the American Indian Mission Association, in 1846, 
show an attendance of thirty-five pupils.  Their educational attainments were quite meager, 
notwithstanding the fact that many of them were most grown, as a classification shows.  
There were eighteen learning the alphabet, four commencing to spell, four beginning to read, 
three in the first reader and two in the second reader.  Yet the progress of these pupils was 
astonishing and gratifying. 

Armstrong Academy became a most effective agency for the promotion of the gospel. Mr. 
Potts, himself a teacher, gave his unstinted service to the evangelizing and training of the 
Indians, and very liberally of his own means to help support others who were not supported by 
the state.  In writing to the board in July, 1846, he says:  “We constituted a church at this 
place on July fourth, and there have been added to us during the year nine by baptism, one 
white and eight Indians.”  Going on, he pleads most earnestly for a man of deep-toned piety 
to give all of his time to traveling and preaching, and asks the privilege of giving out of his 
own slender income one hundred dollars, toward his support, if only the Baptist hosts will 
provide the balance.   

There was a farm connected with the academy and conducted under the direction of the 
missionaries.  Products of the farm went to the support of the school.  Besides this school, 
there were schools conducted by Miss Osgood and Miss McCoy. 

In 1846, there were, among the Choctaws, three churches and over three hundred 
members, thirty to forty of them baptized that year.  Canadian Church, according to the 
report of Mr. Smedley, had about eighty members at that time.    



Mr. Potts, writing about a meeting about that time, gives a good idea of the careful 
conscientious way the missionaries usually progressed in winning from among the untutored 
Indians disciples of the blessed Master, who for faithfulness and loyalty challenge the 
admiration of the world. 

“Ten of our boys presented themselves for baptism.  After examination of them, we 
thought it best that seven of them should wait a little longer, as we did not feel so well 
satisfied with them.  Three of them were received, and in the presence of the congregation, 
they were baptized in the name of the true God.” 

Here, Mr. Potts speaks of his wife, a cultured and very devoted woman, at this time much 
afflicted, meeting him at the water’s edge as he went down to baptize, reminding him of the 
time, ten years before, when they covenanted together as a church of four members.  He 
cannot help contrasting that time, when there were none to sympathize and encourage, and 
many to discourage and obstruct, with the great throng of sympathetic people on the bank of 
the river, many of them brethren and sisters good and true. 

The work among the Choctaws, up to the breaking out of the war, had its varying season 
of advance and decline. A lack of strong, well-equipped leaders, to give their entire time to 
the work, hindered them from growing steadily and rapidly as the more highly favored 
Cherokees.  Still, there was continual growth in numbers and culture, up to the coming of 
that cruel war; with is blighting, withering, scorching breath, which dried up the very 
foundations of progress in civil and spiritual life.   

Mr. Potts continued with the Armstrong Academy about ten years and did a vast amount of 
good, constructive work for the Choctaws.  About 1853 to 1854, he was succeeded by Rev. A. 
G. Moffatt, under appointment of the Home Mission Board.  Mr. Moffatt remained about four 
years, during which time the Armstrong Academy was transferred to the Cumberland 
Presbyterians, and in their hands in ceased to exist. 

The Creeks – 1840-1860 

The period under review, among the Creeks, opens into a rather stormy time, religiously.  
Much effective work had been done, and there were many Christians, and some pretty strong 
churches.  Their teachers among the government schools were the principal preachers and 
leaders.  There were some quite effective Negro preachers, among the Creeks, at the opening 
of this period. 

The council of the nation, and its principal chiefs and leading men, were almost 
unanimously opposed to the preaching of the gospel in the nation.  The council had gone so 
far as to declare, by unanimous vote, that the preaching of the gospel in the nation was 
inexpedient. 

In 1842, Rev. Evan Jones, from the Cherokee Nation, visited the churches of the Creek 
Nation.  He was received with great joy by the old Ebenezer Church.  He found the work 
being carried on, and quite successfully, by two Negro men who were both steady, reliable 
men, holding the confidence of all the people.  Brother Jacob was ordained, and both were 
said to be good preachers. 

In 1843, Mr. Kellam visited the field and found a revival in progress.  About one hundred 
had been baptized by Jacob.  Some of them were white people and some Negros, but most of 
them were Indians.  Another man, James Marshall, also preached.  The revival was quite 



general.  There was preaching at different places and prayer meetings held most every night 
in different parts of the nation. 

It was about this time that the Creeks held a national council and passed a new law 
forbidding any Indian, or Negro, to preach the gospel in the nation, under penalty of 
whipping, and no white man could preach the gospel without special permission.  These were 
discouraging times for the Christians and the churches.  But the council, though unanimous, 
and embracing the leading men of the nation, had undertaken to banish the Man of Galilee 
from hearts and homes where He was a welcome guest, and that was more than any nation 
could do. 

About this time, the board appointed one of the government teachers, Rev. Eben Tucker, a 
missionary to the Creeks.  He advised that they meet at convenient points just over the line 
in the Cherokee Nation.  The Choctaws also welcomed the Creek churches on their border.  
The Seminoles refused to acquiesce in the law passed by the Creeks, so the intrepid preachers 
of the gospel could preach all around the Creek Nation, and no power could keep the people 
from going out to hear. 

Mr. Tucker, at a little later date, reports that the Ebenezer Church had about one hundred 
members, and the Canadian Church, an hundred and twenty.  He wrote in 1845:  “The 
progress of religion in the nation is cheering.  Five individuals have been cruelly scourged, but 
remain faithful.”  Many of the faithful Christians were whipped almost to the point of death, 
but there has come down to us no case of any one of them denying the faith.  Their 
steadfastness was too much for even the stern measures of an Indian council. 

The large and powerful McIntosh family, who were descendants of the great chief, William 
McIntosh, was among the strongest opposition of the gospel being preached in the Creek 
Nation.  But, in due time, his own family were reached, and three of his grandsons became 
Baptist preachers.   

It was in the heat of these persecutions that a great, really great, Indian character, 
Joseph Islands, began preaching the gospel.  He was threatened many times, and frequently 
saw his brethren, and sisters too, receive the penalty of fifty lashes, laid on by hands that 
were far from gentle. 

But God spared him from suffering, and humiliation, of such an ordeal, though he never 
slackened his zeal in preaching the gospel.  To his faithful stand, and strong personality, is 
largely due the breaking up of the persecutions in the Creek Nation.   

Up to about eight years ago, there lived on a farm near Eufaula, Oklahoma, an Indian 
woman, Aunt Sallie Logan, who bore on her back, to the day of her death, the scars left there 
by this cruel persecution.  She was said to be the last Indian ever whipped in the Indian 
Nation for praying.  Her story, as told by others, ran like this:  she was whipped the usual fifty 
lashes, leaving her mutilated and almost exhausted.  When her tormenters were gone, she 
went down to the spring, that still bubbles up near Old North Fork Town; and an Indian 
maiden, blessings on her memory, washed her back and dressed her wounds as best she could.  
Then the sufferer walked ten miles and heard Joseph Island preach the gospel that same 
night. 

Through all the long years of her life, she bore in her body the “marks of the Lord Jesus.”  
She was accounted, by all, indeed a mother in Israel, and her children have come to 
honorable estate in her nation.     



In 1842, the American Indian Mission Association was founded, with Rev. Isaac McCoy, 
Corresponding Secretary, and headquarters at Louisville, Kentucky.  This association took over 
practically all of the missionary work being done by Baptists in Indian Territory, and proved a 
most effective agency for the upbringing of the Kingdom among the Indians. In 1846, Isaac 
McCoy died, and there was no one to take his place.  There were many thousands of people, 
and among them many good men who loved the Indian mission work, and were ready to give 
their best service to it;  but it is no disparagement to them to say that none of them could 
equal their great secretary in that service.  Still, though the workers were stunned, and the 
Indians and missionaries bewildered, the work must go on; and God found other men to carry 
the work forward.  

Joseph Islands was just coming up to the climax of his glory-crowned career among the 
Creeks.  His co-laborer and successor, A. L. Hay, soon came on the field.  In 1849, came the 
incomparable H. F. Buckner, and his strong personality and platform ability soon placed him in 
the lead of every good work in the Creek Nation.  Though most of his work was done among 
the Creeks, nevertheless, his prominence there, and his frequent visits to the other tribes, 
gave him great influence among them. 

By 1850, the active legal persecutions had ceased and the workers had only to contend 
with the stubborn inertia of the Indians in propagating the gospel.  This changed condition 
had come about because the intrepid heralds of the gospel had broken into the citadels of 
heathenism, and captured its chieftains.  

During a camp meeting, held by A. L. Hay, General Chilly McIntosh, son of General William 
McIntosh, was converted.  He was the most intelligent chief of the nation, and by far the 
most influential.  His open stand for Christianity naturally caused other leading men of the 
nation to give it a hearing and favorable consideration.  While the revival fires were burning, 
they swept through all ranks, affecting the Indians, the Negros, and the white people too, 
though there were very few of the latter in the nation at that time.    

In 1851, the Muskogee Baptist Association was organized. This was the first association 
organized in the Indian Territory.  Of the history of this body before the war, we have found 
almost no dependable accounts.    

In 1857, Rev. J. S. Morrow, supported by the Rehoboth Association of Georgia, came to the 
Creek Nation and joined Rev. H. F. Buckner in the work among the Creeks.  After about two 
year’s work in the Creek Nation, with frequent missionary trips into the Seminole, Choctaw, 
Chickasaw, and Cherokee Nations, he moved to the Seminole Nation and opened up the work 
there.  Work among the Seminoles was richly blessed.  Many were converted, among them 
John Jumper, an influential chief.  The war came on and soon put a stop to settled and 
organized work.  

In 1858, Rev. R. J. Hogue, of Georgia, came as a missionary to the Choctaw Nation, under 
the appointment of the Home Mission Board of the Southern Baptist Convention.  He was a 
good man and devoted to Indian mission work.  From that time to the close of his long life, he 
labored faithfully for the evangelization of the Choctaw Indians and the pioneer white people 
who came to the nation.   

In the fall of 1858, Brother Hogue organized a church in Panola County, Chickasaw Nation.  
This was the first church in that nation, according to Bro. Hogue’s own statement, in a brief 
history of the Choctaw Baptist Mission, published in the minutes of the Choctaw and 
Chickasaw Association, 1872. 



In 1859, Rev. Willis Burns, appointed by the Home Mission Board of the Southern Baptist 
Convention, came to the Choctaw Nation as  a missionary, and located at Skullyville, doing 
general missionary work in that region. 

In the year 1860, there was formed an association of Choctaw churches.  The first meeting 
was with the Philadelphia Church, Blue County, Choctaw Nation.  The following churches were 
represented by messengers:  Rock Creek, Elder Lewis Cass and Pierer Juzan; Cedar Creek, 
Misshonubbee and Yakatabi; Philadelphia, Elder R. J. Hogue, missionary; Benjamin Wright and 
John Lawson; Ephesus, Elder Alphred Wright, Lymon Holston and Ishkitini Homer; Good 
Springs, Timothy Byington and Charles Caleb. 

This association was named Ramsey Baptist Association, in honor of the veteran 
missionary, Ramsey D. Potts.  It met again in September, 1861, with the church at Cedar 
Creek, Skullyville County.  Elder Willis Burns was moderator.  There was a large attendance 
and sessions held for three days.  The place was appointed for the next meeting, which was 
to be with the Good Spring Church, Panola County; but that meeting was never held.  The 
troublous times of the war came on and the Ramsey Baptist Association met no more. 

The Seminoles – 1840-1860 

The work among the Seminoles was commenced by the Presbyterians, in 1852.  Rev. John 
Lillie and Rev. Robert Ramsey were the first missionaries.  Their work was fairly successful 
and a good school, and also a church, was established.   

Dr. J. S. Murrow gives the following account of the Baptist work among the Seminoles, 
prior to the war: 

“Rev. Mundy Durant, a Negro Baptist preacher among the Creeks, began visiting and 
preaching to the Negroes among the Seminoles.  He was not a slave; but was an earnest and 
good preacher.  A church was organized in 1854, at first composed wholly of Negroes. 

“The first Seminole convert was James Factor, quite a prominent man, a good interpreter, 
and a warm friend of the chief, John Jumper.  The Seminoles were very indignant.  Factor was 
arrested and brought before a large council.  Some advocated that he be shot; others, that he 
be expatriated; and others, that he be severely beaten and compelled to renounce 
Christianity.  He remained firm, and declared that he would never renounce his new-found 
hope and joy.  Chief Jumper had himself secretly become interested in Christianity, through 
the Presbyterian missionaries, and sought to release Factor.  The trial was put off from time 
to time, until public indignation was allayed, and Factor was pardoned. 

“Some time after, Jumper was converted, and united with the Presbyterians.  About this 
time, Rev. John D. Bemo, a half-breed Seminole, who had been partially educated by the 
Presbyterians in Philadelphia, was sent out by their board to reinforce the work in the Creek 
and Seminole Nations.  He settled among his own people.  Afterward, he met Rev. H. F. 
Buckner, a Baptist missionary and some of the Creek preachers, became converted to the 
Baptist faith and practice, and was baptized and ordained. 

“In 1857, J. S. Murrow was sent out by the Southern Board, from Georgia, and settled 
among the Seminoles on Little River.  Bemo and Murrow worked together, and the Holy Spirit 
blessed their labors abundantly.  Several churches were organized among the Creeks.  In 
1859-60, the Seminoles moved sixty miles further west to a reservation set apart by the 
United States government.  In this new country, in the spring of 1861, Mr. Murrow organized 



the first Baptist church among the Seminoles.  It was called E-su-hut-che (Ash Creek).  Chief 
John Jumper was one of the first to unite with it by baptism, after its organization, he having 
become converted from Presbyterian to Baptist faith and practice. 

“The history of his conversion is quite interesting.  The church grew rapidly.  Baptisms 
were frequent.  But, alas, the dark days of the war drew near.  The Indians were forced to 
take sides.  Half of the Seminoles chose to remain loyal to the United States.  They removed 
and fled to Kansas with their wives, children, stock, and all else they could carry.  The 
warriors of the other side mustered as soldiers in the regular Confederate Army.  Ere long, 
their families, too, were compelled to become refugees.  They removed south, toward Texas.  
The whole country was full of outlaws.  White guerrillas, from both sides, led by a few Indians 
of the lawless disposition made the territory a common raiding ground.  Stock of all kinds was 
driven both north and south, and sold to the armies.  It was an awful time!  Robbery, murder, 
lawlessness were rampant.  The passions of red and white were given loose rein.  Each side 
devastated the possessions of the other.  Even the missionaries were divided.  Mr. Bemo went 
north; Mr. Murrow, south.  The Seminole church was nearly all with the southern wing.  
Churches among all the Indian tribes were all broken up, because all the tribes, except the 
Choctaws and Chickasaw, were divided and became refugees from their homes.  The Seminole 
Church, however, continued intact.  Mr. Murrow remained with his people.  There were 
several thousand Seminoles and Creeks and he was appointed by the Confederate 
Government, Subsistence Agent for the destitute Indian women, children, and old men.  He 
bought large quantities of beef, cattle, corn, meal, flour, salt, in Texas, and distributed the 
same to them. 

“At the same time, the mission work was interrupted.  The camps were necessarily moved 
every few months.  The erection of a large arbor, in the center of the camp, was usually one 
of the first things attended to.  Meetings were held regularly.  Only one Lord’s Day, during the 
three years of this camp life, was there no service.  Mr. Morrow baptized over two hundred 
Indians during these years.” 

About the close of the war, James Factor and John Jumper were ordained, and returned 
with their people to their ruined and desolate country, to rebuild homes, schools, and 
churches.  Mr. Murrow went to Texas, and taught school for a time.  When he did return, in 
1866, he settled among the Choctaws, but had general oversight of the work among the 
Seminoles, and frequently visited them. 

Among the Civilized Indians, of Indian Territory, the gospel has in almost every case, won 
its first victories among the stronger men.  The Seminole Nation was no exception to this rule.  
Beginning with the leading men of the nation, it soon made headway with the common 
people. 

In the Foreign Mission work, the above rule will be found, in most cases, to have worked 
exactly the opposite way.  This may be accounted for on the ground that the Indian, always 
gives a candid and serious consideration to every problem placed before him, especially if it 
comes from one whom he accounts a good man.  This custom secured for the gospel a candid 
hearing by the wisest and most influential men in each nation.  The Indian is like other men: 
when he gives the gospel a fair hearing, it will find its way into his heart and he will follow 
the Lord into His kingdom. 

In closing the narrative of the work of this period, the author would express regret at the 
meagerness of the data concerning many important events, and especially his inability to 



more extensively honor the faithful ministers and laborers who bore the burden and heat of 
these trying times.  There were hundreds, especially among the Indian preachers and 
members of churches, whose faithfulness has won for them a crown of joy.  Many of these are 
worthy of special honor, and yet we have not been able even to mention them by name. 

It is particularly noticeable, all through this period that the Indian, were converted, has 
clung to his faith with tenacity that is refreshing, as compared with the come-easy, go-easy 
methods extant in many religious movements today.  It was a rare thing for any Indian to ever 
go back on his profession, and if he did, he was almost sure to repent, in the good old Baptist 
way, and come back to his first love. 

At the close of this period, the political sky is covered with dark and ominous clouds.  
Threatening storms and earthquakes are chasing each other in quick and terrifying succession, 
all over the new republic, threatening to crumble its foundation, and shatter its 
superstructure.  Secession was in the air.  War was freely talked of and confidently expected.  
In facing that awful deluge of calamities, the Indians of the Indian Territory, only a few years 
in their new homes, and only a generation from heathenism, born and reared in the South, 
large slave holders, clinging with a deathless grip to the independence of each separate state, 
or tiny nation, ye bound to the Union, by the most solemn bonds of treaties through 
numberless years, holding all their titles, guarantees of protection and independence, from 
the Great White Father of Washington, he had more to lose and less to gain by the war than 
anybody.  Whatever he did, and whichever way the issues of the war turned, the Indians were 
sure to be robbed and plundered. 

On one hand the Indian’s natural love of peace, and veneration for his homeland tribal 
customs, held him back from the war.  It was not his fight, and he had no business in it.  If he 
were in, he endangered all in the world he had, and there was absolutely nothing for him to 
gain by it. 

On the other hand, there were solemn obligations of numberless treaties, every one of 
them binding him to join the United States against any enemy.  Then the Indian’s well-known 
loyalty and his patriotism, which amounts with him to a passion, must be considered.  The 
conflicting motives and confusing appeals harassed and annoyed and unsettled him.  If one 
thing did not move him, another would. 

The states responsible for, and supposedly carrying on the war, figured on the percent of 
their able-bodied men who would go to war, but these little Indian nations just sent, either 
north, or south, all they had.  An able-bodied Indian could not stay at home while his country 
needed him, and maintain his self-respect. 

The breaking out of the war was, in a very real sense, the end of the original idea of the 
sainted Isaac McCoy:  “A territory for the Indians, within, and yet never to be a part of, the 
United States.”  When what was left of the Indians came back from the war, the white man 
and the wild Indians came, too, and the Indian Territory was no more. 



Chapter VIII 
 Gathering up the Fragments  1860-1870 

As soon as the war closed, the Indians returned to their desolated farms and ruined 
homes.  About all that they found was the land.  They had to begin all over again to build 
homes and develop the land.  They had lost many of their men, and all of their property, 
during the war, and when they returned they found that even their land titles, and treaty 
concessions made to them by the United States, were seriously jeopardized as a result of 
their part in the war.  The Cherokee, who were for the most part loyal to the Union Army, 
found that new treaties must be made and they must make concessions to the white man.  
This time it was railroad privileges that were wanted. Here, the helpless Indians made their 
last stand for “The Indian’s Home.”  In renovating old treaties and making new ones, the right 
of way for railroads must be given.  Wise Indians saw what was coming, and knew what it 
meant, but they were powerless to help themselves.   

With the first railroad concessions, the thin edge of the white man’s irresistible progress 
entered the last home the Indian nations will have in this world.  True, the railroads did not 
build for a few years yet, but it was during that defenseless time of reconstruction that the 
white people came in and began to assume the lead in the more advanced phases of trade 
and commerce.   

Negros in Indian Territory were quite numerous.  After their freedom, they were given 
inheritance, in the tribal possessions, the same as the Indians had.  The Indians and Negros, 
like the Whites and Negros, had gotten along well together before the war, because one was 
master, and the other servant, but now the Negro was free, and the two peoples began to 
draw apart, in school and church.  In a social and business way, they drifted farther and 
farther apart.  These conditions further complicated matters. 

In 1860, the American Bible Society published the New Testament in the Cherokee 
language, using the phonetic characters invented by George Guess.  In 1865, Rev. J. B. Jones 
came back as a missionary to the Cherokees, and worked with them ten years.  He was a 
strong leader and a good organizer.  In fact, he had been working for them, by translation and 
publishing of the New Testament and other literature, during the war.  On his return, that 
work was all turned to good account.  He served the government as agent for the Cherokees.  
This supported him, and gave him means with which to help in all religious enterprises.  His 
liberality was limited only by his ability to give. 

In 1867, the mission was moved from Baptist to Tahlequah; and an hundred and sixty acres 
of land, near the heart of the city, was given by the Cherokee council, and a splendid mission 
house was built.  Mr. Jones was the leader of this work.  He lived in the mission house, and 
paid rent all the time, besides giving large sums of money for the support of the school.  He 
preached continuously and without salary. 

At the breaking out of the war, the Cherokee Baptists numbered thirteen hundred.  There 
were thirteen meeting houses, four native ordained ministers, and many licensed.  At the 
close of the war, they were greatly reduced in numbers.  In 1870, they were able to report to 
the association five hundred and seventy-six members. Including the Negroes, there were 



about four hundred more not identified with the churches, and possibly some churches not 
reporting. 

In 1865, the American Baptist Home Mission Society took over from the Missionary Union 
the direction and support of all the work among the Indians. 

By the year 1871, the Mission Boards had sent, all told, to the Cherokees, sixty 
missionaries, and there had been reported two thousand converts.  As soon as the war clouds 
lifted, the Seminoles returned to their homes and began to build, and organize, settled 
churches.  John Jumper and James Factor were ordained, and took the lead in the work.  
They were men of influence, and quite capable in leadership.  The work among them grew 
apace. 

John Jumper, the principal chief of the Seminoles, lived two miles west of the present 
town of Sasakwa.  Naturally, his neighborhood became the chief settlement in the nation.  In 
1868, John F. and Jackson Brown started a general supply store about a mile and a half from 
John Jumper’s home.  This business was continued at that place until the Frisco railroad was 
built, in 1901, and then it was moved to Sasakwa.  At first, goods were hauled in wagons to 
and from Baxter Springs, Kansas, where the nearest railroad was located.  Later on, the road 
came to Muskogee, and then to Purcell.  John Brown still lives at the same place.  He served 
thirty years as principal chief of the nation.  He is now the pastor of the Spring Church, the 
original John Jumper church, worshiping in a comfortable frame building, about a mile east of 
the governor’s home. 

In the fall of 1866, J. S. Murrow returned to the Indian country, and resumed work as the 
missionary of the Rehoboth Association of Georgia.  He located at Atoka, and busied himself in 
gathering together the scattered remnants of the churches, and reorganizing them into 
permanent and effective churches.  His work extended over the Choctaw and Chickasaw, the 
Seminole and Creek Nations.  He reorganized several of the Creek churches, and deployed the 
increasing missionary force in a wise and strategic way.  He was always given large liberty in 
the selection of play and methods of work.  Still, he always leaned heavily on the advice and 
counsel of his brethren.   

The great old North Fork Church, in the Creek Nation, was scattered, like all the balance 
of them, during the war.  At the close of the war, Negroes settled about the church and Harry 
Islands, a Negro, former slave of Joseph Islands, gathered them into the old church and 
ministered to them.  He was a good man; and the church, as a Negro church, prospered.  But 
the Indians shied off from it, since the Negroes were in the majority, and now free.  If the old 
North Fork Church really has any successor, it is the Big Arbor Church, nine miles north of 
Eufaula, where most of the former Indian and white members placed their membership.  

When Dr. H.F. Buckner returned to the work in 1870, he found his home and all 
improvements about the Old North Town, destroyed.  He preached only a few more times at 
the old church.  New locations were selected to fit the new conditions. 

The Atoka Mission was, at first, an unpromising field.  But conditions soon changed.  
Brother Murrow moved his family there in March, 1867, and soon had an interesting mission 
school, under the supervision of Mrs. Murrow, who was a very capable and godly woman.  It 
was not long until the Sabbath day began to have a different meaning.  Enmity among the 
neighbors gave way to friendship, and crimes and murder became rarer.  In his report in the 
fall of 1867, Brother Murrow said:  “I have four stations, covering an area of about twenty-
five miles in diameter, preaching at two of them every Sabbath, besides the Bible class which 



I instruct every Sabbath.  Prayer meetings are held as often as possible, in the week, and 
private conversations on religion with individuals and families.” 

The Seminole work, just following the war, prospered wonderfully under the leadership of 
James Factor and John Jumper.  The main church was self-supporting.  In 1867, there were 
about three hundred members, and Brother Murrow says he had baptized about half of them. 
By the year 1868, there were, among the lower Seminoles, three churches and two hundred 
and fifty members, fully half of the adult population.  Less than a generation before this 
time, they were fierce savages in the everglades of Florida, and untouched by the gospel of 
civilization.  After repeated appeals from Factor and Jumper, Brother Murrow, pushing aside 
the pressing work, among the Choctaws, came to help in the meeting.  They build a great 
arbor for the occasion, and Indians came from thirty miles to attend.  God wonderfully bless 
them.   

In 1869, Brother Murrow, at the request of the body, visited the Rehoboth Association, at 
its session with the Zion Church in Pike County, Georgia, and made, in person, a full report of 
his nine year’s work for that association.  It was a time of great rejoicing among the Georgia 
brethren.  From their poverty, they had given liberally to keep the work going among the 
Indians.  The wisdom of the investment was apparent and there was great joy at the 
increasing harvest.  However, their missionary came to them under the shadow of a great 
sorrow.  He had buried his devoted wife, who had been carrying her full share of the mission 
work.  Brother Murrow had carried along with him, his little orphaned child, Cogee, and the 
association adopted her and gave her the best that the big-hearted Georgians could supply.  
She was educated at Monroe Female College. 

In the fall of 1870, a cheering report went up from the Rehoboth Mission at Atoka.  Two 
new churches had been organized and one hundred and twenty-one baptized by Brother 
Murrow and his helpers.   

It seems that about this time Missionary Murrow began to realize, as never before, the 
great advantage of using native workers to develop the work.  Ten years of teaching and 
preaching had prepared many of them for usefulness in service.  In his report the association, 
he strongly urged them to join him in enlisting and supporting a native preacher and thus 
multiplying the hand of the missionary.  He asked them to appropriate for that purpose three 
hundred dollars, agreeing to add, from his own salary, another hundred, and the young church 
at Atoka was already giving a hundred.  This, he says, will support five native preachers, with 
what the field can give them.  The association heartily joined with him in this effort. 

Among the Choctaws were four churches and one hundred and seventy members.  The 
Chickasaw Mission had but just opened, but had two churches and fifty-three members.  In 
the entire field covered by the work of Brother Murrow, in 1870, there were ten churches and 
five hundred and eight members.  Five ordained native preachers and four licensed preachers 
were sons of the Rehoboth Mission.  Faithful and efficient were these men. 

In the year 1870, Brother Murrow changed the plan somewhat, by turning over all of the 
work among the Creeks to Dr. H. F. Buckner, who had returned to the work.  He began to work 
more intensively among the Seminoles, and a part of the Choctaw and Chickasaw Nations.  
This separated the labors fostered by the Rehoboth Association from that supported by other 
bodies.  While heartily cooperating with all neighboring mission fields and often exchanging 
work with the mission workers, this plan of keeping his work separate was followed for some 
years, with gratifying results. 



The Cherokee Association met with Tau-wo-sto-yi Church, September 15, 1870; and Levi 
Walkingstick was chosen Moderator Pro Tem, and John B. Jones, Clerk.  At this meeting 
appeared messengers from the Peaceful Traveler’s Church, asking admission in to the 
association.  A foot-note says:  The brethren and sisters of this church came from North 
Carolina in 1867, and joined the main body of the Cherokees in this nation.   When they were 
about to start their move, the church to which they belonged called a council, and they 
organized into a Baptist church.  In view of the long journey before them, and their peaceful 
exit from the land of their forefathers, they were called the Church of the Peaceful Traveler.  
With the blessing of their white brethren in the East, and that of the great head of the 
church, they took their departure, fully organized with pastor and deacons.  Now that they 
are flourishing in their new homes, they still retain the same organization and name.” 

Messengers from this interesting church were:  Rev. John Shell, Rev. T. R. Ferguson, G.F. 
Morris, Ah-ma-su-yi, Spirit Cockrum. 

This association strongly emphasized the need of Sunday schools and recommended that 
one be maintained in every church.  Rev. J. B. Jones was appointed to translate the Articles 
of Faith, Covenant, and rules of order, as published in the Baptist Church Directory.  The 
association pledged the means to pay for the work. 

During the session of the association, the oldest preacher in the association, Rev. Too-
Stoo, pastor of the Round Spring Church, the largest in the association, died.  A memorial 
sermon was preached by Rev. C. A. Batman, and interpreted by J. B, Jones.  “At the close of 
the sermon, the invitation was given to the anxious, and about sixty persons came forward for 
prayers.” 

Rev. Levi Walkingstick was elected missionary of the association for the next year.  At that 
time, there were about one thousand members, including the Negroes, in the Cherokee 
Nation. 

In 1869, J. S. Murrow organized the Atoka Church, with six members.  It was a small 
beginning of great things.  For many years, this church led all the churches in Indian Territory 
in all good works.  Brother Murrow was the first pastor, and continued in that relation for 
twenty-three years. 

One of the most interesting of all the Indian Nations, is the Delaware.  Their history, from 
the days of William Penn to the present time, is fascinatingly interesting and unspeakably 
pathetic.  Persons conversant with the many Indian nations, generally pronounce the 
Delaware the noblest type of all the noble Red Men.   

As far back as records and traditions reach, the Delaware were a nation of forty thousand 
people, inhabiting the region of the Delaware and Potomac Rivers, and one time the principal 
inhabitants of Pennsylvania.  They were known as the “Lenni Lenape”, or Original People.  
They acquired the name “Delaware” from Lord De La War. 

It was with these people that William Penn made his famous treaty.  The principles of 
peace, goodwill, equity, and respect for the rights of all people, imparted to them by the 
Quakers and early Moravian missionaries, have clung to them all through their national life. 

As the tide of white settlement pressed in on their original homes, they, with other tribes, 
were forced to move west, ahead of the rapidly moving settlements.  Moving west, they 
stopped for a while in Sandusky, Ohio.  In 1820, a band of them came on to Southwest 
Missouri, and stopped.  In 1828, the balance of the tribe from Sandusky met the band from 
Missouri, in the great West, settling between the Missouri and the Kansas River, in what was 



then known as Indian Territory, now Wyandotte County, Kansas.  Here, they though they were 
safely beyond the danger of the tide of white settlement.  They built good homes and 
reached a high state of civilization.  Alas, for Poor Lo, by the time he had subdued the 
wilderness, and built good homes, schools and churches, and become independent and 
prosperous, the white man was again upon him, and he must pull up and leave.  Not because 
he wanted to move or sell, but because the white people, settling all among him, coveted his 
lands and, backed by ages of injustice, ill treatment and prejudice, would not let him stay, 
though ever so good a citizen. 

In 1867, they purchased from the Cherokee, in Indian Territory, 157,600 acres of land in 
the western part of their nation, paying them one dollar per acre for it.  They also bought the 
rights of citizenship in the Cherokee Nation, paying for that $121,824.28.  At the time of the 
removal to Indian Territory, there were but nine hundred and eighty-five of them left.  They 
were well educated and good citizens and a desirable acquisition to the Cherokee Nation, and 
to Indian Territory. 

Christianity gained quite a following among the Delaware, in their earlier history, but 
while in transit to the West, they became involved in a bitter war with white settlers.  The 
entire responsibility for the trouble lay at the door of some vicious bands of other tribes.  The 
white people, with the double incentive of vengeance and robbery, made no nice distinction 
between the innocent and the guilty Indian, but murdered and plundered all alike.  These 
things, together with them being driven, no less than six times, from their own settled and, 
as they thought, permanent homes, created such prejudice against the whites as to except 
not even the heralds of the cross. About the beginning of the nineteenth century, when the 
nation became reduced in numbers, Christianity was entirely eliminated from the nation.   

Baptist interests among the Delaware, in its earlier states, cluster around the Journeycake 
family.  Sally Journeycake was born in 1797.  She became an intelligent woman of very strong 
personality.  She was a white woman, probably full-blood.  She learned the truths of the 
gospel by acting as interpreter for a Methodist missionary. 

She had a long, hard spell of sickness.  Her husband went seventy miles for help and 
remedies.  She fell into a trance that changed the course of her life.  She became the first, 
and only, Christian in the Delaware Tribe, as they moved from Ohio to the West.  She was a 
noble woman, strong and firm and aggressive, in living and teaching the Christian faith. 

December 16, 1817, there was born to this woman, a son, and she called his name 
Charles.  When, in their journey west, they reached the Missouri River, young Charles, twelve 
years old, was among the first to ford, or rather swim, the river.  As he came up the bank, on 
the Kansas shore, he met Isaac McCoy, the apostle to the Indians. 

In 1833, Charles Journeycake was converted, and was baptized by Johnston Likins, a 
Baptist missionary to the Indians in that part of Indian Territory.  He was the first among the 
Delaware, and the first Delaware baptized in the nineteenth century.  He was also, most 
likely, the first person baptized in what is now the State of Kansas, twenty-one years before it 
became a territory. 

In 1837, the Missionary Union sent Rev. J. G. Pratt as a missionary to the Delaware and 
neighboring tribes.  Since 1829, I. D. Blanchard had been a teacher among them.  There were 
a number of other missionaries and teachers, and the work grew steadily and rapidly, keeping 
equal step with the growing civilization and literary progress. 



Young Journeycake soon began preaching; but steadily refused to be ordained, until 1872.  
He was a great hunter and traveler.  His daughter told me that he used to spend most of his 
life riding over the plains, hunting, trapping, and preaching, to the roaming bands of Indians.  
He became a well-known man, far and wide. In 1855, he was elected chief of the Wolf Clan, 
and in 1861, Principal Chief of the Delaware Tribe.  He was unflinching in his honesty and 
unswerving in his faithfulness to his religion. 

As early as 1839, he was solicited, by a company of Delaware, to be their leader in a 
hunting expedition.  He refused to go until all agreed to attend prayers every morning and 
evening in the camp, and bring all of their traps in on Saturday evening.  They all agreed, and 
Indian-like religiously observed their promise, though only one besides himself was a 
Christian.  In 1837, Charles Journeycake was married to Jane Sosha, a Delaware maiden.  
They lived together fifty-six years.  Their two sons died in infancy.  Their eight daughters all 
lived to be grown; all married, all Baptists, all well educated, cultured and active church 
workers. 

Chief Journeycake led his people to Indian Territory in 1867-68 and built his home on 
Lightening Creek, eighteen miles northwest of Vinita, Indian Territory.  He had broad acres of 
rich land, well cultivated, and stocked.  His well furnished home contained a good library, 
with all the latest books and periodicals.  There were musical instruments, and other 
abundant evidences of culture.  Although living far away from social centers, and marts of 
trade, his home contained most of the comforts, and many of the luxuries, of a well-
appointed country home in the old states. 

He went to Washington in 1854, to look after the interests of his people.  From that time 
on, he became well-known as a leading representative of the Delaware, and all told, visited 
Washington twenty-four times. 

We will now reach forward as far as 1866, and pluck a quotation from a speech of Chief 
Journeycake before the Indian Defense Association.  He said: 

“We have been broken up and moved six times.  We have been despoiled of our property.  
We thought when we moved across the Missouri River, and had paid for our homes in Kansas, 
we were safe.  But in a few years, the white man wanted our country.  We had made good 
farms, built comfortable homes and big barns.  We had schools for our children, and churches 
where we listened to the same gospel the white man listened to.  We had a great many cattle 
and horses.  The white man came into our country, from Missouri, and drove our cattle and 
horses away across the river.  If our people followed them, they got killed. 

“We try to forget those things, but we would not forget that the white men brought us the 
blessed gospel of Christ, the Christian’s hope.  This more than pays for all we have suffered.” 

The first church among the Delaware, in Indian Territory, was organized in Chief 
Journeycake’s home.  Eleven members went into the organization.  Ten of them held letters 
from the mission church in Kansas.  Most of them belonged to the Journeycake family, though 
his children did not all come with him to Indian Territory.  Some of his daughters elected to 
become citizens of Kansas and hold land in severalty.  Later on, they sold out and came to 
Indian Territory. 

Rev. S. H. Mitchell, a Baptist preacher who spent some time in the Delaware country, 
about the close of Chief Journeycake’s eventful career, says this church was organized 
November 8, 1871, but I notice in the minutes of the Cherokee Association, September 14, 
1870, this note:  “Brother C. A. Bateman spoke of the Delaware Church, located on the 



western border of the nation.  He said they had been notified of the meeting, and he hoped 
the association would yet have a letter from them; that they were flourishing and desired to 
cultivate fraternal relations with their Cherokee brethren.”  Brother Mitchell is evidently 
misinformed as to the date of the organization.  It is hardly possible that Charles 
Journeycake, who was a strong preacher and very active, zealous worker, would have 
continued in his home four years before organizing a church.  While we have not the exact 
date of its organization, we do know that it was a flourishing church in 1870, and continued 
to grow and prosper for many years, until the growing towns around it drew off its 
membership and weakened it. 

                                      
                                                   

 
  



 Chapter IX  
1870 to 1880 

 At the opening of this period, we come into the time when the printed page is common in 
Indian Territory.  The Baptists were pretty generally organized into churches, with permanent 
and definite locations.  Meeting houses were being built as fast as the resources of the people 
would permit.  Associations began to be organized thick and fast, and nearly all the churches 
were grouped into them.  From this time forth, the associations had minutes printed, and 
preserved the records of what they were doing.  The minutes, about this time, also became 
quite rich in historical matter.   

While the independence of the churches was distinctly recognized, and emphasized, yet 
the churches continued to send all sorts of questions concerning polity, discipline, and 
doctrine, up to the associations, for discussion and advice.  It may be observed, too, that 
many of the brethren were quite willing to discuss such questions and deliver their opinions, 
guarding carefully against the assuming of any authority over the churches. 

There is also observed a desire to preserve the history of the work being done, and we 
frequently happen onto historical sketches of churches, associations, and individuals.  
Unfortunately, however, these sketches often were written by good brethren but not gifted in 
collating historical matter.  This sometimes made interesting reading, but of such a general 
character, and lack of definite statement, as to render much if it unreliable.  In fact, they so 
often wrote for the brethren living, omitting what they knew, with little thought of coming 
generation and what they would not know.  Still, we are under lasting obligation to these 
brethren, and especially to that class of brethren who preserved these minutes, papers, and 
pamphlets. 

In this last class, Dr. J. S. Murrow has cut-classed all of his brethren, and we are indebted 
to him for files of minutes, papers and pamphlets, covering practically all the associations, 
and publications of any interest to Baptists for the next twenty years. 

From this time forward, this territory began to attract the attention, and hold with 
increasing interest, the general bodies of our denomination.  From this time on, there was 
scarcely a great meeting among the Baptist of the territory, but there were present “wise 
men” from the East.  Brethren they were who were beloved and helpful and always 
appreciated.  Possibly they were prompted, sometimes, by a measure of curiosity, and love of 
the novel, nevertheless they were always welcomed, and helpful, and incidentally added to 
their stock of knowledge and religion. 

In 1870, there were among the Cherokees, including the Delaware Church and several 
Negro churches, about one thousand members.  There were seven Indian, and three Negro, 
churches.  At Fort Gibson, the most important town in the district, there was no Baptist 
church; though Rev. C. A. Bateman, and others, occasionally preached there. 



Rev. J. B. Jones and C. A. Bateman, white men, and about a dozen Indian and Negro 
preachers, led the work.  Rev. T. R. Fergerson had been laboring in the Cherokee Nation, but 
left there in the fall of 1870. 

In the year 1871, the American Bible Society, of New York, published the New Testament in 
the Choctaw language.  By this time, some of the Choctaws could read, and schools and pupils 
were rapidly multiplying.  Scarcely anything could have done more to help on the gospel than 
the giving of the gospel in their own language.   

July 5, 1872, sixteen churches of the Choctaw and Chickasaw Nations, two of them Negro 
churches, sent messengers to meet with the Rehoboth Church, Atoka County, and were 
organized into the Choctaw and Chickasaw Association.  Dr. S. W. Marston, missionary of the 
Sunday School Board of the Missouri Baptist General Association, from St. Louis, Missouri, 
preached the first sermon to the assembled hosts. 

Rev. Willis Burns, who had been a missionary among the Choctaws since 1858, was made 
moderator of the meeting.  O. C. Hall was English Clerk, Jefferson Hancock was Choctaw 
Clerk, and Humphreys Colbert was Business Interpreter. 

The churches going into the organization were:  Rehoboth, Rehoboth No. 2, Ebenezer, 
Brushy Creek, High Hill, Sardis, Philadelphia, Rock Creek, Sans Bois, Zion, Salem (Colored), 
Ephesus, Bethel No. 2 (Colored), Bethel No. 1, Stone Wall, and Boiling Spring. 

Dr. G. J. Johnson, Depository Agent of the Bible and Publication Society, at St. Louis, 
Missouri, was also welcomed to a seat with the body.  The constitution was drafted by 
brethren J. S. Murrow, R. J. Hogue, and Humphrey Colbert.  The constitution and rules of 
decorum, as recommended by the committee, and adopted by the association, were the same 
as those of the Rehoboth Association in Georgia. 

The association pledged five hundred dollars to sustain a Missionary-Colporter for the year.  
Dr. Marston tendered the association five hundred New Testaments in the Choctaw language, 
from the American Bible Society of New York.  They were thankfully accepted, and used to 
good advantage.  A Sunday School Convention was organized, after the pattern of the Missouri 
Baptist Sabbath School Convention, with J. S. Murrow as president.  

During the meeting, Dr. G. J. Johnson preached; and at the close of the session, he 
baptized an Indian man who had been received during the meeting.  Dr. Marston gave an 
illustrated lecture, which was highly appreciated.  After a thorough examination, Benjamin 
Baker was ordained to the ministry and Ramie Winthrop to the deaconate. 

In the sixteen churches were seven hundred and seventeen members, with ten ordained 
and four licensed preachers.  The white brethren missionaries were:  J. S. Murrow, R. J. 
Hogue, and Willis Burns.  The Choctaw missionaries were:  Peter Folsom, James Williams, 
Louis Cass, Simon Hancock, and Benjamin Baker.  The Colored preachers were:  Samuel 
Brewer and Bankston Stephenson.  The licensed preachers were:  Humphreys Colbert, a 
Chickasaw, and Anderson Porter, a Chickasaw; Wilson Nail, a Choctaw, and Ho-la-se-chubby, 
Choctaw. 



Rev. R. J. Hogue was requested to prepare a brief history of the Choctaw Baptist Mission, 
to be appended to the minutes of this meeting.  This brief sketch is an interesting document, 
preserving some historical facts not otherwise known. 

Printed in the minutes are eight Articles of Faith, with abundant scripture reference to 
sustain each one.  Then there are five articles under the head of gospel order, with 
appropriate scriptures cited.  Following these, is the following timely note of exhortation: 

“We believe it is the duty of every heaven-born soul to become a member of the visible 
church, to make a public profession of his faith, to be legally baptized, so as to have a right 
to partake of the Lord’s Supper, at every legal opportunity, through the whole course of his 
life.” 

The minutes were printed and distributed among the people.  In that time, of 
comparative scarcity of literature, they were a great power for good, in instructing, and 
inspiring, the growing Christians among the Indians.    

In the minutes of the Chickasaw and Choctaw Association for 1879, we notice a petition 
memorializing the General Council of the Choctaw and Chickasaw Nation, to enact a law 
prohibiting the keeping of open stores on the Sabbath, together with the prohibiting of all 
necessary secular labor and business on the Sabbath Day. 

A committee was appointed to draft a memorial to the same council, asking them to 
establish an academy for the Push-ma-ta-ha District, to be located at Atoka.  The same 
committee was appointed to petition one of our missionary boards to assume the control and 
direction of the same.  The committee appointed was:  T. J. Bond, Peter Folsom and J. S. 
Murrow. 

It is interesting to notice that in every one of these associational meetings’ the subject of 
Sunday schools was given large place.  Dr. S. W. Marston, of Missouri, was again a welcome 
visitor. The association, answering a query, said:  “No brother, who has a family, is worthy of 
holding an office in the church, unless he has grace enough in his heart to maintain family 
worship.” 

When this association met again, in 1874, Dr. M. T. Sumner, of Marion, Alabama, Secretary 
of the Board of Home Missions of the Southern Baptist Convention, met with them.  Dr. G. J. 
Johnson, of St. Louis, representing the Baptist Publication Society, and E. B. Hardie, of Texas, 
responded as visitors.  The visit of such men as Doctor Sumner and Johnson, meant much to 
the Indian association, and they were cordially welcomed. 

During this meeting, which was held with the Rehoboth Church, the new meeting house of 
that church was dedicated.  Dr. G. J. Johnson preached the dedication sermon, and Dr. M. T. 
Sumner took the offering, which amounted to three hundred and sixty-five dollars.  The house 
was a neat frame, built of the best materials available.  It was thoroughly well-built, and has 
been in constant use up to the present time, 1913. The cost of it was twenty-seven hundred 
dollars.  During this meeting, the executive committee of the association was instructed to 
prepare a Choctaw Hymn Book for publication, for the use of the churches. 



Rev. Lewis Cass had served the association as Colporteur Missionary, from January 15th to 
the meeting of the association.  His work was quite fruitful, in good results, and the 
association was enthusiastic about it.  The Baptist Publication Society, through Dr. G. J. 
Johnson, made large contributions of books to the association.  The colporteur found a ready 
sale for the books, just as far as the Indians had money to pay for them.  The minutes of this 
association was printed in both English and Choctaw languages. 

When the Choctaw and Chickasaw Association met on November 21, 1875, R. J. Hogue was 
moderator and J. S, Murrow, clerk.  Dr. G. J. Johnson, of St. Louis, was again a welcome 
visitor.  At this association appeared Rev. Daniel Rogers, “a new missionary recently arrived in 
the Choctaw Nation with a view to special work in the education of the colored people.”  Mr. 
Rogers’ entrance into the territory deserves more than a passing notice, as he was to spend 
several years here, and have a prominent part in the Baptist work among the Indians. He 
came from the pastorate at Huntington, Massachusetts.  He was a college and seminary 
graduate.  The brethren received him very cordially, and his address deeply impressed the 
association.  Of the special work that he came to do, we have no account.  A year later, he 
was transferred to the superintendency of the Male Seminary, in the Cherokee Nation.  From 
that time, he became an important factor in the religious development of the Cherokee 
Nation.      

The association thanked the American Baptist Publication Society for an offer to publish a 
Choctaw Hymn Book free of charge.  The following important resolutions were introduced and 
heartily adopted by the association. 

“Resolved:  That this association, formally, and sincerely, invite and request, the Home 
Mission Society, at New York, to enter into this field and help the few who are now laboring 
here in our great work, by sending missionaries among us and adopting and supporting our 
native preachers.” 

Resolved:  That while we make this request in good faith of the Home Mission Society, 
North, we do not wish to be understood as cutting ourselves loose from our Southern Board 
and Southern brethren, but desire that they shall still continue to aid us according to the 
means which God, in His good providence, may afford.  Our great and only object in this 
appeal is to save our work from injury and to supply the destitute with the Word of Life.” 

In the report on missions, there is a note of earnest longing for the gospel to be given to 
the wild tribes in the western part of the territory.  The eighteen churches reported sixty-
eight baptisms for the year and a total membership of eight hundred and twenty-eight. 

After Dr. H. F. Buckner’s return to the Creek Nation, the work among the Creeks went 
forward at a gratifying rate.  Dr. Buckner, himself a great preacher, naturally gathered about 
him a considerable body of native preachers, and they went everywhere preaching the 
gospel.  Great revival meetings were of frequent occurrence.  In 1874, the Muskogee 
Association resumed its meetings.  This association was organized in 1851, but held no session 
from 1860 to 1874.  We have no minutes of this association until 1877.       



Dr. G. J. Johnson, together with Dr. S. W. Marston, of St. Louis, Missouri, and Dr. S. L. 
Helm, of Louisville, Kentucky, attended a camp meeting among the Creeks in 1872.  Dr. 
Johnson, as quoted in “Poor Lo!” says that the Muskogee Association was organized at this 
time, but all of the subsequent minutes fix the date of the organization as 1874.  Dr. Johnson 
says there were a score of churches and about two thousand members represented at this 
meeting.  He spoke of the meeting as one of great power.  His enthusiastic description of the 
singing is worthy of a place here.  We quote the more cheerfully, since we attended the same 
association forty years after the meeting and were similarly impressed by the singing. 

“But no part of the several days’ camp meeting among the Creeks interested those of us 
who were visitors more than their animated, melodious, and universal congregational singing.  
These Creek Indians have peculiarly rich and musical voices; much more so, I think, than any 
other of the tribes I have heard.  And though, while in their wild and un-Christianized state, 
they never sing; yet, so soon as converted, they seem intuitively to understand that singing of 
holy songs is a part of Christian duty, and hence they all, immediately upon beginning a 
Christian life, begin to sing. 

“My emotions cannot be described, as on the Lord’s Day I sat before that vast 
congregation, numbering fully one thousand, all closely seated under an arbor, and listened to 
song after song rolling heavenward, every voice in the vast assembly seemingly joining in the 
grand chorus.  I felt sympathy with the remark made to me just then by Dr. Helm, who sat at 
my side:  “I feel as though I never want to hear white folks sing again, after hearing this.’”        

At the meeting which we attended, the Indians would begin singing as the first dim 
streaks of light appeared in the east and sang continuously, without interruption, until the 
gong sounded for seven o’clock breakfast.  Probably there would be but two or three present 
in the great arbor when they began, but they would keep filing in, and everyone, as soon as 
seated, would join the song, until the arbor would be full.   There was, in that singing, an 
irresistible drawing power.  I am not easily aroused, especially early in the morning, but there 
was never any more sleep for me after an Indian raised the tune in the morning, and I found it 
a peculiar delight to sit and listen for more than an hour at a time. 

It was during that meeting that Doctors Helm and Marston determined to ask the people of 
the states to provide a home for Dr. Buckner, the great leader and apostle to the Creeks.  Dr. 
Buckner was so widely known, and such was his popularity, that simply the announcement 
that he was in need of a home, to make himself and family comfortable, brought in two 
thousand, six hundred dollars in the course of a year, and a good house was built.  In that 
house, he lived the balance of his useful life.     

In 1873, there were, among the Seminoles, six churches, and about four hundred 
members.  They were making steady progress.  Dr. J. S. Murrow visited them in that year and 
held meetings for six weeks with them.  He says they very much need, and desire, a mission 
school among them. 

One of the most interesting developments among the Indians during this period is found 
among the Delaware.  In 1871, Mrs. Mary E. Armstrong, the oldest daughter of Charles 



Journeycake, came from Wyandotte County, Kansas, and joined her people in Indian Territory.  
Her husband was a deacon and active worker in the church.  They brought letters and united 
with the Delaware Church of Alluee, on Lightening Creek.  This church was seven miles 
southwest of the present town of Nowata.  Under the ministry and leadership of Charles 
Journeycake, this congregation grew steadily, the membership at one time reaching two 
hundred.  The country was all undeveloped, and only about half of the Delaware were 
educated, so there was lots to do.  In 1872, Rev. N. L. Rigley came down from Kansas and 
baptized fifty people into the fellowship of this church at one time.  

They built a new meeting house, which Dr. Johnson pronounced quite the best in the 
territory.  It was dedicated on September 22, 1872.  There were present and assisting in the 
dedication:  Dr. G. J. Johnson, of St. Louis, Rev. J. G. Pratt, from the Old Mission, Kansas, and 
J. B. Jones of Tahlequah. 

On the day following the dedication, Chief Charles Journeycake was ordained to the 
ministry.  He was fifty-five years old and had been preaching for many years.  The day after 
his ordination, he baptized fifteen converts. The Delaware followed the Indian custom of 
holding three days’ camp meeting every two months, at what they call “communion season.”  
They had no white missionaries to help them, after they came to Indian Territory. 
Rev. Journeycake had a mission point at Silver Lake, which soon grew into a church. 

Mrs. Mary E. Armstrong was the clerk of this Delaware Church, for twenty-five years, and 
superintendent of the Sunday school for twenty years.  Charles Journeycake compiled a song 
book, about the year 1872, which was published in the Delaware language, by the American 
Baptist Publication Society.    

The Delaware Church joined the Southwest Kansas Association in 1874, and remained with 
it until the organization of the Delaware Association in Indian Territory on November 27, 1891.  
Mrs. Armstrong says the Delaware were mostly Methodists, at first, but there was printed in 
their own language a Harmony of the Gospels.  In the harmony, they correctly translated “to 
be baptized of him”, by “hovopunwkwn”, and as she humorously says, that is the word that 
killed the Methodist Church, by turning most of them to be Baptists.   

It is worthy of note that the janitor of this Delaware Church, James Wilson, lived ten miles 
from the church.  He took care of the church for many years and never failed to have it open 
and ready for use on Sundays and Wednesday evenings. 

Charles Journeycake was very diligent in personal work among the Indians, of his own and 
other tribes.  He had a neighbor named Nichols, whose wife was a Christian and a worker in 
the Ladies’ Aid, but Mr. Nichols was unsaved.  He came to Journeycake’s home, of evenings, 
and listened to the Bible story, for a long time.  Mrs. Armstrong says her father would sit and 
talk to him till late in the night.  At last he was converted, and this is his testimony: “Life 
lost? Too bad!  Soul saved, that’s good!” 

                                                            1876-1880 



The year 1876, was one of regular growth and the beginning of many new features among 
the Indians.  In May, of that year, Dr. J. S. Murrow attended the Northern Baptist 
Anniversaries, held in Buffalo, New York.  It is needless to say that his presence, and talks, 
created a fruitful interest in Indian missions.  Through his influence, and representations, he 
secured the promise of white missionaries for the various tribes.  In his report to the 
Rehoboth Association, the following fall, he says:  “The Northern Board has, since then, 
appointed three white missionaries, two of them southern men, of my selection, and 
recommendation:  one to the Cherokees, one to the Choctaws, and one to the Seminoles;  
also six native preachers:  three among the Cherokees, and three among the Creeks.” 

In the above mentioned report, Dr. Murrow says:  “I have signified my willingness to leave 
my present station and field of work, if it is desired by my brethren of the Rehoboth 
Association, and go to the wild tribes.  But other brethren of good judgment, here on the 
field, think such a move imprudent, especially in the condition of my health and strength, 
which have been very poor for a year or more.”   

The wild tribes, however, were not long to be left without the gospel.  In the minutes of 
the Choctaw and Chickasaw Association, held with the Nunny Cha-ha Church, August 11, 1876, 
we find this:  “Resolution:  That we are also thankful to the General Association of Texas, for 
its action to send a missionary to our wild brethren of the plains.  That we will pray the 
blessing of God upon their efforts and recommend our churches to help sustain him by their 
contributions, to the extent of their ability.” 

The above meeting, of the Choctaw and Chickasaw Association, was held twelve miles 
from the railroad station, at McAlester.  Dr. Murrow was carried from the railroad to the place 
of meeting on a cot, for he was not able to sit up.  There were to be distinguished visitors 
there, and he felt that so much depended on that meeting that he could not miss it, though 
he was far from able to attend. 

There were present at this meeting:  Dr. C. R. Blackall and wife, of Chicago, representing 
the American Baptists Publication Society.  Also, present at this occasion were Dr. D. T. 
Morrill, of St. Louis, Missouri; Rev. C. S. Sheffield, of Kansas City, Missouri; Rev. E. Gale, of 
Missouri; Rev. S. W. Marston, D. D.;  
U. S. Indian Agent;  Major G. W. Ingalls, District Secretary of the American Baptist Home 
Mission Society, of New York; and many other visitors from nearer home, were present.  These 
brethren were all heartily welcomed to the association and took a prominent part in the 
meeting.  We note, especially, the prominent part taken by Dr. D. T. Morrill, a highly cultured, 
and humble, godly man, of unique personality.  He completely captivated the Indians with his 
quaint sayings, and striking illustrations.   

It was at this meeting that Mrs. C. R. Blackall gathered the Choctaw women in a separate 
meeting, under an arbor, and told them, through Mrs. C. Bond, of Atoka, as interpreter, about 
the great work being done by the Women’s Foreign Mission Society.  We shall here quote a 
description of that meeting, written by Mrs. Blackall herself. 



“The first women’s meeting ever held among these tribes was in connection with that 
association.  They met under a small arbor, somewhat apart.  Intense interest beamed from 
the eyes of these women as, through an interpreter, the methods of work and aims of the 
Women’s Foreign Missionary Society were set forth.  During the address, there came, from 
one of the swarthy listeners a sign as if she would speak.  Opportunity being given, she, with 
quivering lips, and choking voice, said: “If the women of the states can do so much for the 
needy women so far away, why do they forget to help us?  Don’t we need help as much as 
any?  We know there is a better way of life than the way we live, but we don’t know how to 
begin it.  I speak for my sisters here, when I say that if we could have teachers, we would do 
all in our power to learn to be good mothers and wives, good housekeepers and true Christian 
workers.’  Her words came as a solemn rebuke, and a painful silence was the only answer at 
the moment. 

“The following day, another women’s meeting was held, which many of the men attended, 
they having asked permission to be present, and having expressed, through their interpreter, 
their great satisfaction in thought that the women were to have a part in Christian work, 
which would elevate and culture themselves, while helping the more needy.  At this meeting, 
August 15, 1876, the Choctaw and Chickasaw Women’s Baptist Missionary Society was 
organized, the object being to enlist these Indian women in an effort to give the gospel to 
their own people, and to wild Indians beyond.    

“To make clear to their minds what an organized society meant, and what its 
requirements would be, was not easy to accomplish, and the length of the meeting was not 
just what a city audience usually craves.  But their interest did not flag, and joy beamed from 
the dusky faces as each signified her desire to become a working member, by walking to the 
front and placing the initiation fee of ten cents on the stand. 

“The president chosen was Mrs. Sallie Holston, a full-blood Choctaw, unable to speak a 
word of English, an elderly woman, widow of an efficient native preacher; owning, and 
successfully managing, a large farm in Red River bottom; having brought up several orphan 
children; and with her own means, having built a meeting house near her own home, being 
the main-spring of the church where she was a member; and possessing much natural force of 
character and intellect, she held a foremost place in the hearts and confidence of her people.  
The secretary was the wife of the late Dr. T. J. Bond, who was well-known in the states.  She 
was a Choctaw, and also a leader among her people, speaking English and Choctaw and 
Chickasaw fluently, and having done good service as interpreter and translator.  She has 
visited our leading cities, was educated in one of the Southern states, and is a living proof of 
what education will do for the Indian.  Dignified and earnest, and with kindliness and 
Christian character manifest in all her words and ways, she would be at ease in any drawing-
room and with the best-bred people.” 

In October, following this interesting meeting, Mrs. Rogers, the wife of General Missionary, 
Rev. Daniel Rogers, organized the first missionary society in the Cherokee Nation, among the 
Delaware Indian women. In February, 1877, the Women’s Baptist Home Mission Society, with 
headquarters in Chicago, was organized, having for its object the elevation and 



Christianization of the homes of the Indians, freed people, and immigrant population of our 
country.        

Thus it is that the great work of organized Home Mission work, among the women was 
suggested, and started, by a full-blood Choctaw woman.  She was the president of the first 
Women’s Home Mission Society ever organized, and that society was quickly followed by the 
organization of others, all through the Indian Territory. 

In May, 1876, Rev. Daniel Rogers was transferred from the Choctaw Nation, to the 
Cherokee Nation, and made superintendent of the Male Seminary of the Cherokee Nation.  In 
September following, his work was again changed, and he became General Missionary to the 
Cherokee. 

His wife died at Tahlequah, February 21, 1877.  He was appointed General for all of the 
Indian Territory, in September, 1878. 

In 1877, there was, in all the Indian Territory, about five thousand Baptists, and one 
hundred churches.  Most of the churches kept up regular Sunday schools.  Among all of the 
Five Civilized Tribes, there was much interest felt in the wild tribes in the western part of the 
territory.  The Choctaw and Chickasaw Association passed resolutions strongly recommending 
the churches help in giving the gospel to these tribes. 

There was also much interest manifested in the evangelization and education of the 
Freedmen in the various tribes.  A Colored man, G. W. Dallas, was welcomed to the Choctaw 
and Chickasaw Association.  He spoke in the interest of his work as teacher among the 
Freedmen.  The association recommended to the American Baptist Home Mission Society, the 
establishing of a Baptist Manual Labor School among the Freedmen, of the Choctaw Nation.         

In the 1879 meeting of the Choctaw and Chickasaw Association, the Bethel Church, 
Colored, asked the association to consider the advisability of the Colored church organizing a 
separate association.  The committee, consisting of J. S. Murrow, G. W. Dallas, W. V. James, 
W. W. Nail, and Charles Anderson, reported the following:  “Resolve, that we deprecate the 
idea of separation of the churches of our body as tending toward weakness and advise that we 
remain, at least for the present, in one body. 

“Resolve, that we assure our Colored brethren that they are entirely free to speak in all 
our deliberations, and share in all the offices and privileges of the body. 

“Resolved, that we do not intend to put any slight on them, neither in our meetings, nor 
anywhere else, but esteem them as brethren in the Lord.” 

This association heard the Macedonian cry from two sources, and was powerfully moved 
by the appeals.  One of these appeals came from the wild tribes of the western plains.  Dr. 
Murrow had visited these tribes in April, and his reports of the crying need and hopeful 
outlook among these Indians, was like fire on dry tinder.  Also, there came an irresistible 
appeal from the Choctaws still remaining in Mississippi.  There were between one and two 
thousand of these, and they were, as yet, un-evangelized.   



Peter Folsom, first chief among the Choctaw Baptists, had been working at the problem, 
and his great heart went out for his kindred in Mississippi.  He was now an old man, and his 
body could no longer respond to the promptings of his intrepid spirit.  But he had the gift of 
inspiring younger brethren in the great work. 

The report on “Missions” was written by Rev. A. Frank Ross.  It called to mind what God 
had done through missions in transforming the Choctaw Nation from heathen savages to a 
Christian nation.  Then it rallied them, with masterly appeal, to pass on the blessed gospel to 
their brethren.  It was not in vain.  The Holy Ghost was moving the Choctaws to separate 
some of their sons to the work.    

A promising young Choctaw preacher, Martin V. James, announced himself ready to go to 
Mississippi and work among the Choctaw there.  There was great joy among the brethren as 
they planned to help support the work.  Dr. Murrow was requested to correspond with the 
Baptist General Association of Mississippi, recommending that they appoint Brother James as 
their representative to the Indians in their own state. 

This meeting of the association was held with the Hebron Church, and was pronounced the 
best in the history of the association.  The church had been praying for a year for the Lord to 
give them a great meeting, and the messengers came up in the right spirit, two of them 
having walked sixty miles to attend the meeting. 

Mrs. Czarina Robb, and educated and gifted Choctaw woman was engaged in translating 
hymns into the Choctaw language.  About this time, she completed a Choctaw Hymn Book, 
made up of original and translated hymns, ninety-four in all.  The book was published the 
following year in St. Louis, Missouri.  It proved a great inspiration and blessing to the 
Choctaws. 

Mrs. Robb was the first Corresponding Secretary, of the first Women’s American Baptist 
Home Mission Society, organized in 1876, as noted above.  The first funds donated by this 
society for any purpose was for the publishing of this hymn book.  The writer is a proud owner 
of a copy of this hymn book, a gift from my dear friend, Dr. J. S. Murrow.         

Major G. W. Ingalls was appointed, by the Home Mission Society, of New York, as General 
Missionary of the Indian Territory, and he made his first appearance at the Cherokee 
Association, meeting with the Round Spring Church, October 12, 1876.  At the same meeting 
appeared Daniel Rogers, a special missionary to the Cherokee Nation. 

At this same meeting, Mrs. H. J. Rogers, wife of Rev. Daniel Rogers, held meetings with 
the women, and organized a Women’s Missionary Society for the purpose of sending the gospel 
to the wild tribes in the west part of the territory.  Mrs. G. W. Scraper acted as interpreter.  
The association was divided into four districts, with a president for each district.  For the 
Saline District, Mrs. G. W. Scraper, was elected president; and for the Sequoyah District, Mrs. 
Smith Christre; for the Flint District, Mrs. Mary Tehee; and for the Tahlequah District, Mrs. 
Jane Candy. This association sent, by Major G. W. Ingalls, a very earnest appeal to the Home 
Mission Society to establish a Baptist Mission School on the Baptist Reservation, set apart by 
treaty in 1866, the school to be under supervision and control of the Home Mission Society. 



At the meeting of the Cherokee Association, October 18, 1877, the report showed one 
hundred dollars raised for missions, and fifty dollars of it raised by the Women’s Missionary 
Society, organized at the last association meeting. At the close of the Sunday morning service, 
fifty-five people came forward, seeking the Saviour.   At the evening service, the Lord’s 
Supper was observed.  When the opportunity was given, sixty-five came forward for prayer.  
Before the association closed, there were eight baptized and twenty-two others received for 
baptism. 

Native ministers in the association at this time were:  George Swimmer, U-yu-sa-da, 
William Keys, Charles Thompson, Moses Ridge, Adam L. Lacie, Stephen Tehee, Levi 
Walkingstick, John Shell, Wilson Morris, Aaron and Senequeah.  Besides the ordained 
preachers, there are named thirty-eight licensed, native preachers.       

At the meeting of the Cherokee Association, with the Fourteen Mile Creek Church, 
October 10, 1879, Prof. A. C. Bacone, Principal Teacher at the Cherokee Male Seminary, and a 
member of the Fourteen Mile Creek Church, addressed the body in the interests of the 
establishment of a Literary and Theological School for Indians.  Following his address, a 
committee was appointed, consisting of Rev. Daniel Rogers, Hon. Huckleberry Downing, Rev. 
A. L. Lacie, Major G. W. Ingalls, Prof. A. C. Bacone and Rev. J. S. Murrow. 

This committee was instructed to adopt and prosecute such measures as might be useful 
in obtaining such a school.  The committee later enlarged and constituted the Baptist 
Educational Board, with authority to act in the matter of the proposed Indian University.  This 
was the first definite public move, leading to the establishing of Indian University, now at 
Bacone, Oklahoma.   

We have in hand a minute of the Muskogee Baptist Association, held with the Big Arbor 
Church, Muskogee Nation, September 6, 1877.  This is the fourth annual meeting of the 
association since the war; this association being organized in 1851, but held no meetings from 
1860 to 1874.   

Rev. H. F. Buckner was moderator, and Major I. G. Vore, clerk, and Rev. James Colbert, 
treasurer.  There were thirty-two churches in the association, twenty-nine ordained ministers, 
and twenty-three hundred native members, one hundred of who were baptized that year. 

The first item in the report of the managing board referred to an effort of some parties to 
create division in the association, on account of the Negro brethren, members of the 
association; and also on account of the two boards, Northern and Southern, working in the 
nation.  The board, at its meeting, September 3, 1876, lifted the question above 
personalities, and delivered their opinion in a fine, Christian spirit, saying: 

“Whereas, efforts appear to have been made to create disaffection, or division among the 
constituency of our association; therefore,  

“Resolved, 2nd, that all those who have ‘one Lord, one faith, and one baptism’, should 
constitute also ‘one body’ and that if any division, for any cause, are created among Baptists 
of the Muskogee Nation, the fault shall not be ours.” 



The report goes on to say:  “We are very happy to inform you that, since the publication 
of the above preamble and resolutions, we have seen no further signs of disunion, and that, 
as far as we know, the Baptists of the nation are living in peace and harmony.” 

The second item in the report has to do with the founding of the Levering Missions Manual 
Trading School in the Creek Nation.  The report reads:  “At our regular meeting at Wewoka, 
Creek Nation, March 19, 1877, we took into consideration the subject of our contemplated 
Manual Labor School, and passed the following resolution: 

“Resolve, that we, in good faith, as auxiliaries of the Home Mission Board of the Southern 
Baptist Convention, offer to said board the Mission or Manual Labor School among the Creeks, 
granted to us, and that we relinquish to said board all the perquisites grant to us by act of 
council and articles of agreement.  Provided, first, that the Home Mission Board of the 
Southern Baptist Convention comply, in good faith, with the articles of agreement, as if made 
with them instead of us; and provided, secondly, they give us an answer in sixty days from the 
present date, that they will undertake the work in good faith.”                     

The Southern Baptist Convention, in session at New Orleans, accepted the above 
proposition and instructed the Home Mission Board at Marion, Alabama to prosecute the work. 
A large gift made to this school by Mr. Joshua Levering of Baltimore, Maryland, caused it to be 
named “The Levering Mission.”  

The council of the Creek Nation had offered for the proposed school six thousand dollars 
per annum and all the land that might be necessary for such a school, provided that the 
Muskogee Association should build suitable buildings and maintain the school, boarding, and 
teaching, not less than fifty boys and fifty girls.  The object of the school was that the boys, 
while being given an education, should learn agriculture, and become competent farmers. 

November 22, 1877, representatives from the Freedmen Baptist Church in the Creek 
Nation, met at the Old Creek Agency, and organized the Freedmen Baptist Association of the 
Creek Nation.  Rev. Munday Durant was elected moderator and D. Perryman, clerk, and Jesse 
Franklin, treasurer.  There are but four churches mentioned in the minutes:  First Fountain, 
Pike Horn, Second Baptist, and Black Jack Church. 

The Delaware Church, previously mentioned, continued to grow and prosper.  March 8, 
1876, their good meeting house was completely wrecked by a tornado.  It took them some 
time to repair the damage, but they worked away heroically at it, and on May 9, 1879, they 
were ready to dedicate another meeting house, in the place of the one destroyed.  Rev. 
Daniel Rogers, of Tahlequah, General Missionary to the Cherokees, and Rev. D. King, of Kansas, 
came to assist the happy church in the dedication.                  

During this period under review, the work among the Seminoles continued to make 
progress.  In the fall of 1876, Major G. W. Ingalls, General Missionary of the Home Mission 
Society, of New York, and Dr. H. F. Buckner, Missionary of the Home Mission Board of the 
Southern Baptist Convention, visited the Seminole Nation for the purpose of holding a 
meeting.  The Seminoles asked these missionaries if a missionary could not be sent to them, 
to live among them, and instruct them in the gospel.  They backed up their request by an 



offer of one of the public schools of the Seminole Nation, carrying with it an appropriation of 
four hundred and fifty dollars a year, to be given over to the missionary, if they could provide 
the man and the balance of his support. 

Major Ingalls pledged the Home Mission Society, of New York, for the balance of the salary, 
and Dr. Buckner agreed to send immediately to his nephew, Rev. A. J. Holt, then studying in 
the Southern Baptist Theological Seminary, in Greenville, South Carolina, and ask him to 
accept the work immediately.  Dr. Buckner wrote to his nephew about the matter, and urged 
him to accept the appointment, and come at once to take charge of the school. 

Brother Holt had seen considerable service in the ministry, and was, even then, a gifted 
preacher of winning personality.  He possessed an abundance of enthusiasm and zeal.  The 
enterprise appealed to him as the call of God, and the young student dropped his studies and 
plunged immediately into the work. 

By the time he reached his field, the winter of 1878, which proved a hard one, was upon 
him. At first, there was no house in which to take his family, and they boarded, for a while, 
with Rev. James Factor.  A little later he moved into a log cabin, as there was nothing else in 
the territory.  It was reasonably comfortable, but the difference between that and what he 
and his wife had been used to was quite a jolt.  Naturally, it got on their nerves, as Mrs. Holt 
was in frail health.       

Brother Holt worked with a consuming zeal, preaching and teaching to the limits of his 
strength and beyond.  It is reported among the Seminoles to this day that he did a vast 
amount of work for the time he was there.  But he was restless and unsatisfied.  Though a 
strong and industrious man, he evidently did not fit into that particular field of work.  He 
remained in that work less than a year, going from there as a missionary to the wild tribes at 
Anadarko. 

In 1876, there was organized the Baptist General Association of Arkansas and Indian 
Territory.  It was mainly in Arkansas, but the brethren sought to supply the need of a general 
body in Indian Territory.  Some of the churches, and quite a few of the brethren, in Indian 
Territory affiliated with the association, but many of them did not join nor cooperate with the 
association.  Dr. H. F. Buckner was a member and an enthusiastic supporter of the General 
Association. 

This General Association affiliated with the Southern Baptist Convention.  It under took to 
include in its boundaries all of Indian Territory.  Some brethren in the territory did not 
approve of their plans, and there was occasional friction, but no serious trouble came of it.  
The Choctaw and Chickasaw Association did not see fit to join the General Association, but 
did receive visitors and kept up a friendly correspondence. 

This General Association founded a college at Salem City, Arkansas, and named it Buckner 
College, in honor of the veteran missionary to the Creek Nation, H. F. Buckner.  This college 
was for four years the joy and pride of that General Convention.  Like all denominational 
colleges, it met with the severe trials, but nevertheless accomplished a splendid work.        



The laying of the corner stone of this college, May 4, 1878, was a great occasion in the 
city of Salem.  Elaborate plans had been made for the occasion, and a large crowd attended.  
The first speaker of the day was Rev. F. M. Moore, pastor of the Southern Methodist Church of 
Salem.  He spoke on “denominational education.”   He was followed by Dr. H.F. Buckner, the 
principal speaker of the day.  His speech was along the line of educational and missionary 
work, with many telling instances and illustrations from his work among the Creeks.  Among 
those taking part in the exercises were Rev. Henry Harvey, of Fort Smith, Colonel Fishback, 
also of Fort Smith, and Rev. E. L. Compere. 

In the cornerstone of the building, among other things, was placed a copy of the New 
Testament in the Creek language, translated by Dr. Buckner. 

After the organization of the Baptist Missionary and Educational Convention of Indian 
Territory, the few churches that had cooperated with the General Association, joined with 

their brethren in Indian Territory and the General Association confined its work to Arkansas.         



Chapter X 
Missions Among the Plains Indians 

While they were refugees on the Red River during the Civil War, the civilized Indians came 
into contact with the wild tribes from the west.  These wild tribes were, as yet, untouched by 
the gospel.  The contrast between them and the more fortunate civilized tribes, on the 
eastern side of the territory, was very striking, even to the Indians.  They still lived the wild 
barbarous life and continued the hopeless fight against the white people.  After peace came, 
and the Indians returned to their homes again, there was kept up among the civilized Indians 
a growing desire to give the gospel to their neighbors on the west. 

After the close of the war, the civilized tribes ceded to the government the western part 
of their territory, for the purpose of settling the remnants of other tribes from various parts 
of the United States. The government undertook to gather into that territory the scattered 
remnants of various tribes, and keep them under government supervision.  Most of them were 
wild and untamed, and many of them vicious.  There were United States troops kept at Fort 
Sill, Fort Supply, Fort Reno, and Anadarko.  The presence of the soldiers, so necessary to hold 
the barbarous spirits in check, were, at the same time, a source of irritation to the Indians, 
because the soldiers were not always kind and fair in their treatment of the Indians.  Many an 
Indian had just cause for complaint, and these added to their imaginary complaints and their 
natural rebellion against restraint of any kind, made the Indian problem one of grave concern.  
Their frequent raids and depredations on the white settlers in Texas, and Kansas, continued a 
score of years after the war.  They murdered, and plundered, and carried off women and 
children as prisoners.   

As early as 1868, a committee of Friends (Quakers) asked President U. S. Grant not to 
transfer the care of the wild Indians to the military department, as contemplated, but to 
appoint Christian men as superintendents, and encourage the evangelization of the Indians.  
In 1869, a committee of Friends called on the president to urge the adoption of the plan 
suggested in the committee petition.  President Grant surprised, and embarrassed them, by 
asking to nominate suitable men from among their number.  They carried his request back to 
their conference, and from time to time such men as they would recommend from among 
their number were appointed by the president.  The plan pleased the president and brought 
good results.  Later on, men of other denominations were appointed to such positions.  The 
improvement among the Indians is easily traceable to the influence of Christianity among 
them. 

With these wild Indians, as with all other Indians, Christianity seemed, first, to reach the 
leading men among them.  As soon as a few of the chiefs of a tribe embraced Christianity, 
they exerted a wholesome influence on the whole tribe, and there was rapid improvement 
among them. 

The Friends took the matter of selecting men to work among the Indians quite seriously, 
and were very careful and prayerful to appoint none but godly men, well suited to such an 
important mission.  In that matter, they were generally fortunate. 



Among those appointed was Mr. Lowrie Tatum, an Iowa farmer.  He came to the Kiowa, 
Comanche, and Wichita; the Cheyenne and Arapahoe were just north of where he located.  
Mr. Tatum remained several years and did good work with encouraging results among the 
Indians.  He wrote a book called “Our Red Brothers”, giving interesting and graphic accounts 
of the Indians, their manners and customs and his experiences among them.  We introduce 
there a few quotations drawn from this book, to give a setting for our own work among the 
same tribes. 

“In 1871, Dr. A. T. Tomlinson, of Bloomingdale, Indiana, was appointed, as religious 
teacher and physician.  Josiah and Elizabeth Butler, of Ohio, were to take charge of the 
school, with a Mexican woman for interpreter.  The school opened February 20, 1871.  They 
taught Bible lessons and preached to them every Sabbath Day. 

“Mr. T. C. Battey came in 1872, and established a school among the Kiowa.  He lived with 
Kicking Bird, an influential chief, called by the Indians, Con-ne-on-co. 

“Early in 1873, Mr. Moncrief, a Chickasaw Indian, came to Mr. Tomlinson for treatment.  
His care was plainly hopeless, but the good physician succeeded in leading him to Jesus.  He 
made a profession before he died, and his testimony had a good effect on other Indians. 

“In 1875, Agent Richards, reports about fifteen converts.  At that time, Dr. Fordyce 
Grinnell was physician, and his wife was skilled in winning Indians to the Saviour, but the 
Friends had no church for the Indians to join. 

“At this point, 1875, Mr. Tatum says a white man, claiming to be a Baptist, came in and 
offered to take the Indians into his church and they followed him for awhile, then deserted 
him because of his teaching.  (Mr. Tatum’s report of his teaching would prove that, whatever 
he claimed, he was no Baptist, but rather a Disciple or Cambellite preacher.  We have no 
record of any white Baptist visiting them at that date. The author).  Mr. Tatum further says 
that later on the Baptist church sent a spiritually-minded Indian there and the Indians 
followed him because he taught as the Friends did (“Our Red Brothers”, page 209).  

“In 1876, Agent Williams of the Wichita Agency reported that regular services had been 
held every Sunday for the past year (“Our Red Brothers”, page 212). 

“Agent P. H. Hunt reported in 1879, one minister of the gospel has been stationed among 
the Kiowa and Comanche, but they have been, several times during the year, visited by 
visiting missionaries.  The Rev. Mr. Murrow, Major Ingalls and Mr. Lowrie Tatum have each 
visited the agency, in the prosecution of their good work.  Rev. John McIntosh, a Creek Indian, 
has been working faithfully among the Wichita and affiliated bands, and the result of his labor 
has been very gratifying.  There is a small church building on the reservation, and in several 
of the camps arbors have been erected, and every Sabbath a religious service is held at one of 
the places, with a very large attendance.  There is a church organization which numbers fifty 
members, and additions are being made nearly every week!” 

The faithful and effective work done by the Friends, on the virgin soil in these tribes, 
should have large credit in the harvests reaped by missionaries coming on later.  It seems 



strange that they failed to establish churches among the Indians.  They seem not to have had 
confidence in the Indians to believe that they could maintain an organized church.  Their 
failure to organize left the converted Indians with no real home, and they came readily to 
other denominations, who offered them a church home, like the civilized Indians on the east 
side enjoyed. 

The work of the Friends, appointed by President Grant, extended to the Cheyenne, 
Arapahoe, Kiowa, Comanche, Apache, Caddo, Wichita, Keechie, and Waco.  They were 
faithful to the government, and also to the Indians.  They were especially faithful in teaching 
morals and industry.  For these things, they deserve great credit.      

The evidence in hand makes it clear that the first work done among the wild tribes, by 
Baptists, was done by Rev. John McIntosh, a devout Baptist preacher of the Creek Nation.  
There had been more or less agitation of the matter among the civilized Indians since the war, 
but the destitution in their own tribes was so great, and the laborers so few, that nothing 
definite was done until 1876.  The General Association of Texas agreed to support Rev. John 
McIntosh and appointed him as their missionary.  The exact date of his first visit is uncertain, 
but most likely it was early in the spring of 1876.  He began work near the present town of 
Anadarko.  The Christian Indians gave him a hearty welcome.  He boarded with Black Beaver, 
a Delaware Indian, who had been a Christian for some time.  The General Association of 
Texas, somehow failed to pay his salary, and Brother McIntosh became much discouraged.  A 
timely visit from J. S. Murrow, who divided his own means with his Indian brother, greatly 
encouraged him, and he continued in the work.  Later on, the Salem Association, of Texas, 
sent fifty dollars for the work among the wild Indians.  It was placed in the hands of Dr. H. F. 
Buckner, and he turned it over to the Mission Board of the Muskogee Association. 

The Muskogee Association met with the North Fork Baptist Church at Big Arbor, September 
6, 1877.  We quote from the report of the executive board (See minutes, pages two and 
three):  “At our regular meeting, November 6, 1876, it is recorded in our minutes that Brother 
H. F. Buckner turned over to the board forty dollars received from the Salem Association, 
Texas.  On motion, the board turned said fifty dollars to Brother John McIntosh to purchase an 
outfit, and for the expenses which may attend his visit to the wild tribes.  

      “We are glad to inform you that Bro. John McIntosh has made two visits to the Indians of 
the plains, in the vicinity of the Wichita Agency:  the first in company with Brother Vore, and 
the second in company with Rev. A. J. Holt, missionary to the Seminole, and others.  We have 
abundant reason to thank God for the success of these visits.  As a result (14) fourteen have 
been baptized, including Black Bear, a Delaware Chief, and Towacconie Dave, another 
leading man.  Our Red brothers of the plains received the Word gladly, and we cannot do less 
than to urge upon your attention our duty to prosecute this work vigorously the coming year.  
The words of our Saviour:  “Freely ye have received, freely give,” could not have been 
addressed with greater emphasis that they are to us this day. 

  “In this connection, it will be proper to state that the General Association of Texas, 
during the past year, undertook the support of Bro. John McIntosh to the wild tribes, and Bro. 



Kanard among the Creeks, but for some reason these brethren have not been paid. But they 
have toiled faithfully in the Master’s vineyard under great embarrassment and deep poverty.” 

The Choctaw and Chickasaw Association, in session August 11, 1876, recommended to the 
churches of that association, that they take a collection for missions once a month and that 
one-third of it be used in the support of the work among the wild Indians. 

The Cherokee Association, in session with the Long Prairie Church, October 19, 1877, 
reported: “About one hundred dollars has been raised within the association during the year 
to help carry the gospel to the Indians on the plains and on our borders.  Of this sum, fifty 
dollars has been raised by the Woman’s Mission Society, which was organized at our last 
association.” 

The good work of Brother John McIntosh was hindered for lack of support; however, there 
was great good done, and the work started then, has not ceased to grow until this good day.  
Brother McIntosh had to leave the work and come home for a time, but with no intention of 
abandoning the work that God had so suspiciously opened before him.  

He returned the latter part of the spring 1877, in company with Rev. A. J. Holt, who had 
come the fall previous, as a missionary to the Seminoles.  Reports of the work among the wild 
Indians made a deep impression on Brother Holt and he joined with Brother John McIntosh and 
several others of the Indian preachers; among them, Rev. John Jumper, Second Chief of the 
Seminoles.  This trip, though of short duration, lasting only a couple of weeks was rich in 
results.  Brother Holt was deeply impressed with the field, assuredly gathering that the Lord 
had called him to labor there.  It was nearly one hundred miles from the Wichita Agency back 
to Brother Holt’s home in the Seminole Nation.  Remembering his wife was in frail health and 
the children none too well, he hastened back to find one of his little boys very sick.  The little 
life soon went out and the body was laid in the John Jumper Graveyard.  It was a sad time for 
the young missionary and his wife.  Soon after this, he took his wife to Dr. J. S. Murrow’s 
home in Atoka, and left her there, while he went to Texas.  He saw some of the leading 
brethren of that state, and attended the Baptist General Association at Paris.  Being an 
enthusiastic and industrious man, and impressive speaker, he stirred up a mighty interest in 
the mission work among the wild Indians at the Wichita Agency.  July the first, Brother Holt 
was appointed by the Home Mission Board as missionary to the Indians at the Wichita Agency.  
The letter of Secretary W. A. McIntosh notifying him of the appointment is on file in the office 
of the Home Mission Board.  He served under that board, two years.  For a time after his 
arrival, the work made rapid progress.  Brother Holt was a hard worker and aggressive in 
pushing his work.  Some of the government employees at the agency did not like Brother Holt, 
but when a vacancy in the teaching force came, he was appointed to supply the place.  After 
this, there was stirred up some feeling against him, and his work was hindered by it.  The 
opposition to him went so far as to secure his banishment from the agency, by the 
government at Washington.  He carried the matter up to Washington, and after investigation, 
he was vindicated and given permission to return to his work. 

The civilized tribes were not well pleased with the entrance of Brother Holt into the 
mission.  They felt that their Brother John McIntosh was being supplanted in the work that he 



had begun under their support and direction.  The Plains Indians, too, were more disposed to 
receive the gospel from the red brother than from white men.  Major I. G. Vore, for many 
years a government agent among the Indians, and a devoted Baptist, writing under the date 
of October 15, 1877, says the brethren are much discouraged because Buffalo Good, Chief of 
the Waco and other of the wild Indians who were favorable to the ministry of John McIntosh, 
declined to attend the ministry of a white man.  Major Vore, who was zealously devoted to 
mission work among the Indians, was discouraged at the effect of Brother Holt’s presence 
among the Indians. 

However, Brother Holt worked away in his zealous and aggressive way.  Many of the 
Indians were won over to the little Baptist church, and he built a good meeting house, which 
remained in the service for many years. 

We quote from an article written by Dr. J. S. Murrow, in 1894, referring to the mission to 
the Wild Indians.  He states:  “Brother McIntosh was blessed in his mission.  One of the first 
converts was Black Beaver, a Delaware.  He was a remarkable Indian, an old man.  For many 
years, he was employed by the government as guide and interpreter.  Away back in the forties 
and fifties, he had guided parties across the Rocky Mountains and on to the Pacific Coast.  He 
spoke English fluently and also the language of several of the tribes then roaming over the 
Western Plains.  He was thoroughly trusted, both by the general government, and by the 
Indians.  His influence was very great.  He finally settled near the Wichita Agency.  Brother 
John McIntosh secured board in his family, and ere long he was converted and baptized.  A 
number of the Delaware, Wichita and Kechis followed his example.  A church was organized.  
In about a year, Brother McIntosh gave up the work and was succeeded by Rev. A. J. Holt, a 
white man from Texas. 

Brother Holt was succeeded by Tulsa Micco, a full-blood Seminole.  His labors were 
blessed of the Lord, but he did not live long.  After him came Rev. G. W. Hicks, graduate of 
the Indian University at Bacone.  He was a Cherokee.  Brother Hicks was appointed by the 
American Baptist Home Mission Society.  He made a successful missionary, and is still in the 
work.  Brother Hicks built a comfortable two-story dwelling house, and a new chapel and a 
school building. 

Very faithful work was done by Mrs. Hicks and her sister, Miss Lauretta Ballew.  They 
succeeded, with no means and scant help, in establishing a school that did a good work 
among the Indians.    



Chapter XI 
   Organization and Development  

1880 to 1890 

The years from 1880 to 1890 marked a distinct change in religious conditions among the 
Indians of Indian Territory.  It was a period of organization and development.  The units of 
denominational life began to adhere and form denominational bodies, as they had not 
previously done.  Cooperation among the different tribes became more effective.  They began 
to realize that by combining their strength and means, they could accomplish what working 
separately and alone could not do.  Means of communication became more common and 
efficient.  The natural outgrowth of better education and civilization was cooperation for the 
mutual good of all concerned. 

In civil and governmental affairs, the tribes came to feel that the interests of one tribe 
were the interest of all the tribes, and they got on best with the general government of 
Washington when they cooperated with each other and worked together for the common good 
of the Indians as a whole.  Quite naturally, they felt the same way about religious affairs; in 
fact, cooperation in religious matters took the lead.  The religious men of the tribes were less 
suspicious and more ready to trust each other. 

It was during this decade that the three factors having the most to do with developing 
denominational life and growth came into prominence and served to bind them together, not 
in chains of slavery but in the bonds of religious liberty.  These three factors were:  a general 
Baptist Convention embracing all of the Baptists in Indian Territory; a school of higher 
learning for the education of their sons and daughters; and a Baptist paper of general 
circulation.  The bulk of all of our denominational problems have revolved around these three 
institutions.  Our people have always gone lop-sided where there was lack of any one or more 
of those things.  Without the first; through which we may all combine and direct our efforts, 
our resources and strength go to waste.  Without the second, the young life coming into our 
churches remains undeveloped and untrained for our particular work.  Without the third, we 
have no certain knowledge of how the battle goes from day to day, and our great campaign to 
conquer the world degenerates into a guerrilla warfare, only irritating and angering the 
enemy. 

                                                                                                                                                                                                                                                                                                                                           




